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INTRODUCTION

Any attempt to give an overview of the developmaltrish sectarianisi
must begin with a few cautions and guidelines ®aders. Firfs the
story of sectarianism is almost always more complicated taambe tol
in this brief account. The incidents discussed here are intetwéatm ¢
representative anthir portrayal of sectarianism, but they are in way
comprehensive. Second, reasl should not expect a full account
analysis of all the themes arndcidents that are explored. The
modest purpose of this account ishighlight some of the ways in whi
religion has interacted with other forces to cresgetarianism. Finally
given the emphasis on division and conflict,aternative title might ha
beenlrish History: The Bad Parts Versiodnotherstory remains to k
told, a very important one, about heroic attemptevercome divisio
and about the day-to-day efforts by ordinary pedplaccommodal
differences and get along with one another. Howgeaay attempt ti
come to terms with the legacy of sectarianism rbagin by facingup tc
the depth and complexity of the problem: "If a waythe better therbe
it exacs a look at the worst", wrote Thomas Hardy. Indhme spirit, th
brief look at the worst of sectarianism is offeeexda step along the "w
to the better".

BACKGROUND
Strictly speaking, sectarianism cannot arise before rival
Churches, Protestant and Catholic, emerge from thsixteenth-century
reformation. However, sectarianism typically involves the mingtig
of religion with other factors, and some of these dated back to f
Anglo-Norman conquest of Ireland.
Three themes were of particular importanes background
sectarianism.First, although the conquest involved negotiation
alliance as well as warfare, the Andglimrmans were among the m
formidable warriors i
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Europe, and the Irish were not inclined to subneekty, so blood, shed i
the pursuit of power, soaked the foundations of politial relationships
between England and Ireland. Another lasting themeavas a radica
imbalance of interests between English and Irish pées to the conflict,
which was fought out entirely on Irish soil. IHenry IlI's scale ¢
political priorities, Ireland was a minor sideshow to his miterests i
France, but for the Irish, AnglNorman aggression in Ireland v
apolitical fact of great significance. The Andimrman presence did r
inspire unified political ormilitary resistance from the Irish, but it
reinforce a potent unity of nationalentity defined in terms of the G
against the foreigner. Over the centuriesth bloodshed and imbalance
interest pervaded the text of Irish/English relaiombalance as a consi
theme and bloodshed as an all too freqyamctuation. Such was 1
political tradition with which religion, in the far of Catholic/Protesta
division, would interact to create sectarianism.

A third enduring theme concerned acharacteristically English view of the
Irish. From the beginning of their presence in Irelhnd, the Anglo-
Normans condemned Irish culture, so different fromtheir own, as
barbarous, with the effect that their efforts to sibdue Ireland were
justified in th eir own minds as a civilising and Christianising ngsion.Long
before the reformation, Ireland was divided intm teocieties, the Gae
Irish and the community of those who were Irlsbrn but of Englis
extraction, variously known to historians as thegkANormans, th
Anglo-Irish, or, ata later date, the Old English (each term has itsts
and difficulties, proponents and detractors). The social divisiopujt

frequently crossed, was clear and persistent, ardsd shaped the pre-

reformation Church, with its Gaelic Irish and Andish spheres «
influence. Along with the endurindivision in church and society ca
persistent condemnation of the Irish barbarous, which eventua
became conventional wisdom among both the Enghshilze Anglokish.
Historian Nicholas Canny argues that right doten the eve of th
reformation the English interest in Ireland, nowngdoaccustomed -
assuming the barbarism of the Irish, believed thhé strugglebeinc
pursued in Ireland between Anglo-Norman a@del was a confli
between the forces of good and evil.After the reformation, tt
traditional English-equals-civilised, Irish-equélarbarian equatio
remained as before; in the 1800s the English caltijpurnal Punch made
explicit use of these tereotypes, so offensive to the lIrish. But
reformation era also provided rew twist to the “barbarism' legacy

transmuting it into the terms of conf
4
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between Protestant and Catholic. For centuriesy marantiCatholic sermc
spoke in the idionof barbarism, and it does not require an espedalhgitivi
ear to catch continuing resonances.

1536 The reformation in Ireland can be dated from My 1536, when th
Irish parliament passed an act declaring Henry VIII the "only supreme
head in earth of the whole church of Ireland". An act fol
suppressingnonasteries took a year longer to negotiate, becawsn
members ofparliament had an interest in monastic lands, boe @ssured |
the king that their material welfare would not suffparliament pagd thi
reformation actalso. Most members of this reformation parliamepte
from Old Englishfamilies of the Pale; ironically, within two or tu
generations, many of theeescendants of these families would be ar
the leaders of the Catholic counteeformation. The king's "Iris
enemies" were excluded from partiant, so no native Irish took pari
the initial reformation deliberationglowever, beginning in 1540, an
English initiative, later labelled "surrdar and regrant" by historia
offered the Gaelic chiefs English titles, formmalcognition of their lar
tenure, legal rights, and the right to sit in @arlent;in return they woul
submit to Henry VIII as king of Ireland and rejebe Pope's jurisdictic
in Ireland. One after another the Gaelic chiefsepted these tern
(although it is open to question exactly what thegierstood theisubmissio
to mean). By such actions did Henry VIlI's reforioatin Irelandcombine
religious, political, and economic interests inlase bond. Irdifferent
forms and combinations, these three forces hava tisibly andtightly
entwined at many points in Irish history down te iresent day.

1560 Coercion and violence were also soon linkedtiireligion in the
reformation era. In the sixteenthentury, established churches everyw
maintained their supremacy with the assistanceerfcive penal laws, and
reformation Church in Ireland was no exception. ICm& accompanie
the reformation in the form of acts forbidding anyor® uphold th
Pope's authority or to accuse King Henry VIII ofitge a heretic
schismatic, or usurperthe latter was a treasonable offence and thet
punishable by death. Only the state-establisheddBhaf Irelandwas lega
and by 1560 the penalties for failintp conform to it were clee
although sporadicallyenforced. As a condition of office, all chui
personnel and many publicfficials were required to take an oatr
supremacy recognising the supre
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authority of the crown in all matters, spiritualdatemporal. Laws als
governed religious observance, with penalties mgpdgrom a twelv
pence fine for failing to attend worship, to a sentende six month:
imprisonment ana fine of one year's income (the penalty stifferen
additional offences) foclergy who led worship according to the
Roman rite, not the new one prescribed by the Ghafdreland.
Where coercion led, violence eventually followednddr Anthony <
Leger, governor of Ireland for most of the yeargld56, the Tudc
approach teextending the crown's authority through the whdlérelanc
was essentiallyconciliatory. But during the reign of Queen Eliz#t
1(1558-1603), govement attitudes hardened and warfare was rife. Upe
mid- 1 500s, the English and Anglo - Norman pe@ton of the native Iris
as barbaric was alive and well, but it was limitddsh culture might b
barbaric, but the peoplthemselves were reformable. About this 1
English attitudes began thange. Influenced by the literature spawne
increased European contadgth very different cultures (the Spanish colo
experience in particular) arfy contemporary infatuation with the exan
of ancient Rome, some leadifitnglish adventurers and thinkers cam
regard Irish culture and the Irish asfendamentally barbaric and pagan
they could not be directly reformed; the nativeHrmust first be subdued
the sword and trained by the yokecolonisation before they could acc
English standards of civility (meaning a propergared socigh and th
mild precepts of the Christian faith. At treame time, the Engli
government was coming to realise that givenitiiensely local natu
of the Gaelic political structure, government plaosentralise authori
would require military subjugation, not just suden andregrant. Thi
combination of forces was a formula for a kind oital wal
unprecedented in Ireland: atrocities, despoliatbbriand, the slaught
of noncombatants, including women and children. Th&h Icommitte:
counter afocities, and there is evidence of intensified fthtvsbthe Englist
an attitudewhich was increasingly shared by the more gaelitisiethe
Catholic OIdEnglish lords. In 1575 the earl of Kildare, whoseestor
had recently been pillars of the Englisiteirest in Ireland, was reportec
have declared "that the callioght [hag] of Englande [meaning the gt
| were once dead, them England wolde be with their horns one ag
another and that then the Erle of Kyldare and thisyollowers wolde kilall
the Englisshe churles or dryve them to the seatfzatdso the worlde be
theirs. '2 A good number of the architects and implementerthefnev
English policy
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were fiercely committed to Protestantism and reggrtheir efforts &
directed to goly ends. Reflecting on an Ulster military campaigrl57
which wasmarked by atrocities against Irish and Scottistaliitants, on
English officer concluded, "how godly a dede it is to overthrowe
wicked a race the world may judge: for my partinkie there canot be
greater sacryfice to Go®'In the government's repertoire of strategie
subduing the lIrish, reformed religion became linkedcolonisation ar
brutal military campaigns.

