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Remembrance and Forgetting - Building a Future ortdern Ireland

REMEMBRANCE AND FORGETTING: Building a Futurein Northern
Ireland

1. INTRODUCTION

In 1991 the Faith and Politics Group produced a Wbeb entitlted Rememberin
Our Past: 1690 and 1916n which we considered two "foundation events'
Irish history: the Battle of the Boyne and the EasRising. We tried to look
the significance of these foundation events foraypdThis booklet seeks to ts
the discussion further and to explore the significamdewhat we remember a
what we forget.

How the past is to be dealt with is an issue whids been given particul
focus by the Good Friday Agreement and its subsetjuendorsement
referenda, Northand South. It is of the nature of political settkembs that the
look to the future. They require a new start torbhade, which implies relea
from the past. How does this release best takeeds it through a "blessed ast
oblivion" (William Gladsbne), drawing a double line underneath the past?s
it through a remembering and a reckoning with tlast@

In parts Two to Seven we deal with how we remem#ed forget, and how w
construct the past using particular interpretatikeys. We illustratethis in the
case of Ireland. We explore issues relating to ghppression of memory in p.
Six and whether memory needs to be recovered. hh paven we give a coug
of examples of the recovery of memory in the Repulbf Ireland.

In parts Eight and Nine we consider the dangeroonwgr of memory and howt
relates to the desire for revenge and to a desr&etep faith with the hero
sacrifices of the past.

In part Ten we explore alternatives to revenge aadrifice in terms of trut
telling, punshment, restitution, respect for victims of violenaespect for tr
dead and the need for new covenants.

In part Eleven we deal directly with how the pasttdo be dealt with in terms
grieving, telling our stories, dealing with the wuls, forgivenes, anc
acknowledgement of wrongs and apology.
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Part Twelve deals with the churches and memory pad Thirteen suggests t
possibility of a new configuration of rememberingdaforgetting in a conte
where injustice, antagonism and desire for revehgee been taken out of t
Northern Ireland situatio

2. THEIMPORTANCE OF MEMORY

Nations and peoples weave their sense of themseints narratives. Thes
foundational stories tell us what we need to kndwuat ourselves and how
remember what hasalppened to us. The stories function not only indélynin
maintaining community identity and solidarity, baktso externally in shapinthe
relationship of the group with those outside. Ame tstories, in turn, arshape:
by these relationships.

The synbolic narratives of groups are incorporated in #agnthems, soncg
speeches, national holidays and war memorials. Témey also incorporated ir
festivals and rituals, e.g. Remembrance Day andTiuelfth of July.

Whatever is remembered has a direetabing on the things that preoccupy
today. Thus remembering is always selective. Renmsimly and forgetting ari
two intertwined ways of reconstructing the pastdahereby giving identity. A
groups depend on the forgetting of events and afppe tha do not fit into thi
“story'.

No memory tells us simply what is the case becaaxssy remembrance ilader
with individual and collective desires and interesas well as collectively shar
convictions - which are themselves shaped by ‘galtumemory. Thus, fo
instance, arguments about how many Serbs weredkiheCroatian concentratic
camps during the Second World War, or the numbePmoftestants killed in 164
are not just about facts. Facts and events neegkbtararratives, and since larc
narratives are in dispute, facts and events ardispute too. There are differe
"memories’ of the same event.

People often construct their past using a particumaerpretative “key'. This is
way of reading history, enabling people to undemdtadhemselves, but also hc
their enemies fit into the story. An example: in883the Serbs fought against
emergent Ottoman Empire at the Battle of KosovgePdlhey lost. Rememberinthis
battle came - much later - to be the interpretatikey' for how the Serlpeople
understood themselves. The Yugoslav dissident MifoRjilas said:
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"wipe away Kosovo from the Serb mind and soul arel ave no more."The
Serbs had fought to defend the values of Christtamope. However, Christi¢
Europe, and particularlyhe Catholics, never appreciated the sacrifice, #m
Serbs came to see themselves as heroic victimssidaet Slobodan Milosev
sought to draw on the story at the 600th anniver$arl989 to reassert his own

power.

Jewish identity has been built rodirthe trauma of events, in particular in t
century the holocaust. The novelist David Grossrhas commented that theig
no week in the Israeli calendar in which there & B memorial day of somgori
for a traumatic event.

Examples of how Protestant and Catholic have usatiqular interpretative keys
to construct their history will be discussed in pBRour.

3. MEMORY AND POWER

Victory gives the victor the right to render theffioial' story. They can tell
story of triumphalism and superiority, of manifetgstiny, of a mission taivilise,
depending on the chosen interpretative ‘key' oryskeThe “nasty' bits eften ¢
reality of massacre and murder - can be forgotten.

The vanquished retain their memories - what one swdfered one never forgets -

and out of them narrate their own version of whapened. The storpecomes
story of resistance, a resentment of that defeaid a hope for adecisive
transformation of the situation.

The vanquished often have to fight the version véms, the story, as told |
the dominant people or colonial power. David Jaraed Jillian Wychel illustrat
this from the experience of the Maoris in Aoteaiew Zealand (the power
name is also part of the struggle between rivatise®):

"...it has been difficult for the Maori story even to beahd, let
alone accepted, by the majority. The Pakeha comtguiithe
majority community] and the monocultural state itdaroa/New
Zealand have until recently held an almost complgtgp on the
education system and the media, and therefore ailgaccessible
information.

One of the peripheral but strongly held themeshef Pakeha story
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is ofthe assimilationof Maori to the new national order introduced by
the Crown. Onefthe central themesfthe Maori story isof
resistance to assimilation despite all attemptstyy Crown and the
dominant culture andfcontinual demands for local self-determination
and for a voice in national matters. The occupatin
Pakaitore/Moutoa Gardens in 1995 was a classicanseofthe
difference between the two stories. For most crigzerelying on
the mainstream media for their information, it wastoryofa
turbulent timeof youthful anger and violencefgang involvementof
vandalism against historic monuments, agfdhe final vindicationof
the law through the court declaration that ownenslhfthe land did
properly lie with the local council.

For the occupiers, the story was org¢ mainly disciplined protest
against the delay and denial of justice, of withedang harassment
from the police and the community, anfithe drawing togethenf
the iwi, young and old, into a twelve-week inteesseminar-cum-
political negotiation which has helped to createwneepresentative
bodies for the iwi... The legal title to the landasvnever the main
issue. "

Often the oppressed internalise the oppressor ke story. Even after libation
or a change of circumstances, the story can liveirobhe minds of thdormer
oppressed. Envy, resentment and enmity can contibmebe present. Tt
vanquished often have to face the forgetfulnesthefvictor. The Irish have story
about the Kkilling instigated by Oliver Cromwell d@rogheda in 1649; it

important to their identity. The English have norstatall.

The vanquisheaften tell their stories in ways that demonise toaqueror: the
refuse to recognise their humanity and see theminzmpable of changin
Memory can be a form of thirst for vengeance. Ahd victims find it difficult tc
acknowledge that they can be perpetrators too. Wes Itish Times columnis
Fintan O'Toole says of the Irislln our collective memory we are always
victims, never the perpetrators."”

The victor can attempt to erase the memory of thes® have suffered. Tht
ethnic cleansing (fodwing on the holocaust) is an attempt to eradictte
accusing truth of the past. As the historian andnomntator Michael Ignatie
says:

"In its wake the past may be rewritten so that ecord of the
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victim's presence is allowed to remain. Victory leses the victim in
a forgetting that removes the very possibility guilt, shame or
remorse, the emotions required for a sustained enter with the
truth”.

4. INTERPRETATIVE KEYSIN IRISH MEMORY The

Ulster Protestant Community

What interpretative keys are used to construct &fl$trotestant memory and
identity?
There are identity stories of:

Siege (1689, siege of Derry)

Massacre at the hands of Catholics (1641)

Resistance (1689, 1912 Home Rule, 1985 Anglo-lAgineement)
Blood Sacrifice (1641, 1690 Battle of the Boyne 16®Battle of the
Somme)

Struggle and Deliverance (1689, 1690)
Victory over Catholics (1690).