1579 Protestants had no monopoly on linking violemcand religion.From
1534, all armed resistance to the Tudors' increpsiifiorts to exten
the crown's authority in Ireland was accompanied by esaaising of th
bannerof religion in support of the Pope and the oldgieln and il
opposition to the reformed rglon. But according to Catholic histor
Canice Mooney, it was the expedition led by Janizengurice Fitzgeraldhi
1579 that "partook moref the nature of a religious crusade than
other Irish movement of the century".4 Beginningl&i75 Fitzmaurice
spent four years on the continebysily negotiating with Spain, Fran
and Rome for support for a militamxpedition to Ireland. In July 15
Fitzmaurice and an armed company findéiywded in Kerry to mount
campaign against the crown in Ireland. Fitzmaurgterned to Ireland as
convinced holy warrior in the cause of the coumédormation. Althoug
many of his compatriots in arms had distinctly mseeular goals, al
perhaps his own motives were more complex tharadmitted, h
protested that the "only object" of his militaryfats was "tosecure th
administration of Christ's Sacraments to a Cathpdiople in aCatholic
rite". ® Disembarking at Dingle, the first ashore were tvammerbearin
Franciscans (one banner, marked by the image a§tGm the crosshac
been blessed by the Pope); they were followed bislop in mitre an
crozier, and only then by Fitzmaurice and severdteshsoldiers paid for |
Pope Gregory XIII.

Fitzmaurice was also armed with a letter of supprin the Rpe tc
the bishops and faithful of Ireland. In 1570 Elizabétd become the fir
posteformation English monarch to be excommunicated deposed k
Rome,and now Pope Gregory reminded the people of Iretaatd"thes
last few years we have encouraged by our letters to regain your libe
and defendand preserve it against the heretics." He urgedbjeetc
support theFitzmaurice campaign in whatever way possible, riofein
return "to all who confess and communicate .. stimae plenary indulgence
and remission (
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sins that those receive who fight against the Tarlg for the recovery of
the Holy Land."6

Fitzmaurice's campaign was a failure. He died imiaor skirmish i
August 1579, and after the campaign had been punndohe hug
Munster lands ohis cousin, the earl of Desmond, who joined these
after Fitzmaurice'sleath, were forfeited to the state and planted
English colonists. Whamight have galled Fitzmaurice most was
very limited response to the religious exhortatibles pesented to tt
Irish people. Nonetheless, the tomed content of the Pope's letter
significant: war against the hereticBrotestants was couched in
concepts of the crusades.

1579 (or thereabouts) When and why the Irish reformation failed is
a question historians love to debate. Historian Pat@iorish judges that t
fate of the reformation in Gaelic Ireland was evident 1§79, but h
acknowledges the difficulties of being preciseadate or outcome:

By this date it might he safely said that Gaelid &relicised Ireland

would not become Protestant. It was not Yet altogretlear in what

sense it would be Catholic.'7

But estimates vary dramatically. An older historegghical traditiol
believed that the reformation was effectively Istiin meeting immedia
and continuaresistance from all the people of Ireland; at tippasite
extreme, Nichola€anny has argued that the reformation cannot
to have failed until themid nineteenth century, when an inten:
Protestant campaign to reert Catholics had clearly been success
resisted by the Catholic Churdh. searching for roots of sectarianisir
however, the key point is not to determine when andwvhy the
reformation failed, but simply to observe that the church by law
established, the Church of Ireland, was always th€hurch of a small
minority. Hard numbers are not available until thieeteenth centur
but prior to the influx of English and Scottish frstantsettlers in th
seventeenth century, Church of Ireland membersawatl have number:
more than a few percentage points of the Irish [adjmm. In 1834the firs
reliable religious census discovered that in d fmdaulation of almosgight
million, 80.9 per cent were Catholic, 10.7 per c@fmurch of Irelanc
and 8. 1 pr cent Presbyterian; something roughly like
denominationalbalance was probably typical for most of the pras
two centuries.Most of the forces we have discussed thus far the
interaction of religion with coercion, violence, ctonisation, politics,
economics, and conflic
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between communities were simply Irish variations on themes commo
throughout Europe. For abundant confirmation, we need look no furthar
to Ireland's near neighbqguFrance, and the history of conflict betw
the Catholic state and the Protestant minotitymost places, howeve
the established Church was the Church of a majority ofthe
population. In Ireland the established Church was a minority Churd,
and the implications were immense.

Three consequences in particular stand outFirst, although Irelanc
penal laws, from the reformation through the end of thghteentl
century, wereroughly typical of similar laws elsewhere and thegec
suffered under suctaws were everywhere bitter about it, in most p¢
the resentment of a smatiinority was of no great public consequel
because it could be ignored suppressed by the establishment
Ireland, however, darge Catholic majority chafing under various
restrictions and penalties was a political and saai fact of the utmost
importance. Even though increasingly removeidom formal politica
power, sheer numbers conferred a degree of poltgmlical power ol
the Catholic community and created a corresponsiémgeof threat amon
the Protestant minority.

Although Catholics did not at this time gain substargialasting redress
their grievances, their majority status gave them a meadistic prospe:
that theymight do so, whether by negotiation or by forcewofs, than we
the case for minorities in otheountries. And when Irish Catholics lool
abroad forassistance (as the opponents of establishmentsuircke an
state typicallydid), first to Spain and later to France, their bams mad
them more attractive recipients of assistance ffoneign gowernment
calculating the internationélalance of power than if they had beer
insignificant minority. Thusattempting to calculate or divine Cath
intentions and devising strategies tbwarting them were never far frc
the centre of the government's political calculasidcsecond, Church o
Ireland membership was not only small, it was widgl scattered. Its
members were never the majority populatiorof even one county; in mot
places they lived among an overwhelming andesentful Catholic
majority, and in parts of Ulster they lived among aresentful if not
overwhelming, Presbyterian majority. Anxiety was a frequen
corollary for Protestants living in these circunmstas. It was also
significant political force, although difficult tmeasureThird, becaus
the Church of Ireland fell short in a fundamental purpose of a stat
Church - to be the Church of the majority - it always had an unfulfilled
missionary
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task to make Ireland Protestant. At most points in the Church of
Ireland's history, the difficulties i t faced imgly providing pastoral care for

its existing members, coupled with the immensityhef mission task and the
lethargy of many leaders appointed more for palitthan pastoral reasons,
meant that it did little or nothing about incregsmumbers in the Church of

Ireland. When it did make missionary efforts, aodhe extent that it did,
the Catholic response was correspondingly vigordBscause these
missionary efforts never actually succeeded in eding large numbers
of Catholics to Protestantism, the unintended apresece was to stir up
religious controversy and thereby to raise tensieiween Catholics and
Protestants.

1610 The plantation of Ulster is central to the comunal memories o
both Ulster Protestants and Catholicsbut it bears exactly opposite mean
of possession and dispossession in the two caseBrétestants the plantat
and its results are the source of pride. Thomasilkter's populaHistory of
Presbyterianism in Irelancwritten in the late ninetth century, contains
brief, typically Protestant account of plantati®notestant settlers enterec
underpopulated Ulster and filled the land with wtelhded farms and t
beginnings of prosperous towns, "developing theusss of the country |
their industry and enterprise, as the natives agetifto do, "wrote Hamilton

The settlers transformed Ulster into "the most peosus, the most industri-

ous, the most lavabiding, and the most loyal part of all Irelandh
achievement that was alié more impressive, Hamilton thought, beci
Ulster possessed "fewer natural advantages" theottier provinces.8 T
only blights in the happy land were packs of woleesl sullen Cathol
woodkern lurking in the woods and occasionallyclitag the stlers. Fo
Catholics the plantation of Ulster is cause forean®y a Catholic telling
if the land was underpopulated, it was only as theemprence of brutal war, ¢

Protestant prosperity was built on the unjust fatiod of Catholic disposses-

sion; the story of the English crown in Ireland is ustisod as the story of Iri
dispossession, and the colonisation of Ulster ilkgpes the central symbol
that story. In truth the plantation was neither tieginning nor the end
colonisation, but itlid give new vigour and impetus to a process ttatld
eventually see Irish Catholics reduced to an alnferstless communit
From 1556, the English made several attempts ainggpolitical control an
promoting civility, as they saw it, by displacingtive Irish inhabitants throu
the systematic plantation of English settlers. Nogsecceede!
although the
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Munster plantation, begun in 1586, did make arlgdtnpression. In 1603 t
submission of of the Ulster Gaelic lords at the efthe Nine YeardVai
did not provide an opportunity to try plantation agaiecause the nev
crownedKing James | dealt leniently with the losers, wietamed the
land - to thefury of the New English officials of the Irish admstration
who saw this as a complete betrayal of their effort the crown's behalf.
In 1607 everything was changed by the famous argtising flight of the
earls, led by Hugh O'Neill, earl of Tyrone and desa of the Iris
leaders, and Rory O'Donnell, earl of Tyrconnellccémpanied bybou
one hundredollowers and family members, they fled to the @it for ¢
complicated andhot completely discernible mix of reasons. After03
New English officialshad hounded their old enemy O'Neill, relentle
searching for some way to bringim down. The chink in O'Neill
armour was perhaps his allY'Donnell, who had maintain
compromising contact with Spain, whictould be used, howey
falsely, to implicate O'Neill as well. For his parm®'Donnell citel
religious persecution, and he suffered some hanexssfrom governmer
and much more from powerful dynastic rivals keenotst him.To the
English the flight amounted to a confession of doga to the Irish it we
evidence of intolerable English persecution.

The departure of O'Neill, ©Oonnell, and their followel
immediately leftTyrone, Tyrconnell, and half of Fermanagh forfei
the crown. Whersupplemented by a series of additional confiscatam
surrenders, the stas®on had at its disposal most of six Ulster cous:
Donegal, ColeraineTyrone, Armagh, Cavan, and Fermanagh. In
same period, Down and\ntrim were undergoing a process of n
informal Protestant settlement aswhaller scale plantation. For the Engl
Ulster had long been the most troublesome and btisprovinces, so th
plantation of Ulster was to be tmeeans of further imposing English r
and subjugating the Irish. By 1609ptantation scheme had been se
upon, and by 1610 it was being implemented.

Popular memory of plantation tends to assumesathagtive Irish immediate
and totally opposed plantation and that they wemn@édiately shunted frc
their traditional lands into the high and barreltshiThis, however, is -
confuse the end of the process with the beginfianghe initial situatio was
more complicated. One fact strongly influencing ¢barse of plantation w
that native Irish formed a large majority of thestdl population throughc
the plantation period and well into the eighteerghtury. Thus even where
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plantation policy seemed to work most harshly agfalrish tenants in
refusing them places on land owned by English arottiSh undertakers a
by the London companies - the rules were neveriagphore than half-
heartedly, because plantation could never haveoffathe ground withot
Irish tenants. When in 1628 legislation allowed Irishatéa on undertake
estatesit only legalised what had always been the caseh&mmore, th
departureof the great earls was not a disaster from evergli@
point of view, paticularly for those septs which had continuallydeal witt
the expansioniggncroachments of Tyrconnell and Tyrone. While s
Irish leaders hacdopted a policy of straightforward resistance nglist
authority, others took a more pragmatic approatfempting some sort
working accommodatioto the English system. During the Nine Ye
War, a good number of Iristhiefs had fought on the English side,
some of these were rewarded with plantation lardivid Irish were grantt
20 per cent of plantation land, aitdvas equal in quality to that given
other classes of grantees. If Irietndowners usually got less land t
they had held previously, it shoultheoretically have been held m
securely under English law than under the Gael&tesy of occasion
redistribution and frequently conflicting claim#t the beginning ¢
plantation, it might have appeared that enough lviould submit to it
structures to allow plantation to achieve its ends.

In the rebellion of 1641, however, the Ulsiastigators were precise
thoseIrish Catholic landowners who would seem to haveedbest fror
plantation. The reasons for their disillusionmemd desperation were ma
but perhapsheir core logic is suggested by a remark made ibg Kame:
who in 1615 had to remind undertakers relying on Irishatgs that tr
"fundamental reason" for plantation was "removahatives".9Exactly wha
this meant andvhen it might be said to be accomplished was nelear
and that was the “problem': short of totapitulation to the coloni
programme and totassimilation to the colonial culture, Irish Catloe
could never rest securenever know that a point of lasti
accommodation had been reached. dahieve its purposes, plantai
needed to strike a “pragmatic' balance betiesmning Catholics with enou
land that they would not immediately rebel agaim of grievance, ar
reducing their land enough that they would not havgower base fc
rebellion. But when opportunity allowed for additad clawingback o
liberties and land, it would be done, because tbgic' of "removalof
natives" always remained. By 1641 the eventual @ut of the proce:
symbolisedby plantation was clear, and any Catholic hopeswiiving

intac
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within the system was gone. "No section of Irgltiety was gaining fro
the plantation," writes the plantation historian PhiRpbinson, "while mar
hadsuffered considerable loss. Even the Irish grantees might hav
had something to lose from a rebellion could feelrtinfluence and stat
being continuously eroded. " Hailed rebellion hastened the erosion, bt
eventual outcome would probably have been the samgyay.In the
end two communities were shaped by, and still contest, theower
relations issuing from ther opposite experiences of colonisation and i
that flowed from it. Most fundamentally, law enforcement and th
state itself have been experienced in decisivelyffdirent ways.

And what of religion? As the original plantation béix and Offaly ir
1556 hal been established by the Catholic Queen Marygioeliwas clearl
not partof the initial motivation. By the time of plantatioin Ulster
however, religionhad come to be a key to community identity. As
counter reformation took hold, the Irish inasingly defined themselves
Catholic, and holding fadb the old Catholic faith became an integral
of resisting English attempts break down Irish culture. Thus conformin
the Church of Ireland was not a narrowly religiolggision, it was regyde(
as a betrayal of the communifyor Protestants, the idea that Catholics
inherently politically treacherousad become a fixed pillar of Protest
outlook by the early seventeententury, and plantation proceet
accordingly: the natives were seen astrustworthy not mere
because they were Irish, but because they Watholics; settlers were
be not merely British, but Protestant. Scotssitlers in particular broug
with them a religious perspective in which anti{@dicism was of entra
importance.The failure of undertakers and the London companies t
remove Catholic tenants, combined with robust andunassimilable
religious identities, created numerous flashpointavhere Protestant
and Catholic would live side by side for centuriesbut without
integrating, their fear and anger always capable ofigniting a
violent conflict.