Thus, the Protestant story is a saga of conquestdumnce, sacrific
deliverance, fear of betrayal, and the endless rfeedigilance. The hope ishat
the people will continue to escape and have thdovic Memory is a formof
resistance. The story is endlessly replayed; theapas are a mnemonitevice
a ritual recalling the need for vigilance.

Important in this is the religious dimeion. There is a sacred story of Protes
martyrdom and Catholic duplicity. There are echoéshe history of Israel, ofhe
covenant community who have been delivered but swmerounded by pag:
enemies liable to corrupt with their idolatry andsdroy with their violence.

Thelrish Catholic Community
What interpretative keys are used to constructhli@atholic memory and identity?
There are identity stories of:

Defeat (Battle of Kinsale 1601, 1690)
Victimisation (Cromwell, the Famine, Partition)
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Betrayal (Treaty of Limerick 1691)

Dispossession of the land (17th Century)

Injustice and persecution (18th Century Penal Laws)
The eternal cycle of sacrifice (ennobling failurahd
rebirth/redemption (1916).

Some of this is linked to the sacrificial themesli$h Catholicism and storiesf
endurance in the faith during times of persecutittemory is also a form
resistance in the Catholic tradition and there aiteals that sustain tt
resistance (e.g. the annual orations at the Regamblplots on Easter Sunday).

What the Traditions Share

Sacrifice and victimisation are important inter@te¢e keys in the way that t
past is understood in both traditions. The heracridices of the past requi
continuing honour, respect and loyalty. Victimigatican give rise not only tilne
struggle for justice but to the thirst for reven@acrifice and vengence aferms
of violence that bind present to past. They inhibgétv possibilities antiope fo
a new story, because with them the present is awagrtgaged to the past.

5. MEMORY AND FORGETTING IN THE CONTESTED SPACE OF
NORTHERN IRELAND

Before antagonism intensified in the 19th centysgople in Northern Irelar

experienced the world in ways that reflected "Pstast' and “Catholic' much less

sharply than was the case later. In this, they lpgleal many societies ikasteri
Europe at the same time. For instance, Albaniand Sarbs livedrelatively
peacefully side by side in Kosovo before and duriing OttomarEmpire. Ethni
tensions only bgan to increase in the 19th century, with the rife Sert
nationalism.

However, as rivalry increasedunder the impact of the rise of nationalism
religious revival -communities of fear and threat emerged. Identitlest onc:
were permeable begaw be closed off. Differences were emphasised. Ass
increased people began to focus on the momentsitafganism in the past, e
stories of massacre. Remembrance of earlier evenlg grew in strength :
contestation increased. For instance, the firstrnemoration of the Battle dhe
Boyne took place one hundred years after the event.

Kenrrnibr,in-e <nrd lur,ketting - I3uilding ~i future in Northern Ireland

Antagonism controls memory. Memory tells us who eaemies are today ai
what they have done to us in the past, or what kizase been stopped from doing in
the History is gradually shaped into an 'us' ahdrt. Parallel stories develop.

David Jones andillian Wychel illustrated this frortheir experience of visiting the
Tower Museum in Londonderry:

“The concept of parallel stories arising out of antested space was
dramatically illustrated in on epart of the Toweubfum in L'Derry. A corridor
ran between windowed displays on either side. Gnsigte was the Nationalist
story of specific events told through its symbaolg artifacts and on the other
side the Unionist story of the same events. Ooiesside the kerbstones that
linked the corridor was painted orange, white amelem; on the other red, white
and blue”.

Antagonists tell parallel stories, but antagonats also interlocked. Thus ther
an interdependence of memory. The theologian Alaltdher says ofNortherr
Ireland : “The identity of each community has been shapedthgy actions
attitudes and declarations of other communitie§Ve have shaped each otl
including each other’'s memories.

Antagonism simplifies the story, controls what &@membered and tends éxonerate
from what happens in the conflict. We simply carse our role in the ‘play’: thate art
caught in a fear/threat relationship.

As antagonism progresses, scapegoating and dertionisatensify. Peoplanormally
belong to different but overlapping identities:igius, cultural, ethnic, national. In
situations of conflict these identities tend to dudhus, for instance a religious
threat becomes a political threat, and vice versa.

As antagonism escalates, all we can remember arthtkats to our community and
ourselves. The 'hopeful' bits - the stories of gosldtionships and cooperationiror
out of history because they are seen as unimpartahe light ofsubsequent eventshe
political scientist Frank Wright has illustratedisthin his retelling ofa forgottei
'moment' of co-operation between Protestant @atholic in the Tenant Leagu
struggle to protect the position of tenants in rh@dh century Wrighthas als
demonstrated that the on-going division betwé@&ntestant and Catholic has b
shaped by the presence of Britain. Battes remember how this presence has affi
them; the British do not remember - it is not intpat for their identity.



Remembrance and Forgetting - Building a Future wrtdern Ireland

6. SUPPRESSION OF MEMORY

What we remember is a constructed narrative. Thesestructed narrative
drive out part of reality, the bits that do not fiito the narrative. Thus, tl
Pope's support for King William in 1690 and the $bygterian United Irishmn
disappear from Ulster Protestant remembrance. Thanym Irish Catholi
Nationalists who died in the First World War didtnfit into the new Natione
myth with its authorised memories. They disappedntd an historical limbo.

A "deep remembering" (Geiko Mueller -Fahrenholz)lwiisclose a complexityf
events and a complexity of identity. If we cannolerate a complex imagef
ourselves, e.g. admitting elements of shame anthetés of guilt, then welistort
ourselves and we distort our neighbour. There is danger ofdemonisation ar
scapegoating, and we risk feelings of rage, frugim selfhatred and sefity. A
community in its rage and despair from loss of powan retreat inwards, s
itself as the victim and refuse to examine the pa3articular memories ar
preserved as the community closes itself off.

Memories may be suppressed because to talk abaarh tis too painful. Th
history of our guilt may be hidden, remembrancecklkd by denial, discomfc
and defensiveness (the willednaesia of the perpetrator or victor). The vict
may be reduced to silence or unable to speak. Ratgrto the point of pain hi
great difficulty for both victims and perpetratorBut if deeds are not identifi
and named they maintain their hidden power.

The unacknowledged and swnscious pains of older generations can ha
contaminating impact on the younger ones. Not othlg sins of the fathers b
the pains of hurt and shame may be passed dowgeherations.

The danger of suppressing the pas a theme which snakes its way throi
many of the books of the Jewish writer, Elie Wieskl his novelThe Fifth So
the father, who was a concentration camp survi¥eels unable to talk abouhe
past to the son. The effect was that the past cowdd become really past;
continued to entangle hopelessly the present, miqadar the life of the sonThe
book ends with the son saying:

"A sad summing up: | have moved heaven and eartlave risked
damnation and madness by interrogating the memosfeke

living and the dreams of the dead in order to Ithe life ofthose
who, near and far, continue to haunt me: but whges when,
shall | finally begin to live my life, my own?"

10
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Similarly, Seamus Deane in his nowéading in the Darkells the story of actsf
betrayal, which took place in Derry in the 1920shey profoundly affect or
family but they could never be openly talked abotkhe lost uncle hovers ov
the family and the family house i&s cunning and articulate as a labyrin
closely designed with someone sobbing at the hefaitt'.

We may not be able to talk honestly about what leaygul. The Irish political
scientist Tom Garvin has spoken about what happerfied the Irish Civil War:

"For a long time after the end of the Civil War,lat of people
didn't like talking about it. A sort of conspiragyas entered into by a
lot of people - to ensure that the bitterness & thish Civil War was
not transmitted to a younger and possibly more icer@t generation.”