1615 In 1615, the Church of Ireland issued thérish Articles, the first
distinctively Irish Protestant doctrinal statement. The early reformation
Ireland, being primarily a state-sponsored, dogn phenomenon, h
beenfar more concerned with issues of political con&modl church structu
than with doctrine. In fact for many years Irighterest in the heat
theological controversies of the English and tcwntal reformatior
lagged far behind,

13
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in time and intensityBy the late 1500s, however, Church of Ireland leads
were working hard to create a reformed Church that would be
vigorously Protestant, in clergy, laity, and theologyThe IrishArticles
revealed the course Irish Protestantism was taking.

The 104 Irish Articleswere much influenced by English theolog
formulaions. Chief among these was the Church of Engtaofficial
doctrinal statement, thEhirty-Nine Articles 0fl562 -the Irish Articles
used thirty-eight of them. However, thHash Articles differed in twc
important areas: thestance toward Catholicism and the related iss
predestination. Articles 58nd 60 condemned the Pope's claimed pow
depose princes; article 67ommdemned the Catholic doctrine
equivocation, whereby oaths made withental reservations were

binding; and article 80 identified the Pope asah&-Christ. None of the:
articles had an equivalent in the English Articl€n the doctrine ¢
predestination, the Englishrticles taught that the elect are predestine
salvation by the grace of God alone, but whetherobiGod alsgredestine
some to hell was deliberately and artfully evad@y. contrast, therish
Articles made it clear that somgeople are reprobate: predestined by
to eternal damnation.

These teachings both informed and reflected therb#truggle betwet
the Church of Ireland and countexformation Catholicism. Church
Ireland leaders held a range of views about thédllatChurch, but th
range wasnarrow. The most positive assessment was that #thol
Church, although desperately corrupt, was a trugré@h and memberst
did not necessarilypreclude the possibility of salvation. By a mr
negative judgment, Catholsm was a false Church or no Church at all a
remain a member of it aftbiaving heard the reformed version of the gc
preached was sure evidence of being ihalind. Even the most able |
vigorous preachers in the Church of Ireland coutd dvecome by th
difficulties of persuading the Irish peopte commit themselves to t
reformed Church, the most diligent efforygelding a pitifully smal
return.

In The Protestant Reformation in Ireland, 1590-164lan Forc
argues that the doctrine ofprebation provided a comforting theolog
explanation fothe scant success of the Church of Ireland mis§iatholic:
did not respondio the gospel, these preachers believed, becaagentr:
predestined to damnation. Among their own peopteteBtah preachel
used the doctrineof predestination pastorally by encouraging 1
parishioners to know and recognibe signs of God's grace in their i\
thus obtaining the assurance
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of salvation so important to the puritans. Of ceute negative versi of this
idea - that those who did not show signs of graeeeveternally damned -
was theologically invalid, because God could give grézesinners at at
time. Badtheology or not, for the Protestant preacher fatestt by his inabilit
to convert peple from the Catholic Church he despised, it waspt@nc
and easy ta@onclude that the vast bulk of the Irish peopleen@probatt
cursed by GodOne enduring result of the intense conflict betwee
Catholic and Protestant was a tendency to define ets own group ovel
against the other -thetheologian Alan Falconer argues that "the rol
the Churches ... in thgtuation of conflict in Ireland has been to reick
the alienation of the different communities by depéng theologies-in-
opposition*? Patrick Corish says of early-seventeeogtury Catholic:
to be a Catholic now was to know why one was nBratestant",13anc
the reverse applied equally Rrotestants. When Trinity College Dul
established its chair of divinity, the holder waalled Professor
Theological Controversies. The men who hile post between 1607 ¢
1641 lived up to the title, focussing their lectu@n refuting Cardin:
Bellarmine, the foremost Catholic apologist of tiee, who himself onc
held the chair of Controversial Theology at thaueollegein Rome. Fror
1600 to 1614, the Jesuit Henry Fitzsimon and ther€&hoflreland Bisho
of Killaloe, John Rider, conducted a running debtiizt produced fivi
publications and prefigured numerous similar cdate#\t times botl
Churches drew diametrically opposed conclusionsfshared premise
Both believed in one true Church outside of whisind salvation, ar
both believed that error has no rights-they simghgw mirrorimage
conclusions as to which was tmaet Church, who was outside salvation,
who had no rights.

1641 During the first half of the seventeenth centy, Europe was
wracked by wars of religion, and Ireland did not esape. From the
beginning of the Irish rising of 1641, one promih@&motestat line ol
interpretation understood it as a priest-inspired griestridden rebellior
intended to exterminate Protestants. The initalityewas very different, but

religion was a factor from the beginning and sog@raminent one. Son
of the atrotties suffered by Protestants had a religious ratitim or aspec
The insurgents were riddled with cultural and politigdivisions, mos
fundametally between Irish and Old English parties; theingd togethe
under the only banner that could uniteerth calling themselves t

Confederate Catholics of
15
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Ireland. After three decades on the continent, Itieh leader Owe
Roe O'Neill returned to Ireland bolstered by adetvf support fror
the Pope praising O'Neill's "excelling fervour, tths, yourconstanc
against theheretics and mind of true faith" and offering higsising to a
"who would help the cause of catholics". 14

The savagely sectarian disposition of the times vastured in extren
form by the exhortations of Cornelius O'Mahony,eauit. Writing fror
Portugalin 1645, he urged the Confederate forces to "kiliryhereti
adversaries. " Heéelieved that they had killed up to 150,000 betwiéh
and 1645, "as thheretics themselves, mooing like cows, openly s&@
you do not deny, antibelieve that more of the heretic enemy were
and | wish they all were. The task before the Confederates was "to kil
rest of the heretics or expel them from the tenyitaf Ireland". 15When C
Mahony's book got to Ireland, it was roupdtondemned by ti
Confederate Catholics, who had it burradthe common hangman. 7
source of scandal, however, seems to have been@idviahony's politics
he called for not only a Catholic king, but a nat@atholic king, and
refused to recognise a heretical king as a legténsavereign than hi:
sectarianism. It should also be noted that O'Malsoestimate that 15
000 or more Protestants had been killed by 1645wildly inaccurate. Tk
best contemporary account estimates that 112, DBfglishextraction an
504,000 Irish died from sword, plague, and famimgween1641 an
1652, so the number of Protestants killed by 1@&tBdcnot have beeclose t
150, 000. Such hugely exaggerated numbers were cpratthe timeThe
first exaggerabns were deliberate propaganda designed to ma
outrage against Irish Catholics. In this they sedeel, and in the proce
inflated numbers became widely circulated and widelcepted. "At th
date, towards the end of the religious wars", wiiRerick Corish, "men wel
ready to believe the worst. "16

The autumn of 1649 brought more savage sectariangsn Olive
Cromwell'sblend of religious and military ferocity found exgssion il
massacres of Catholics at Drogheda (where a goawbewmof Englib
Catholics were amontipe victims) and Wexford. His victims were not ¢
surrendered soldiers but civilians, including clerggomen, and childre
Even Edmund Ludlow, whwas for a time leader of the parliameni
army in Ireland and was not squeamidiowt harsh measures, jud
Cromwell's actions to be "extrabnary severity”, and all resistar
collapsed in the face of it. Cromwell was Ireland to prevent a royal
resurgence and to guarantee the confiscation of
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Irish land he needed to pay offsharmy and his financial backers,

he publicly defended his deeds as godly vengeame Clatholic
massacres oProtestants at the beginning of the rising, thupairting ¢
bloody symmetry to the decade.

The massacres of 1641 and 1649 exerted a longide in Irish history. F
Catholics, Cromwell's massacres (and confiscatiovese the source

long and bitter anger, becoming not only a key comporiantheit
communalmemory of domination and victimisation, but a syinblowhal
they saw as the geridal intentions of the English in Ireland. Protexd
memories of 164were equally potent. In 1662 the first restoratingh
parliament passed an aestablishing 23 October, the date for a fc
conspiracy to seize Dublin at the beginning ofriking, as a national hc
day. The act anathematised the plet'a conspiracy so generally inhum:
barbarous and cruel, as the like wever before heard of in any age
kingdom", fomented by "many malignaaumd rebellious papists and Jes
fryers, seminary priests and other supiusts orders of the popish preten
clergy". 17 For more than a century the hady was widely observed, anc
Dublin with great pomp and circumstandée Irish administration and t
House of Lords processed to Christ Chui€hthedral, where the
worshipped according to the form of a specialymposed liturgy ar
heard a sermon by a Church of Ireland dignitaryallig a bishop. Thes
sermons, which were often published, rarely strdgedromthe themes c
why Cathdics cannot be trusted, why the nature of Cathssticinevitabl’
yields barbarous acts like the massacre being réewch and wt
Protestants must be eternally vigilant if 1641 was to be visited upc
them again. The Protestant community understoelf &s perpetually und
siege.Both sets of memories, of 1641 and of 1649, servexactly the
same function for their communities, passing from generéion to
generation a graphic image of the true nature of tB enemy.The
memories were also mutually exsive. Protestants remembered 1641
Catholics remembered 1649, but neither communityerabered the oth
event (except sometimés diminish the exaggerations of the other si

In this way the purity of communal pain and thessmuent righteousness o

the communal cause wengreserved unsullied. A divided soci
produced divided memories, thuédening the divisions which were tr
source. The Scottish poet lain Crichton Smith grite

The anthology of memories of the other

is a book | hadn't reckoned on 2.
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In Ireland, "the anthology of memories of the othemains a book that
is rarely even opened.

1642 Presbyterianism was the form of Christianity &voured by Scottist
settlers, most of whom arrived in Ireland from the early 1606nwad,
some as part of the formal plantation of Ulster, oth@ert of informa
immigration. Initially Presbyterianism was not a separate chuitcvas i
party within the established Church of Ireland1B¥ 2 the first Presbyte!
in Ireland was organised lmhaplains and soldiers of the Scottish army
to Ulster to putdown the Irish rising. After the turmoil of t
commonwealth period, theestoration of Charles | | brought with it

restoration of the Church of Ireland, and Preslayter(along with meh smalle
groups like Baptists, Quakers, ahtblependents (or Congregationalis
were cast in the role of a dissenti@furch, hedged in by penal laws
hounded by the established ChurErom this point onward, using the te
"Protestant’ to refer to all churchéerived from the reformation traditi
becomes problematic, although sdimes helpful. The interests

dissenting Churches were very different frdhose of the establisk
Church, hence the classic distinction between GathErotestant anc
Dissenter. But some convictions did unite all Pstaets, dissenting a
established. Particularly in times of crisis - andst notablyduring the
Williamite wars of 1688-91 -members of the Church of Ireland

Presbyterians could make commonseaagainst the Catholic foe, but divis
and antagonism blossomed again as soon as thewlagaver. Not until we
into the nineteenth century would established aisdeshting Protesta
Churches be united enough to make “Protestar¢'caeéntly usefl generi
term.

1655 Cromwell had decreed that in this year disposssed Catholi
landowners were to be transplanted to the barren lads of Connach
and Clare. The property of rebels was deemed forfeit to thkeestan
since virtually all Catholic landeners were classified as rebels, t
property went to pay the vast war debts Cromwelll lEcumulate
Eventually almost all Catholic landowners were deprived of their lanc
and most were traptanted west to much smaller and poorer holdi
although the hugendertaking took longer than planned and some Gegt
found ways to stay as tenants on the land theyonad owned. I 641
Catholics still held 59 pecent of the land in Ireland; two decades late
the close of the Cromwellian
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period, they were reduced to about 10 per centndpkantation; the
suppression of Catholic practices and structurag;ipally through the virtual
elimination of priests, some killed and many maaeihed to the continent;
the deporting of other Catholics; a huge deathdoéd to war, disease,
and famine: all these combined to create a sturtréngna of dislocation.
Sometime in this period Fear Dorcha O Meallain batdy from Down
and perhaps a priest, wrote a poem comforting #tkdlic exiles to the West.
They would be travelling light.

Our sole possessions: Michael (?f miracles,

the virgin Mary, the twelve apostles,

Brigid, Patrick and Saint John

- and fine rations: faith in God.

Sweet Colm Cille of miracles too,
and Colman Mac Aoidh, poets'
patron, will all be with us on our
way.
This was good company and reason for hope. Heeludtyed his readers to
Consider a parable of this:
Israel's people, God's own,
although they were in bonds in Egypt,
found in time a prompt release.
Israel had received a miraculous way through treessed miraculous
sustenance in the desert, and Catholics could eagie inheritance.
People of my heart, stand steady, don't complaiyooi
distress. Moses got what he requested,
religious freedom - and from Pharaoh.

Identical their God and ours.

One God there was and still remains.

Here or Westward God is one,

one God ever and shall be.19
Many a seventeenttentury Catholic poet employed the theme of Isiig
bondage, which provided both solace in sufferingd anope fo
deliverance. Ironically, seventeertbntury Protestants also made freg
use of the Isragheme. Assuming that Israel in the promised land ¢
close analogy for Protestants in Ireland, preacbéen spoke of Ireland
as "our Israel" and
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based serons on Old Testament texts about the relationdtepseen Isra
and God and Israel and her heathen neighbours92 4érmon by Edwa
Walkinton, chaplain to the Irish House of Commonas typical. His te:
was Isaiah 5.3-4, an imagef God chastising is children for thei
ingratitude.

And now, 0 inhabitants of Jerusalem, and men o&llupidge, | pray
you, betwixt me and my vineyard. What could haee dene more to
my vineyard, that | have not done in it? Wherefohen | looked that
it should bring, forth grapes, brought it forth @igrapes.

Walkinton first established the theme of God's gass and Israel's ingrati-

tude as a recurring biblical theme and then askéaly far our case is Paral
with that of the Jews?" As always the answer wassedy parallel, ar
Walkinton developed the storgf God's mercy to Irish Protestal
especially in deliverance from their Catholic enemies, "an ray
Treacherous, IngratefulSecret, Bloody and Implacable”, who wao
always practice "all Barbarity, and r@lty, that their own vil
Inclinations, or their viler Religion could suggest ‘em.”20 Godhac
allowed Catholics to have their bloody way becaBsatestants had be
ungrateful and disobedient, so Walkinton's propcsigd of gratitude wa
simply more faithful adherence to reformed religi@mce again Catholi
and Protestants claimed the same spiritual inimestdout put it to opposit
uses. The same events that Catholic Israel mowas&djyptian captivity
Protestant Israel celebrated as delivery by Gaaltim promised land.