The construction of a state, the beilding of society, the need to work w
former opponents, the compromises that an end tdlico require, a realisatic
that noone has clean hands, fear of stirring up new hit¢ss, fears about t
amount of truth that can be bornehe psychological burden on individuals:
may seem to require a prudent silence or a deteation to let bygones t
bygones.

It may well be that this approach may ‘work'. A geation may ‘background'
hurt, pain and bitterness and carry them to thevgiia order to avoid passingpen
on to a younger generation. The flow of memory nieyturned off. Andthus ¢
conflict may be laid to rest, the wounds healed roweconciliation achieved |
sheer forgetfulness. Some countries, like Spaierafranco, andPoland under if
first postSolidarity government, sought to draw a "thick llnender the past,
order to move in this direction.

This solution may be available in certain situaspmlthough it should be ma
clear that particular people andogyps have carried the burden of makin
‘work'. In other situations the danger may be thfatve have not faced tt
demons of the past the pragmatic and necessaryeamgnets we make will be of
precarious nature. There will be a constant darafjethem breaking down andf
the past repeating itself. Dangerous silences mayieated which can breakto
the bitter voice of mutual recrimination, with thisk of setting off a newounc
of the cycle of conflict. Thus, the "act of oblivid approach has itdangers
By repressing the real history of the interethnégreage between 194dnd 1945 i
the former Yugoslavia the Titoist regime helpedct®ate theconditions for it
return. The international community has attemptedrteate

11
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an imposed silencever the history of the recent war in Bosnia, sottllae
carefully planned “peace' reached with such diffigus not jeopardised. Histo
may, however, repeat itself.

A Christian account puts the weight on: establighithe truth about the pa
acknowkdging guilt and responsibility, acting forgivinglgpnd then moving o
Nevertheless, in an imperfect world counsels offeation may not always |
politically feasible and may even threaten a fragpeace process. The best
may find in some situatianis that politicians and groups may be able toia
new ways without dealing with the past.

7. RECOVERY OF MEMORY

Memories can be recovered without the renewal tebness. We can begin to
face the complexity and the pain. The following &n® examples.

The first is an extract from a letter which appehia The Irish Timesof lith
December 1997 from Una O'Higgins O'Malley, a formreember of the Fail
and Politics Group. It concerns remembrance ofltigh Civil War.

"Your columnist Vincent Browne can be a formidabnfronter on
radio but, on reflection, 1 found something impoartan his recent
accusation to Nora Owen TD that Fine Gael, whiledpmng itself on
its part in founding this State had never openlpressed sorrow for
the 77 executions and for such incidents as Ba#ggecarried out in
the name of its predecessor, Cumann na nGael. grlyttrefute,
however, his facile taunts that Cumann na nGaeldpao price for
all of this. For a start, they lost Michael Collirend 1 think, among
other things, of the assassinatiay(their VicePresident and of his
father (my father and grandfather). But this lettisrnot about "what-
aboutery’; rather it is an attempt to suggest thecassity for some
structured way of together remembering, expressoagow for, and
maybe even repenting’the violence of our shared past.

I have difficulty with this word “repenting’ it lseecause | don't see how
succeeding generations can really take respongibifor what was
done before their time in circumstances with whidtey are not
familiar. However, insofar as we have overlooke@ #mguish of the
other side and failed to attempt reconciliation kit
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them, we do have matters of which to repent.

Some years ago the leaders of Ogra Fianna Fail afidoung Fine
Gael (grandsons of Sean Lemass and of Kevin O'Higgi
respectively) together laid a wreath of shamrockghe Four Courts
in shared remembrance of all who had lost theireBvas a result of
the Civil War - part of a Walk of Remembrance origad by the
Glencree Centre for Reconciliation. At that timé,would not have
been possible to have had participation from Singeink But at a
concelebrated Mass in Booterstown on the 60th aergary of the
assassination of O'Higgins, he was remembered snd¢bmpany of
the three Republicans who had killed him - someahiwhich
brought great peace to at least two of the familiegolved.

I think that if we want our current peace processsticceed we must
consider appropriate ways in which we might tryheal the wounds
of the past - wounds which can still throb surpnigly painfully after
so many decades. Would the new Taoiseach with uppat of the
Opposition approve, for instance, of a special wibn in the
Remembrance Service held annually at KilmainhamJidy of
prayers for forgiveness and healing of the Civil WaVlany other
ideas could be floated by a representative groupgilfaated, for
example, at Glencree. | believe it would be goodadxdress this
unfinished business before the end of the century the start of
new millennium".

The second is a report froirhe Irish Timeof 25th November 1997 of the
promotion of joint remembrance of the Irish deadtloé First World War.

"The Government is to contribute £150,000 towarks purchase of
a Peace Park and the construction of a Round TowemMessines
Ridge, West Flanders, to commemorate the 50,008hinen from
both sides of the Border who died in the first VdowWar in the 300-
mile battlefield in France and Belgium.

The Taoiseach, Mr Ahern, said yesterday this waddve as "a

powerful symbol of reconciliation.'

The project is being carried out by the organisatiéd Journey of
Reconciliation, whose joint executive chairmen fmener Fine Gael
Donegal TD, Mr Paddy Harte and Mr Glen Barr, formsenior
political spokesman of the Ulster Defence AssociatMr Ahern said "l
thought it was an excellent idea and | was glad to

13
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recommend it to the Government for financial sugpdte wanted to
commend the people who had undertaken the project.

Today both patrons and trusteeg the Journeyof Reconciliation
will travel to Messines to meet the Burgomeistery. Mean
Liefooghe, and an inter-denominational ceremonyl wélke place
which will celebrate the “turningfthe sod' on the proposed sit¢
the war memorial.

As a memorial, it will recognise the savagesfwar, and the
futility and the inhuman scalefthe killing.

It will also become a place where both communitesn join
together in remembrance. Its construction will ilwe young
Protestants and Catholics from north and south. &dldition,
voluntary contributions and assistance from the ibess
community on both sidesf the Border will be vital to the project.
The designofthe Peace Park and the Round Tower symbolises the
ideas and features representativgthe entire islandof Ireland. Four
areas characteristicof the provinces will be treated in landscape
terms.

The Round Tower was chosen as it predates the Refidon and
political divisions in Ireland. No one political oreligious party can
lay claim over it. The symbodf ancient Ireland, Newgrange, is
relocated in the design so the positi@fithe sun will shine down
the site axis and enter an opening in the Towerlat a.m. on
November 11th, which was the exact hour and dgtthe Armistice
in 1918".

8. THE DANGEROUS POWER OF MEMORY

Commemoration of past events is frequently a pitclhattle between opposi
ideologies and groups. The past is an argument talibe present. Ofte
commemoration tells more about contemporary nedusn about the ever
themselves. The literary critic Edna Longley say€ommemorations are
selective as sympathies. They honour our deadyoat dead".

Commemoration can revive conflict. Sir Kenneth Biwfoeld in his reportWe
Will Remember Therapeaks of'the first stirrings of the current conflict in th
clash of conflicting ideologies in 1966, at the tim& commemorationof the
Easter Rising and the Battlof the Somme respectivelylt is no accident the
these are the two defining events imdem Irish history and that they he
been told as stories of heroic suffering and saoeif

14
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Memorials often tend to perpetuate the past andhiist. Jane Leonard in a
report entittedMemorials (1997),commissioned by the Community Relations
Council, says of the memorials to those killed lwe fTroubles:
"Consider the experiencesf loss, desires for revenge, national and
religious identity, bewilderment and continuing nafability on some
existing memorials".

This suggests the difficulty of common rembrance in a context of a ci'
conflict where victims (and their families) weretef bitterly opposed to eadther
There is still no common memorial to the dead ef@ivil War in the South.
There is a dangerous power of memory to stir uprdthtand @sire for reveng:
This is because in places like Rwanda, the formegdslavia, and Ireland tl
past continues to torment because it is not reakgt. The past “contaminat
the present. There is no saving distance betwesh gad present.
Such sociges are not living in a serial order of time but ansimultaneous on
The German theologian Geiko Muell&ahrenholz tells a story of a visit to i
Republic in1969:
"Somewhere southf Dublin we passed a village and the remaisfs
what would have been a large mediaeval church cauglr eye.
So we stopped and walked over to the ruins. Onway back to the
car, we met a peasant woman. Pointing with her thuto the
ruined church she said grimly: "Cromwell did that as"'.
This story can be paralleleldy the explanation given by a Belfast woman 1
member of our Group for why Orangemen are not aldwo attend Cathol
services:"It's becauseof all those people they killed" the killing she wa
referring to was the massacre of Protestants6i4l.
For the women yesterday and today were the sameh#&l Ignatieff saysbou
the Balkans:
"Simultaneity it would seem is the dreamtimf@evenge. Crimes can
never be safely fixed in the historical past; theynain locked in the

eternal present, crying out for blood".
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9. THE SIGNIFICANCE OF REVENGE AND SACRIFICE

Two of the chief obstacles in the path of recoraibbn are the desire faeveng:«
and a desire to keep faith with the heroic saceificof the past. This isvhy
memory has a dangerous power. We now consider ifpeificance ofrevenge
and sacrifice.

Revenge

Revenge is a desire to keep faith with the deadhomour their memory &
taking up their cause where they left off; the @nte is a form of espect for
the community's dead. Time and ag the slaughter inflicted by one side
Bosnia in 1992 was repaying a slaughter in 1942.

Revenge is also an expression of the demand thagshmust be put right.
wrong has been done and it must be put right thhoindlicting suffering on th
other(s). Thus at the heart of revenge is a demand fmtice. The use |
violence is a way of settling the account and redieg the wrong.

There is, however, a paradox at the heart of reeefihe past cannot be undo
Killing will not bring the dead back to life. Thempact of injustice onpas
generations cannot be undone. The violent pursujustice and visions ofustice
creates more injustice and intensifies the cycleesenge. And the cyclef reveng:
brings unending futility.

Sacrifice

The heroic sacrifices of past generations (ehgpse of 1916) are another pull
the past on the present, requiring honour and retsgeurther they may require -
indeed demand further acts of sacrifice in the present, because imagine
community of the rartyrs must be kept faith with until final redempi is
obtained. Nationalisms and political ideologiesde take on aspects of religi
(e.g. "For God and Ulster", "For God and Irelan&s such they makabsolut
claims on their adherents. In partilay, they demand that adherents must
prepared, if necessary, to die for the cause.

Vengeance and sacrifice share much - they are dfter-related. They require -
and continue to require acts of violence, thus continuing the vicious cyoi
violence. Commemoration of the glorious dead in storiestuals anc
monuments edifies and unifies the believing comntynit stimulates
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vengeance and sacrifice, and clothes their usuadita reality in seductive
attractiveness.

10. ALTERNATIVES TO REVENGE AND SACRIFICE

We have argued that revenge is a form of respecttiie dead and a seeki
after justice. But revenge usually results in amrmisiing cycle of violence anthe
“fact' of injustice cannot be undone, e.g. the deadnot be brought back to life
Therefore revenge must be replaced with new forfneespect for the dea¢br the
victims who are alive) and by forms of justice whido not seek teeturn ‘like
for “like'. Similarly sacrifice needs to be replacky acts of "livingsacrifice'
(Rom.12:1), such as working for justice, peace @oddrelationships. We no
explore what this might mean.

Truth Telling

It has been shown in many situations that it is @mpnt for a public account
be rendered of what happened and who was resp@nsitongdoing andnjustice
are publicly acknowledged. Building a trustworthegee, it has beemrgued
requires honest discourse about the past. Thu® Tdammissions havieeen establishe
in such countries as South Africa, El Salvador a@datamala. Of cenat
importance is that these are official attemptsrath telling. Theyarise from, o
are part of, a peace process and often incorpomadbtical compromise
involving amnesties.

Thus, in South Africa, amnesty was given to peragirs in return for phlic
disclosure. The perpetrators were held to accowtitthey were not punished
they disclosed what they had done. Signs of coiotmitor apologies were n
required, even though they did take place on someasions. The victims we
able to publiclytell their story, and for the families of victimthere was th
possibility of finding out what happened to thedved ones. The victims arttieir
families were given respect. The aim was the restion of personal andivil
dignity. A process such as this may be sufficiemt many people to put thpas
behind them. What was given up, however, was thesfmlity of punitivejustice
against the perpetrators.

An official Truth Commission may help to change pualdiscourse ananemory

The “facts' of some events and the responsibildy them may besstablishec
Particular lies may be nailed. The magnitude of hiuet and the
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pain may be exposed. All of this is important bhe tlimitations of suc
Commissions need to be understood. There is nass&gelink between “trutlainc
“reconciliation’. The “truth' may bring anger anutlier polarisation. Thétruth'
proclaimed by a Commission may not be accepteds Thibecause therare
competing “truths' in situations of conflict; wheats happened is embeddadival
narratives of why it happened and who was respdasibruth Commission
cannot bring the arguments of the past to a coicludew realities, critical an
moral reflection, spiritual transformation, changesdationships and time m
however, open up the possibility of some “shareth tbeing established.

In Northern Ireland the families of those who hdisappeared without traceup tc
20 people were abducted by paramilitaries, killed aecretly buried seek to fin
out what happened to them. There are the dispw@athsl by theecurity forces i
controversial circumstances. There are the unresltwrders. People want
know exactly what happened, and who did what. fahglies of the Bloody Sundi
victims in Derry want the innocence of their lowates established.

Many people want answers. Will a Truth Commissi@thanism in Northerhrelanc
provide some of them? Truth Commissions are gradindea peacerocess ar
appear to work best when there is a powerful palittonsensuthat “truth' must t
established. The Northern Ireland context of aileageacewhere there have be
no decisive endings, may be unpropitious. Neveztigelthe issues are not whe
we need a Truth Commission but how are we to dédl whe pat, and how w
are to finish with what has happened? Soreekoning has to take pla
There has to be some encounter with truth sowileatan have freedom from -
past. This may point to the need for various graans institutions (e.ghurches) t
engage in a process of structured self-examinatidineir role in the conflict.

Punishment

Punishment is the punitive aspect of justice. Weno& do without some forrof
punitive institutionalised response to wrongdoing, matter how inadequatanc
imperfect it may be. Punishment of the perpetréos statement that thajured
person matters. Through the criminal justice systBen perpetrator is called
account and held responsible for his/her misdeBs.truth of whahappened i
hopefully revealed and there is the possibilitytbgé victim's storybeing
told. The perpetrator pays for what they have domkthis is reflected in
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the seriousness of the sentence. Punishment isvayerespect is shown
the victims (and their families).

Without an adequate criminal justice system people oftegl fmpelled t
express their anger in unrestrained ways, for elathpough retaliatory actio.he
function of a properly working justice system isprevent a spiral ofeveng:
by successfully crimirising and punishing offenders. The continued fiomihg
of the criminal justice system in Northern Irelando matter how inadequately -
preserved the community from even worse excessestalfatory violence.