1688 When on 7 December 1688, the gates of Derryrerelosed agains
King James's troops, one powerful motivating forcevas sectarian feat
The Comber letter, dated 3 December 1688 and askhleso .
Protestant nobleman, tdbMount Alexander, raised Protestant fears of
come againAlthough now known to be a fake, at the time it wadely
circulated andvidely believed, "for it spoke in the ancestral o®i say
the Ulster historian A. T Q. Stewart.
Good my Lord,
| have written to let you know that all our Irishméhrough Ireland
is sworn: that on the ninth day of this month they all to fall on to
kill and murder man, wife and child; and 1 desiciylordship to take
care of yourself, and all others that are judged dayy men to be
heads, for whosoever of them can kill any of ybaytare to have
a captain's place; so my desire to your honour ts,look to
yourself, and give other
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noblemen warning, and go not out either night oy déthout a good

guard with you, and let no Irishman come near yalatsoever he be;

so this is all from him who was your father's fdeand is your friend,

and will be, though | dare not be known, as yet féar of my life.21
This letter arrived in Derry on 7 December, the salay that James's troops
arrived to replace the garrison withdrawn a few kgezarlier. The old
troops had comprised mostly Protestants; theiaogphents, commanded
by the Catholic eadf Antrim, were a new regiment composed
exclusively of Catholics from Ulster and Scotlawhile the troops
demanded entrance and Derry's leaders were patatygelecisive debate,
the apprentice boys took matters into their owrdhamd closed the gates. At
a time when not only was James the rightful king,William was denying
that he was going to claim the crown, the Comb&rand the sectarian
fear it roused probably tipped the balance fronaltyto defiance.

1695 Beginning in 1695, the Irish parliament, now hwn exclusively
from the Church of Ireland, began buiding up the body of fierce law:
that would cause the eighteenth century to be rememberexs the Pene
Era. For the next two decades, parliament passed mg laws directec
against Catholic religion, land, and political powe. Although the peni
laws were fa from systematic, a consistent, undergirding ne&gp i<
discernible. It raras follows: twice within the memory of the livinig, the
1640s and 1680%atholics had proven themselves politically treachs
and now they must be kept weak so they coaldrebel again; it was th
religion that made themebels, so Catholicism must be eliminated, or &g
tightly controlled; land ownership was the foundatbf political power, s
Catholic capacity to rebel could be checked by ieltng or reducing
Catholic land ownership. In this logic, the uniofipolitical, economic
and religious considerations was seamless.

The various laws passed against Catholic clergy ratidious practic
might have eliminated church structures within aegation if strctly
applied. However, like most of the pasformation penal laws agail
Catholicism, they were not enforced consistentirhpps becaus# a lacl
of political will, or perhaps because the practicaffidilties of
enforcement were all but insuperabléhe more effective legislati
against Catholic landholding, witlis connection of land, religion, a
politics, was epitomised by the provisiavisthe farreaching Popery Act
1704. One frequently cited aspect of this act
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required Catholics to ga on land in equal portions to all sons, whichlad
eventually reduce holdings to an unviable sizehdiyvever, the eldest s
joined the Church of Ireland, he gained all thepprty and his father or
retained the land as tenant-for-life. In factréhés little evidence that tt
particular provision, for all its ingenuity, had ofueffect, but the result o
whole complex of similarly intended laws was to wed Catholi
land ownership still further. At the close of Elizabetheign, Catholics hi
owned 90 per cent of the land, which after theddlptantation had fallen
59 percent by 1641 and all the way to 10 per cent atdise of th
Cromwellian eraUnder Charles Il Catholics regained some of thisl laising
to 22 per cent by 1685, btalling again to 14 per cent as a result of
Williamite war. Nowthe new penal laws took over, eventually ero
Catholic landholding to a mere 5 per cent by 14¥Ben the penal lav
began to be dismantled. Thémiliar themes of possession
dispossession were powerfully reinforcedth enduring consequenc
"We have everything to dread from thdispossessed"”, wrote !
twentieth-century Irish author Elizabeth Bowdwrself the descendant
Cromwellian settlers. " It is in dispossession ttie hurt, Protestant al
Catholic, lies.?

Presbyterians also suffered laws directed agahesnt The Popery A
of 1704 required Catholic and Presbyterian alike tke taommunio
accordingto the Church of Ireland rite as a condition of lpuloffice,
which effectively excluded them from local govermmeAnother long-
running problem washat Presbyterian marriages were not recognis
valid. For marriages between Presbyterians, thewaw rarely enforce
but when the marriage was between a Presbyterida &hurch ofrelanc
member, it was appliedhore frequently. The threat of this law v
always worrisome, and when enforced it was deviastat

None of these laws, against Catholics or Preslayteriwere English per
laws, they were made by an hiparliament whose members represen
Church of Ireland elite later labelled the Protesfsscendancy. England F
its own penal laws, sometimes less harsh, sometim@e. In Ireland
however, the effect of English review of Irish pementary acts as
generally to soften Irish stridency. Church ofdrel leaders were among
strongestsupporters of penal laws. Shortly after the Treaft\imerick
was signed in1691, Anthony Dopping, Bishop of Meath, preache
violently against what he regarded the soft treatment of Catholics t
the English government removed him from the Iriskypcouncil. It wa:
an early indication of how

22

Roots of Sectarianism in Ireland

vehemently the Irish establishment in church aatésvould oppose conces-
sions to CatholicsPenal laws werea European commonplace, but the
Irish ones were the product of local forces, not anutside imposition.

1766 Until the death in 1766 of the Old Pretenderdames lll, the Vatican
had recognised the Stuarts as the legitimate kingsf Britain and and
Ireland. In fact from the time of James | onward, Irish Catholidway:
placed their hope for recovery of their losses on the Btddngs
especially on theunflinchingly Catholic James 11. When James Il
deposed and replaced by the Protestant Williantrishy Caholic support fc
the Stuart, or Jacobiteause remained as ever: James and his desce
were rightful kings ofBritain and Ireland, William and his succes:
were unlawful usurperdistorical memory has a way of turning cat
that eventually fail intanevitably lost causes, but the failure of the Btuaa:
far from inevitable. Nobnly did James I[ have the support of the Pope
Louis XIV of France, buacross England, Scotland, and Ireland the ¢
cause retained many fervent supportergs Hlso true that after backing
losing side in 1688-9 1, IrisBatholics really had nowhere else to turr
redress of their grievancegatican and Irish Catholic support for the
Stuarts had far-reaching consequences. Almost inevitably, Catholi
looked outward for political salvation. Expressed in the form of the aisli
or vision poem, Catholic hopagpically took the form of yearning for
Stuart saviour, who would come froacross the water to deliver Irela
often depicted as a suffering woman.

0, fear not, fair mourner! - thy lord and thy lover

Prince Charles, with his armies, will cross the seaer.

Once more, lo! the Spirit of Liberty rallies

Aloft on thy mountains, and calls from thy valleys.

Thy children will rise and will take, one and all,

Revenge on the murderous tribe of the Gall,

And to thee shall return each renowned castle hall;

And again thou shalt revel in plenty and treasure,

And the wealth of the land shall be thine withoetisure.23
Some of the consequences were immediadepaactical. Catholics could r
take oaths of loyalty to William, Anne, or the Hsedans, whic
copperfastenetheir political marginality. The Catholic hierar¢hypositior
was also renderetiore precarious, because the Pope granted thasStiox
right to nominatelrish Catholic bishops up to 1766. Traffic betw
Ireland and the Stuart
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headquarters in France was constant, Irish Catbgiies were regulars at -
Stuart court, the Stuart armies recruited in leélaand in the last great St
attempt to regain their dominions, the failed ineasby Prince Charle
of Scotland and England in 1748ish emigres played a significant
asadvisors to the prince and as soldiers in Irishimegts of the Frenc
army. One effect of Vatican and dh Catholic attachment to the Stu
was toreinforce Protestant fears, which from the latéesirth century he
involved complaints against the subversive tendesfc@atholic politico-
religious doctrines. However, unlike their English and Secb
counterparts, Irisllacobites never actually rose in support of thergt
despite rumours anchutterings. Their continuing restraint helped toke
the case for the penal laws increasingly untenable.

1786-8 During these years, a great pamphlet war ragl on the
subject of tithes, which, until 1838, all Irish people neeed to pay to the
Church of Ireland. The content of the debate revealed muctabout
relationships between the Churches.
The alignment of sides was not Protestant vs. @athout Presbyterianra
Catholic vs. Church of Ireland. Both Presbyteriaasd Catholic
resentedithes in particular and Church of Ireland prividsgn general, al
they weredisdainful of the established Church's weaknessratidnce
upon state support. However, this didt mean that Presbyterians
Catholics wereunited. Their chief bond was the negative one afrat
grievances, which sometimes tantalised with thesibdgy of a share
programme of action, most famously in the 17&®sl 1790s. But in t
end differences alwaysutweighed commonalities, preventing effec
joint efforts
The Church of Ireland's sense of being trapped detwCatholics ar
Presbyterians was central to the pamphlet war. Wbigd eventually be mc
memorably expressed by William Mage&rchbishop of Dublin, in &
1822 address to his clergy.
We, My Reverend Brethren, are placed in a station irclhwe
are hemmed in by two opposite descriptions of g
Christians; the one, possessing a Church, withobatwe can
properly call a Religion; and the other, possessadreligion,
without what we can properly call a Church..24
The same dynamics, however, had applied from theseventeenth
century, when Presbyterianism was establishedstelas a separate
Church. In the
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1780s pamphlet war, Church of Ireland writers regdrPresbyterians
as innately rebellious and Catholics as a stramgebmation of slavish
and rebellious - slavish in their adherence tadibatorial Catholic Church,
and rebellious because their adherence was to egforpower with
political designs. Many of the traditional Protedt@omplaints against
Catholicism were aired, especially the politicagigus ones.

Because the immediate occasion for the pamphlet was renewe
Whiteboy agitation in Munster, wth Protestants regarded as a pc
plot, Catholicpamphleteers were essentially on the defensive. ganlg
respondent wa#rchbishop James Butler of Cashel, who argued
Catholic clergy inMunster had suffered at least as much as theie§teoi
counterparts fromWhiteboy outrages, and they had worked hard torssy
rebellion. As forthe disloyalty supposedly inherent in Catholic doet
Bishop Butler said theoint could only be sustained by falsely imputihg
doctrines of individuals to the @mlic Church as a whole, and he contre
their supposed disloyaltyith repeated professions and a hundred
experience of loyalty. Anothepamphleteer, Arthur O'Leary, a Capuc
friar and experienced controversialist, dismissecusations of dwersive
intrigue as groundless paranoi@atholics and Presbyterians, he s
were "two classes of subjects more interested iprawing thirty-nine
acres of ground for the support of théamilies, than in abolishing tl
thirty-nine articles”.25

Churd of Ireland pamphlets had accused Presbyteriaimhefent disloyalty
also, so Presbyterian responses needed to do sfemelithg on this front. B
Presbyterians were in no way implicated in the irdiee Whiteboy crisi:
so they could also go on th&femsive. One of the more pungent pampl
waswritten by Samuel Barber, a Presbyterian ministdro let loose
freeswinging assault on ecclesiastical establishmargemeral and Irish tith
in particular.

In no county of Ireland is the established religitire faith of the
people. It was no doubt, to prevent oppressionhéf kind, that
the Roman Catholic religion was established in Gdmgby the
Quebec Act of 17741. The legislature of England thavabsurdity of
establishing any religion there but that profesdsdthe province,
or that they should support a body of men from wttoey received
no benefit.26

But Barber would have been even happier with naldihment at all.

Established Church pamphlets frequently warnedtttea€hurch of Ireland

would collapse without state support, "that ecel&sial establishments may
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be necessary on the present day, though entiralycessary in the first ag
of the early Church.27mo such talk Barber responded incredulously
Irish Catholcs showed no signs of going away, and Ulster Bteshn:
were well taught, all without tithes and withoutaddishment.While the
Church of Ireland was estranged from both the Cathtic Church and the
Presbyterian Church, they were different kinds of etrangement. Bitter
as relations between the Church of Ireland andolpresanism coulde, i
was the bitterness of warring siblings. In timescoéis, most notablyn
168891, differences could be set aside to face the aam@atholic foe
and at manyther times the breach in Protestant unity was reede althoug
to little effect. The estrangement between the &@athChurch and tt
Churchof Ireland was of a different order. At best, riglaships betwee
individuals were warm. On the whole, howewie estrangement could
characterise@s a wary separation between vanquisher and umitszbfoe
the other partyiow grown distant and difficult to comprehend, wdiktanc
the necessary condition for a tolerable relatigmsit worst, Church «
Ireland preachers required the language of devilexfwess the depth
their antipathy for theCatholic Church, although this faded as disti
from 1641 and 1688-91 increased.

1795 Ireland in the 1790was superheated and heading toward ¢
explosion. Nowhere was the situation more volatile than in
Armagh,which was heavily populated, equally divided betw&atholic:
and Protefants, subject to intense competition for land @htbo well armec
It was here, in September 1795, that the OrangestGgtherged as tt
Protestantonsolidation of victory over the Catholic Defenslett thi
Battle of theDiamond. “Battle' might seem a slightly pretentidesr
for one morecrossroads affray between Catholic and Protestangs
but the larger conflict ofvhich it was one episode was very import
mingling potent draughts of economics, politics,ligien, anc
violence, all the essential ingredients of sectasia.

The Orange Order means many things to its many members. Of cc
it exists primarily to gspport the Union and its understanding of Prot¢
faith, but it also serves a whole range of social andafieirig functions
especiallyin rural Northern Ireland. However, Catholics haypically
experienced the Orange Order as an agent of Rmotefiminion ove
them. The key themes of Orangecatholic conflict were establishe:
very early in the Order's
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existence. The Orange Order was always a marchingavement, and i
was always involvedin patrolling Catholics. The marching ar
patrolling were ofta difficult to distinguish, and in fact the histani Davic
W. Miller argues that even before the Orange Order begamdes il
the north ofireland were often not merely recreation, but aksgous ritue
assertions of dominance by parading groups tiverterritory along the
route.®® In the 1790s and early 1800s, Orange Order patrollin
Catholics also took thenore substantial form of Orange dominance ir
yeomanry.Another theme established early was that the Orange Orde
quickly became a significantinfluence and rallying point among som
Protestant leaders (exclusively Church of Irelanddndlords at first). As
Belfast rapidly grew and industrialised during thimeteenth centur
migrants from rural Ireland brought with them tkeritorial imperative an
Catholic/Protestant rivalries. Sectarian divisiorBelfast encompassed reli-
gion, politics, and economics. The Protestant warkiclass came
dominateskilled jobs while the Catholic working class wdeft mainly
with unskilled work; inaddition the middle and upper classes were la
Protestant. In thesgrcumstances, the Orange Order not only foundaag
base in the Protestambrking class, it also served to smooth class itiuE
in the Protestant community. Ake political contest between Catholi
and Protestantintensified in the nineteenth century, the Orange @ler
grew in importance.