It is understandable that early releast paramilitary prisoners caus
difficulties. It seems to indicate that what hasbelone to the victims
violence and their families is of no account. Tteg not respected. There is
justice. There is no fairness. This is why actibggaramilitaies which showhat
victims are respected might help, for example esgiens of regretremorse
or even apology. These expressions are signs lieapeople we havimjured
are fellow human beings with claims upon our regpec

Punishment necessarily individualises guilt. In duatext of communityconflict
(Northern Ireland, former Yugoslavia, Rwanda) thespit of justice through tl
legal system is an ambiguous and frustrating agtiwhile necessary. Commun
conflict creates a context where theare all sorts of degrees and categorit
guilt: that of the ideologues who promote hate gmdpare the ground f
violence; that of those who plan and direct actsiofence; that of those w
plant bombs and pull triggers; that of helpers anppoters; that of condoners &
bystanders; and so on. There is both mamadl legal guilt. There are sins
omission and sins of commission. There e sins of people who journeyed i
the far country of violence. There are the sinshef people who sya&d "at home'
who remained law abiding but who have been consumgeghger, resentment, self-
righteousness and the refusalgeierosity. There are the misdeeds of groups
the paramilitaries, and theege the misdeeds of the state, its agencies
agents.

An aspect of all of this is the systemic - the siadividual - reality of evil
something particularly evident in conflict situati® This realit
generating itsown momentum and logic. Part of the dynamic issi@uctivene:
of violence andts endless justifications, and the fear, dreadgbaexcitement ai
frenzy which carry people along, "the diabolic forces aflence" in the words «
the German sociologist Max Weber.
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Humanbeingslive in and through networkof relationshipsandin communities
When these networks and communities go awry hunengb tend to go aw
too. Thus, in coming to judgement on individualse weed tolook at wha
happened to the networks and communities of witiekeindividuals are part. Fi
instance, the paramilitaries are deeply rootedcammunities. They have oft
acted out the aspirations, fears, angers, hatadshurts of much larger groups
people who would not allow themselves to be invdlgersonally in violence.

Community conflict brings distortion and dehumati@ato everyone. This isos
obviously seen in what has happened to victims iolemce. However, tt
communities from which paramilitaries come haveoalseen dehumanised
security force action, by sectarian violence, degion, injustice, etc. To gfurther
many members of the security services have beeantgtised by whathey hawi
been involved in and by what has happened to them.

This is not to say that we make no distinctionsveen actors, actions and activities -

for this we must do. Clearly some have suffered far more than oth®osne
individuals, groups and institutions have killedlanjured far more thaothers, an
thus carry more guilt and responsibility. Horrensl@gtions ar@ot automatic, o
even ‘understandable', responses to someone ebshaviour, orto
injustice, or to history, or to the “system'. Humbeings remain moral ager
Conscious options for violence are made. What ame suggesting is a mol
complexity - a tangled web - of which we are alitpa

Honest discussion about this moral complexity, ipatarly concerning th
issues of guilt and responsibility and who has paiel price of the conflict,
something that is required of us if we are to dadéquately with what h
happened over the last 30 years.

Part of the complexity is the issue of the punistineé perpetrators. On the ohanc
the perpetration of violence demands punishmenttarglis why thegranting

of amnesty in many countries in South America wasetpd with outrage by

many. Impunity means that the past and what happareenot facedp to. There i
no accountability and no justice. The dead getespect.

On the other hand the criminal justice system imtiwn Ireland could not bringn
end to politically motivated or retaliatory violescby convicting angbunishing
perpetrators. Too few of them were caught and ctedi Andperpetrators are part
a chain of guilt, of communities that have goneyawf institutions and groups tt
have demanded and commanded total dedication and
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loyalty. In part their violence has had a repreagwe character. Furthe
perpetrators can also be victims too. In a coréxt serious attempt to moeavay
from a repetition of the atrocities of the past atal bring an end 1
community conflict the claims of mercy and forbearanbave weighi
Forbearance and mercy take what has happened sherimit deal forgivinglywith
those responsible for the misdeeds of the past.

Those organisations using violence to achieve ipalitendsmay alter course
response to changing realities and circumstancesn €¢o the point ¢
embracing peaceful means. This may open up thebgitgsof such groupseing
involved in a political settlement.

Settlements involving those who have used vitdebring all sorts of issues ¢
questions to the fore: Has violence finally endediit simply a tactice
suspension? What about the decommissioning of wespdhat about tt
release of politically motivated prisoners? Whatowatb unsolved terrori
crimes? What about the “military’ end of these orgafions? How are tho
former comrades who will not accept the settlentenbe dealt with? Many
these are difficult and painful issuesissues relating to trust and confide
between communities and to different perceptionfustice and punishmentanc
cannot be resolved at once. They have to be deditag part of a process
political transition.

It is of the nature of political settlements thatey recognise ar
accommodate political redls and necessities. They require a new start toduk
and a lineto be drawn underneath the past. They seek to &sids of blame and |
the emphasis on responsibility for the future. &ma is to end the cycle of confliby
the creation of a peaceful democracy where peapidige together undehe rule o
law.

In seeking to move to a new future from a violeastpthere is a balance to
struck between the claims of punitive justice, th@ms of mercy andorbearance
and what is required to create the ‘common goodi ptacefudemocracy. Tr
early release of prisoners should be seen in tbigegt. And, of course, th
elements of risk, painful contradiction and ambigumieed to be acknowledged.

In the striking of a balance people mag left without justice and without a

ending. There is the element of the tragic and ititeactable in conflic
situations - thétears in thing"(Virgil). One aspect of this is that people
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continue to pay the price of the conflict all thdives, andthis is too ofte
passed down the generations. There is no reliemfroemory; it continues -
sear and scar.

Restitution

Restitution is the restorative aspect of justicee ¥&n never undo and mageoc
the evil that has been done; in this sense stniestorative justice
impossible. We can seek to repair the damage thatbeen done, where thai
possible. However, restitution should be seen masean act of compensati
that fulfils certain functions in the present: tiss as a sign of recogtion of the
seriousness of what has happened; secondly, agma &fi the seriousness
repentance; thirdly, it meets some need of theimgtand fourthly, it aims ¢
facilitating a more human future. Respect is shawrthe victim. Thus workin
for peace, reconciliation and justice by those wiave been involved iniolence
can be seen as a sign of repentance and restityttois a "living sacrifice")
There is a danger of focusing too much on financiahpensationfor how can w
measure the “value' of a death or injury or how @@ compareone death ¢
injury with another?

Respect for Victims of Violence

Victims of violence have their particular needsr fastice, for the seriousness
the harm to be acknowledged, for apology and regpece from those whbave
done them wrong, for their stories to be heard, éompensation, for practic
support. They have a claim upon our respect, tadmeembered and allowed
remember. The past cannot be put right, but we ©@ek to ensuréhat it is no
repeated. This is one form of memorial to the wittiof violence.

Respecting the Dead

We acknowledge the suffering and grief of the othiete. We face up to the
deaths our side has caused. Perhaps, in time, Wde&able to mourn together.

One of the lky things in the South African situation was a capato have
empathy with opponents. When Nelson Mandela firsgtfr.W. de Klerk h
immediately made the point that he understood tHekaners' suffering in th
Boer War. He respected their dead.

And respect for the dead may enable us to liveatghtly. Thus the charactef
Marian in Stewart Parker's pléBentecost:
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"Personally, | want to live now. | want this houtelive. We have
committed sacrilege enough on life, in this plaoe,these times.
We don't just owe it to ourselves, we owe it to dead too...
They're not our masters, they're our creditors, fitve life they
never knew. We owe them at least that - the fulléstfor which
they could ever have hoped, we carry those ghosteinvus, to
betray those hopes is the real sin against the &hrand | for one
cannot commit it one day longer."

New Covenants

The German philosopher Hannah Arendt has suggeasbtedthe primary
requirements for people to live together are:

(1) their willingness to enter into promises and agreats -
covenants -and to keep them; and

(2) their willingness to set aside the past - its bnolpgeomises and
agreements, its enmity and its vicious circle ofiat and reaction
and start anew. This is where forgiveness comeswhich will be
discussed in part Eleven.

Living together in Northern Ireland requires promssand agreements in a
number of key areas:

- the establishment of a political consensus that wildergird
the rule of law, the criminal justice system andipimg, so that
violence from whatever source can be successfully
criminalised;

- all groups being bound by the principles of demagrand
nonviolence and showing in practice that there demar and
unambiguous break with violence;

- the creation of just conditions for the future;

- the creation of a shared community where different
communities have security and parity of esteem.

The Good Friday Agreement is a political accommaadtwhich seeks to end
the cycle of violence - the vicious circle of aatiand reaction - between the
communities in Northern Ireland. It is an attemptsttart anew with a set of
promises and agreements contained in the Agreemrefibwing from it. The
Good Friday Agreement is not peace but an oppotyutn make and build peace.
As the South African politician Kadar Asmal, whoshhad long experience of
Ireland, said after the Good Friday Agreemefts« are nowhere
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near a larger settlement in Ireland.By "larger settlement" he means findirg
way of living together. TheAgreement affords us a possibility and it provi
necessary political structures which give us thstitotional means of workir

together by cross-community consensus.

Finding ways of living together will be a painfuslow, difficult, uncertain an
risky process with no results guaranteed. It isuasgion of inching our way oudf
the shadows and into the light. It will require taeng the ways of peac
democracy, respect, restraint and compromise. Tlaeeeno easy endings to ci
conflicts. It will take a long time for relationships to be transfied and fo
distrust, hurt and fear to be overcomeparticularly in a context where lar
numbers of people remain angry, resentful, dishehig and alienated. We ¢
expect no utopian outcome; human peace is alwayeifect. Therefore wenus!
accept the humanity and fallibility of each other.

While we hope for reconciliation (the final end dglstice is renewe
relationships), what may emerge at first is simpbteexistence where there is

willingness to accept the existence of the otheuclSco-existence assumes-co

operation on a fair basis.

11. DEALING WITH THE PAST

Important in all of this is how people remember amaw they deal with pas
How people remember profoundly affects how they deh inthe present ar
significantly affects their politics; thus in Nog Ireland the politics ohistoric
grievance and the politics of siege. Our accumulahéstory -"the debris, we
carry with us, each, of hurt and counter hur(Amy Clampitt) - is part b
today's reality. It pushes people back to standiggheir “own' andagainst thei
enemies. Memories can enslave and condemn us éemisglyendless living ot
of the past. In the words of the Scots poet Edwiniiv

"...loves and hates are thrust upon me by the aoriaus dead".

Grasped by the ghosts of the past we are unabimagine a different future.

Because the past can so possess us it is impottantwe find ways of letting
go what has happened. We now explore ways in whiiéh can take place.

Grieving

We may need to lament and grieve for what has bleshand done, and
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acknowledge anger, bitterness, pain, resentmessdbidentity anduncertainty
For this we need a language. The resources availabkhe biblicallanguage ¢
lament and the ritual actions of the faith commuyrdbuld beof help in this.

Telling Our Stories

We need to tell our stories to each other and hsteently to what we are told -
which involves reaching beyond the words - feelitige painof the other a
transmitted through the 'memory' of their communifyhis is “felt' history
Thus, we begin to see from the perspective of tileen We practice what tl
Croatian theologian Miroslav Volf describes as "Htes vision", seeing bot
"from here" and "from there".

Geiko MuellerFahrenholz describes an exchange of stories betwkeerforme
German Chancellor Helmut Schmidt and the SovietdégalLeonid Brezhne
during Brezhnev's visit to Bonn in March 1973:

"On one evening there was a meeting in the resideat Will ' v

Brandt, who was then chancellor. The atmosphere a@slial until

Brezhnev began to recall in great detail some oé tatrocities

committed by Nazi troops in Russia. Everyone wateting with a
mixture of respect and dread, because it was olwithat the Soviet
leader had to free himself of these oppressive memoHis words
had to be understood as an indication of what itdheost the
Russians to come to the capital of Germany - tharhef what had
been their most bitter enemy. Brezhnev spoke fanesdwenty
minutes. Then Schmidt, who was minister of defemicéhe time,
responded by telling his own story, for he had bemre of the
German soldiers stationed in Russia. He spoke efgbhizophrenic
situation of German soldiers who did not adhere ttee Nazi

ideology hut had been educated to be patriots dnt tfelt bound to
defend their country. In recalling this encountezamly 15 years later,
Schmidt comes to a revealing conclusion; he writthat this

'exchange of bitter memories greatly contributed ttee mutual
respect' that existed between him and BreZhnevitiesipe fact that
the two found themselves in opposite camps fron ¢laning up to
the end of their terms of office
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Dealing with the past may mean working through bistory togetherparticularly
visiting together those points that continue to éav painful sting,as Schmid
and Brezhnev did. It may help us recover what wesehdorgotten, denied
covered up and silenced.

It may mean looking at our symbols - anthemsuals, songs, festivals, spec
occasions -and the stories and memories in these symbols. Wloathey sa
about the “other' side? What do they say aboutlasthis what we want to s
now?

Honest discourse about the past - particularlyhe presence of the othemay
provide resources for a more hopeful future. Thaeghr is that we refuse to
this and instead we search for people and insongito blame for what h
happened over the last 30 years. We make oursélwvbged sepulchres" (Mat
23: 11) who hide our guilt, responsibility and hypoyr in acting as though v
are radically different from these other people.

Dealing With the Wounds

People and communities must be given a way of agalvith their sufferinc
wounds and grief. There i@ need for opportunities for the past to be addré
symbolically, ritually and liturgically, and for sges to bé'provided for peopleo
express to and with each other the pain and inpeti experience
Acknowledgement and mutual recognition of thgitimacy of their experiencis
decisive in the reconciliation dynamic(the US Mennonite expert on ma
conflict situations, John Paul Lederach). If hupgin, anger, guilt, and loss
not dealt with effectively they will be driven undgound, sure tosurface il
unexpected and harmful ways.

Forgiveness and acknowledgement of wrongs (inclgdimapology) ar
interrelated ways of dealing with what has happenetiich may be deep
transformative.

Forgiveness

One of the main reasons why violence was notcingreater over the past
years has been the way that many people have chosesistently to seek tout
cycles of vengeance by calling for, and practisingn-retaliation andorgiveness
Forgiveness is a central aspect of the Christiarspg&b. It hassignificantly
penetrated Irish life, and its practice - partigljaby many victimsand thei
families - has had social and political effects.
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However, the victims of violence or their familiemnnot be burdened with t
demand that they forgive those who have perpetratedes against them. Tha
something they may, or may not, be able to do. Nohéhe rest of us can sih
judgement on them. Nor can anyone forgive on behaflfthose who hav
suffered.

What is required is that the community at largbattered, hurt and damaged
what has happened over the last 30 yeatse -prepared to enter into a mi
general process of being able to set aside the pagith all its enmities an
demands for revenge - and start anew, acceptingxistence oftie other. This i
something in the nature of forgiveness. And it smething that political ar
religious leadership can promote - through deed$wards - so that wélive in a
new day without looking back and ransacking the mmmfor occasions ¢
bitterness and resentmen{the former Zambian President, Kenneth Kuanda).

Such a process of communal forgiveness takes wappdned seriously: thus, tri
seeking and telling are important. It does notitliige or condone violence a
injustice. Guilt and responsibility remain. Whatckua processloes do is seek
bring peace to the past for the sake of the presewt the future. The goal
healing and a move forward into new relationshifisis about™®'¥"9 what ha:
been torn to pieces, creating trustworthy austainable structures and provid
secure social spaces for people. Sdohgiveness is made easier when ther
evidence of people acting in new waysg. decisively moving away from violer
or being prepared to negotiate new and jslitical arrangements, or when regre
apology is expressed for what has happened.

If we fail to forgive we will hand on our bitternedo the next generation. T
conflict in the former Yugoslavia is an example wditterness was handedwn;
not only from memories of atrocities committed dwgithe Nazi periodpbut going
back generations before that, even to the wars éetmChristian and Turk. And,
the politics of grievance is not given up, the p&seps everyonen its grip.
Either we find ways to forgive or else we separfitam, or seek talestroy, eac
other. Thus, forgiveness is a practical necessity dontinuing tolive together
(For further discussion on the issue of forgivensse the Appendix.)

Acknowledgement of Wrongs and Apology
There are many people who carry responsibility fidrat they have done, dreer

involved in, over the last 30 years. That is sonweghwhich cannot bavoided o
evaded, although we have discussed the compleXith® issue
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Earlier. People have {ove with what they have done or been involvedyiis in this contex
that repentance arises: stopping what we are doéeggnition, examination and
acknowledgement of wrong doing; finding another wsseking forgiveness; and seeking to

repair the harm done. Repentance is the ‘lettingpfyjarong behaviour.

Clearly, we are not responsible for, or guilty aéts we have not done, or in which we have
not been directly involved. At the same time, wkobg to groups, communities and nations
that have done things which were wrong, in theaditsbr more immediate past. Our history
has imposed suffering on others and often broughéfits to ourselves. We cannot run a
from this history and its consequences, for wecatgght up in it, even if we are not
personally guilty. The past affects present readitind relationships. Thus there is a
solidarity in sin, which involves the living andetidead.

Acknowledgement of wrongs done and hurts cause@septs a facing of the reality of w
a particulargroup, community or nation has done. Our acknogdeaent of what hi
happened, our sense of regret for past generaimhpresent day victims. They enable
conduct our relationships in the present day vistifihey enable us to conduct
relationships in the present in a more generougustavay.

Acknowledgement of wrongs done and hurts causedtaiaythe form of apology. Apolo
is the verbalized face of repentance. It openshappossibility of reconnection with t
other. For instance, th8tuttgart Confession of Guilt in 1945 recogniskd Evangelici
Church in Germany’s share of the responsibilitytfa@ terrible things done during the Tt
Reich. It paved the way for an honest approachhatwad happened and for that Chur
re-entry into the ecumenical community.

Apology — clearly and publicly expressedis-one way of convincing people that a ¢
break with the past has been made. Of course, gpblas to be followed by of linked to,
attempt to undo wrongs and act differentlyte- establish a new justice and a |
relationship. Public rituals of atonement are int@ot to help individuals come to terms v
the painfulness of their societies past, for thegling and for reconciliation.

As Michael Ignatieff says:

“When President Alwyn of Chile appeared on tel@risio apologise to the victims of
Pinochet’s crimes of repression,
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created the public climate in which a thousand acffs private
repentance and apology became possible. He alsobslioally
cleansed the Chilean State of its association whithse crimes."

For apology to have power it must be made by leadeno have credibility and
capacity to be condered representative, both by the group they am@aapsinc
on behalf of, and by the community to whom they amologising.Timing is
important; there are particular moments when wostilspologyspeak. Too soc
and often the apology is not believed: thain, hurt and anger of the victi
appear not to have been taken seriously. Placecantext aremportant, as is ¢
audience willing to respect and hear the speak@noldgy also needs to be set in
context of a process of establishing a new reteghdp. And the words chosen
important. For apology to have power #hould be about specifics, whi
possible, and not just generalities. It must seekender an account rather thar
a glib ritual.

But symbolic actions may be more important thary avords; for instance tt
West German Chancellor Willy Brandt falling to hisiees at a monument
those who died in the Warsaw ghetto rising.

Demands for apology are often part of a claim foastijce and respect. /
acknowledgement that a wrong has bedone is important. But demands
apology are often countgrroductive and can feed resentment. They are fretjy
seen as an attempt to humiliate the other. Apolediest arise out ofirocess c
free, honest and authentic reflection, and not frmwral blackmail. Apologies
even murmurs of regretshould be received in a forgiving spirit with a kaof
self-righteousness by a community. After all, thése'none righteous no, nc
one" (Rom. 3:10): everyone is a sinner, all groups haeenmitted wrogs in

their history. The aim should be new relationshipst moral (or other) victories.

12. THE CHURCHES AND MEMORY

The churches in Ireland have carried memories ohmanity experience ar
given it meaning. They have helped to maintain mee® - menories of fear
grievance, antagonism and anxiety. They have asdigs in naming ouenemie:
and told us why they are enemies.

It is clear that there have been positive Christé@mtributions in the conflict
over the last 30 years. The deep seriousness whiibhacertain Christian
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imperatives have been taken by faithful Christiansnperatives such as lo
kindness, peacefulness, patience, self control;rettiation, forgiveness have
been crucial in restraining the conflict. Similatlye courage antkadershi
of many individual pastors and church leaders hakpdd to containthe
violence. There have been many Christians in thesfriont of peace ai

reconciliation work. More and more, churches andrch leadership have co-

operated together. Increasingly, distinctions haeen made between politicahc
religious commitments. Nevertheless the churches imsitutions hav
contributed to community division and sectarianidm.a spirit of humility
and contrition the churches are challenged tonawledge their part in ai
responsibility for the conflict. There is a reckogito be made. Judgementll
come in some form or another.

Over many years we have fed sectarianism by defioitr own denominatior
identity primarily in opposition to other traditisn Theological disagreemehas
often been animated and kept alive by the needeltoat story which justifie
exclusivity, separation and division. And at thensatime the dividedness ofir
communities has been reflected in our churcheshé¥e often allowed thstories
of nationalism and cultural and political identity overpower the storgf
the gospel. Political loyalties and exclusive ttiadis have been put befoilee Goc
who will have no other god before him, even in thairch. Dividedchurche
have failed to be agents of healing and reconaliain a dividedsociety. W«
have been satisfied to be chaplains to tribal comiies. Inspeaking to th
churches in Northern Irelan&ectarianism: A Discussion Document (199&Q:

"What has happened in Northern Irish society calisto a profound
change of heart (metanoia). The call is to facdityedo abandon our
myths, to accept our part of the responsibility drat has happened
and find new ways forward together" (p.100).

We need to remember and feel the pain of failurate the damage that has
arisen from our unhappy past. We need the gradartoaway from the
captivity of our limited visions and our tatterdosalutesWe need to turn to Go
not to our political prescriptions or our cultueald ecclesiastical traditions.
Turning to God must first of all be an act of reagice. And, in order to make this
repentance in a truthful and credible way, churchest also come face to face
with the painful reality of their own complicity Wi, and participation in, the

brokenness and fallenness around us. The tesisistthe seriousness of our

engagement with the issue of sectarianism.
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As we turn to God in repentance, we find that tmtw God is also to turn tone
another. And in this apologies and expressionsegfet are importantSome
instances of this in Ireland are the following:

the Catholic Bishop of Ferns, Brendan ComiskeyJume 1998
expressing "deep sorrow" and asking forgivenesghimiCatholic boycott
of Protestant businesses in Fethard-on-Sea, Cokl@lig the
Catholic Bishop of Killaloe, William Walsh, in 19%pologising and
asking forgiveness for the "pain and hurt" caugedtr non-Roman
brethren" by théNe Temerelecree, followed by the regret expressed by
the Archbishop of Armagh, Sean Brady, on the sauoigext in the
following year; the Presbyterian General Assemldgging a
resolution in 1966 urging its members "humbly arzhkly to
acknowledge and to ask for forgiveness for anyualéis and actions
towards our Roman Catholic fellow-countrymen whitdwve been
unworthy of our calling as followers of Jesus Ctiria representative
group of Orange Order chaplains expressing "degpwbto the
Roman Catholic community in Northern Ireland thatisany of them had
been intimidated out of their houses and that s¢wéitheir churches had
been burnt, after widespread disturbances in elrly 1998
connected with the refusal to let an Orange préaceg down a road
at Drumcree, Co. Armagh.

13. REMEMBERING AND FORGETTING

New relationships and new covenants will enablecttramunities to rewrit
their histories - it will create a new configuratiof remembering and forget
ting, a new “economy' of memories. As the assassinAgyptian President
Anwar Sadat saidPeace is not a mere endorsement of written lireher it

is the rewriting of history.This will be in a context where injustice, antagomiand
desire for revenge have been taken out of thetsitudt will be a certain

kind of remembering: remembering the past in otdat we do not repeat the
past's destructiveness, so that we become diff@euple. It will also be a
certain kind of forgetting forgetting not as amnesia but rather as a relieasethe

full weight and burden of the past.
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14. MEMORY AND BIBLICAL FAITH

Throughout the Old and New Testaments people atagbealled to rememb:
God's acts. And this remembering calls them intdae patterns of responstg
be certain sorts of people. This is a rememberheg frees us.

God's acts are not ‘normal’ acts of power. In tkedtis the Israelites, who ¢
about to be made victims by the Egyptians, are webd by God. In th
resurrection Jesus, who was made a victim by thgioais and political authoritie
and the crowd, is vindicated by God. This is a catliand subversivehange o
perspective. Because of God's acts we hear andlrdoa story ofpeople whi
would have been discarded by history as havingelewance, nomportance, n
existence, or as simply guilty ones. Jewish andi€ran faithare built round th
memory of victims, victims who escape. These stoieeakthe usual pattern
power relations. The powerful usually make histamyd itis their story which i
remembered and becomes the defining one; the victine reduced to silenc
But God leads a powerless and oppressed peopl®fosiavery and enters intc
covenant relationship with them. Exodus becomes fthendational story of tr
Jewish people, as Easter becomes for Christiansy Bne interpretative keys.

The Passover injunction to remember involves theappropriation of God
liberating activity when he brought the Israelitest of Egypt and gave thermr
future. The past is made present again. The Jewedple in the celebration
Passover experience again their deliverance in thetext of their own time
Such a relving is also an act of thanksgiving to God fortening into ¢
covenant relationship with the community.

At the heart of Christian faith is a person who digt make ictims and yet wa
put to death as a guilty one. In the Eucharist wiirn to this innocent victi
("Do this in remembrance of me"Through this remembering once again the
is made contemporary and the liberating activity ®@bd is experienced. T
activity of remembrance is paralleled with God'snission of sin, throughhe
death and rising again of Jesus. As we approprihee memory we are abl®
accept responsibility and seek forgiveness. We maber that the sacrame
originated"in the same night, as he was betrayed@hose who eat at Jesusble
are his betrayers, then as now. And he continuesct®pt us, to allow usito his
fellowship. We remember the body broken "for us"omuere God's enemies a
the blood shed to establish the "new covenanttie- new relationship of promi
and commitment - with us who have broken the comérfd Cor. 11: 2425). We als:
partake in the expectation of a new heaven
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and a new eartl{"For as often as you eat this bread and drink tlisp you
proclaim the lord's death until he comes", Qor. 1:26). Thus memory become
ground of hope for a redeemed future.

In the remembering of Jesus the liberating activafyGod is experienced ande
are offered the possibility of remembering the pleope have diminishednc
rejected and injured the people we have made victims. We are given
memory. This recovery of memory is the ground opépfor it offers us, in tr
presence of Jesus, the possibility of the restoratif relationships. There cdre nc
authentic hope without memory. As T.S. Eliot sa{fhis is the use ofmemory
for liberation".

The Christian story is about giving us the memoryhfough the innoce
victim, Jesus -to see our own victims (this is deep rememberingd)is a
subversive memory drause it makes us uncomfortable, because our
innocence - the narratives we wish to telis- exposed. We enter a new st
where we relinquish denial. We see and accept autr ip the story. We discovéhe
truth about ourselves.

The Christian stoy also tells us that the victims do not in theurn make
victims: "Render to no man evil for evillRom. 12:17). The aim is the remak
of relationships, the embrace of the other, thertstg again of promises al
commitments. We seek to break down thexact and tribal intimate reveng
(Seamus Heaney) for we no longer need to inflictfening on others. Victim
are not required.
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APPENDIX
FORGIVENESS - A CHRISTIAN PERSPECTIVE

(adapted fronfForgive Us Our Trespasses?)

Central to the Gospel was Christ's teaching on nddwnal forgivenessModerr
scholars agree that in relation to forgiveness desuly departed fromthe
practice of his time in one aspect: he forgave umtonally. The Dutc
Dominican theologian Andre Lascaris says:

"When Jesus started his public life, he only brougibout a

seemingly minimal change: he accepted people int dompany

who were sinners and were not able to fulfil themdads of the

Torah. He forgave unconditionally. He offered conmication to

people without asking anything from them beforehande

transcended the fundamental Ia@vfjustice, the law of reciprocity.

According to St. Luke Jesus forgave his enemiethercross for they

do not know what they are doing' (Luke 23:34). Téasne power to

forgive unconditionally he gave to his disciple®lfh 20:23)."
This change is at the heart of Christianity. Jest@iered a way back into tt
community for people who had no way back becausgy tbould not fulfil the
demands of the Law. He did this through offeringcanditional forgiveness.
The phrase from the Lord's Prayéorgive us our trespasses... fieantoriginally
“forgive us our financial debts In Jesus' time, as today, there wasge povert
because of debt. The remission of debt offered & tack into thecommunity
for people who were being crushed by it. The densald the Lawand the
demands of debt were major oppressive realitieshattime of Jesusand Jesu
was concerned about both.
Clearly a legal or a banking system cannot be ruccessfully if peple alway:
know that they will get off or avoid paying theieHts. But if we do not allo
people a way back when the legal or financial syste oppressing them, ware
in essence saying that we prefer them to be desttoy
The God revealed in Scriptur@ishes to offer people a way back to Him.
seeks to provide a new future and a way forward geople dominated by tl
past and its consequences. The resurrection ofsJ&trist is the sign ar
promise of this. When the divine reality of forghess ad new life is given
experienced, grasped or even glimpsed we have tissipility of forgiving
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others. We are able to be forgiving because we elues have been forgiven.

This is why forgiveness has the priority, why theee always inclusion befo
exclusion, and acceptance and grace before judgemdret.LBrd's Prayer asks
to ask forgiveness of God only to the extent that are willing to offer it ti
others.

Forgiveness is not Reconciliation

There is a difference between forgiveness and reitiation. Forgiveness is o
side of the process: we forgive someone who hasireg us. Only we ce
forgive; no one can do it on our behalf. It may afign does lead teeconciliation. Bu
not always. Why? Because the other party may ngt"sarry", may notrepent
or is not willing to accept our forgiveness.

Repentance requires change. The person who commideg has to do morthar
say "sorry". He or she has to turn towards the pershey have wronge
acknowledge what they have done and try to makenasie That is what tfF
Bible means by repentance. It involves a willingnds enter into new and jt
relationships.

Reconciliation only happens when both aspects gitf@ness and repentance -
come together in a new and more just relationship.

The Inter-personal and the Political

We move by means of analogy from the inter-personaihere forgiveness ai
repentance are normally locatedo the political where we speak of the so
embodiment of forgiveness, repentance and just®ech a movement is valid
nevertheless, there are limits to the scope of ahalogy. Individuals cannot
compelled to forgive or repent, even if there ic@nmunal disposition towar
forgiveness, repentance and justice and a politicdttiement broad|
acceptable to a large majority of people. These niagilitate interpersona
forgiveness and repentance, but they do not guamit Some may not repe
and others may not be able to forgive. Coercion nhaye to be applied ¢
minorities who will not accept a political settlente which a significanmajority
willingly accepts. There is a limit to what commuirdfort and politicscan achieve
There always remains an area of transcendent agtand concern which takes
beyond the world of politics. This is particularlgpplicable inthe case ¢
forgiveness. The presence of forgiveness pointshtotranscendent concern ¢
activity of God. It shows us the world on th&ar side of revenge'(Seamu
Heaney).
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