1798 On one level, the 179%8sing was relatively secular. Its goals wer
political and nonsectarian, and the ideological bdarop was the “iberty,
equality, fraternity' emphases of the French Revoltion. The whole
rationale of the society of United Irishmen wasdrnweolve and to represe
the interests of Catholic, Protestant, and Dissgiated it succeeded tc
degree unmatched by any Iriggform or revolutionary movement before
after. Given the sectarian elements of Irish society, hower, no conflict
could be expected to transcend sectarianism entirely, anéthdeec
1798 was littered with sectarian language, eventand significance. The
role of religion was extremely complexIn the runup to 1798, the Orai
Order grew enormously, including many recruits yimped straight fror
the antisectarian United Irishmen, and some of their d@ivimade “Orang
a synonym for “terror' among @mlics. A catechism of the ch
Catholic secret society, the Defenders, suggests the patkhofgolitical
and religious
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impulses working among the future insurge

"What do you design by that cause?'

“To quell all nations, dethrone all kings, and tar the true

religion that was lost at the Reformation. ' "Wieatsyou?'

'Simon Peter, the head of the Churéh.
The Catholic hierarchy wanted nothing to do witlstltonsistently ar
emphatically denouncing rebellion, while insurggmtests werefew
and mostly marginal in the Church, although prominemd anportant in th
rising. Although the Presbyterian General Assembly condehnebellion
a much higher percentage of Presbyterian ministers, coatiges an
liberals, turned out than did Callwpriests. Conflict was bloodiest a
most sectarian in Wexford. It also began earli@r¢hthan in Ulste
and heavily publicised reports of sectarian bloedshndoubtedly he
the effect of reducing theumber of northern Protestants turning out.
rising in Ulster was smalletasted only a week, and went off w
relatively few deaths and withowgectarian incident. It was mark
however, by a denominational absence wdts an almost exclusive
Presbyterian rising. Catholic United Irishmen, fembDefenders, d
not answer the call to arms, and one reason mag ltean that they we
too recently incorporated to have overcome thegraimed mistrust o
Protestants.

1822 In 1822 the Church of Ireland Archbishop of Dublin,
William Magee, included some remarks offensive to Presbyterians ai
Catholics in his visitation address to his clergyJames Doyle, Catho
Bishop ofKildare and Leighlin, issued a riposte, and a vige public
controversy ensued. Archbishop Magee expressed surprise ths
remarks should haveaused such offence, because he had said ni
new. He was right. Higomments were conventional Church of Irel
wisdom about the inadeqeias of Catholicism, and twenty years ea
they would have been unlikely to cause a figsthe 1820s, howeve
Irish Catholicism was undergoing a religious and plitical renewal, and
Bishop Doyle's response was evidence of a new commal self-
confidence and assertivenessDuring the nineteenth century, the
Catholic community in Ireland was transformed. In religious terms
the level of lay religious practice improved dramatically, new
church structures and organisations prolif-
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erated, many new churches were built, the number giriests increasec
ecclesiastical discipline became more consistentdarigorous. The timing
of these changes is disputed, but in the earlyte@mth century tt
foundationswere certainly being laid. Catholic political trémsnation i
easier to date. 16823 Daniel O'Connell started the Catholic Assomi
and launched a new strategyatchieve the longdelayed goal of Catholi
emancipation. It was a brilliant campaign. By judiciously mixit
grassroots, participatory democracy, the natibtle organisation of tf
Catholic Church, and the natural communal authowty Catholic
priests, all welded together by O'Connelilsarismatic leadership, t
Catholic Association mobilised Irish Catholics as effective ma:
movement for political change for the first timeeev They attaine«
Catholic emancipation in just six g and against the vehenr
opposition of most Protestants (although officiaégbyterian support f
emancipation remained) and the English establishmBy forming
Catholicsinto a coherent political force and introducing tteetic o
constitutional agitation backed by the veiled threat of violenteg
Catholic Association ensured that Irish politicsulgbnever be the sar
again.

O'Connell's success came at a pricé. may well be that he could only he
achieved his goals by using the structurethe Catholic Church, but tt
had the effect of alienating Protestants and reduttie possibility that the
would or could work with himAt the end of the process, political an
religious identity were more firmly bound together than ever. The
pursuit of an Irish nation, which had been dominated b
Protestants thirty years earlier, was becoming an almost exclusive
Catholic enterprise.

The political influence of the Catholic clergy, steared b
contemporary Protestants, is easily exaggeratea.study of nineteent
century electionspolitical scientist John Whyte concluded that "dmwe
whole ... the Irish clerggould lead their people only in the direct
that they wanted to go."38owever, when clergy and laity were goin
the same direction, as they ofteare, it was a formidable alliance. On
great constitutional issue of homale, Catholic clergy and people we
on the whole, of one mind. In 1886 thirarchy gave its firm support
home rule as the only way to meet "the wants asties of the Irish peopl
%1 The Parnell crisis complicated the situatibat by 1905 the bishops wi
ready once again to encourage Catholics to "rallynd our Parliamenta
representatives and give them the whole strengtheohation's support
their endeavour to secure ordinary civil rights lfish Catholics".32'The

h-
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nation's support": Protestants were consistentlgeab from suc
formulations, as Irish nationalism became all but indstinguishable
from Catholic nationalism.

The great problem facing a Catholic nationalismused on Britain
the source of Ireland's woes was what to make of liPshtestant:
especially Ulster Protestants. According to historian Ol
MacDonagh, the class&olution of traditional Irish nationalism, physi
force and constitutional alikbas been to make "blind assumptions
Ireland was one and indivisibfmlitically, and that religion was a fa
divider of Irishmen, used as such by British gawments intent ¢
maintaining control of the island".33 Given thessumptions it was e
to overlook unionists as beside the point, dupes wbuld see the err
of their ways once the real problems with Britaiaresorted out. As
result of such thinking, generations of nationalkstdersjncluding the
great ones like O'Connell, Parnell, Connolly, Peamsnd deValera
consistently ignored, underestimated, or misundedstunionistswith
predictably distorting effects on political anaksiin tis matter”, write
the historian Kenneth Hoppen, "history was to repiself with
cyclical regularity: first as tragedy and then egedy again. 34

1827 From 19 to 25 April 1827 in the Dublin Institae in Sackville
(now O'Connell) Street, Catholicand Protestant advocates spent fol
hours a day arguing the differences between thenThe debate had
high publicprofile, featuring Daniel O'Connell as one of thatklic
chairmen andplaying to a full house every day. The intense
wide public interest imoctrinal debate was a new feature in Irish sof
but the issues at stake were Iastgnding, as suggested by the cours
this debate, which turned on a rerun of a centldycontroversy. ,
supporter of the Catholic combatant, Fr. Tom Maguitiscovered th:
the Protestant champion, Rev. Richard Peypes basing his argumel
on an early-eighteenth-century anti-Catholic lgmeic. Maguire'
supporter then acquired the original Catholic retor the Protestar
case, which allowed Maguire to rééuPope's case as it emerged.

debate was not an isolated eveBy.the 1820s a Protestant campaic
to convert Catholics, unprecedented in the intensyt of its efforts,
was running at full throttle. It encountered a Catholic community t
was not onlyflexing its political muscles under O'Connell'sdiershig
it was also undergoing a religious renewdlhe clash betwee
Protestant and Catholic was long and bitter, a contest for the hear
and minds of the Irish people.
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Religious controversy became egular feature of public life as ne
before.Doctrinal debates like the one in the Dublin Inggtcould run fc
days withthousands attending, and the same issues alsoréehaix
newspapersmagazines, and pamphlets. While these controversa
have changed somminds, the greater effect was probably to af
tradition and strengthen communal identityut always over against t
other.The Protestant campaign was much influenced by 788 rising. |
had been the bloodiest episode in Irish histowith about 30,0C
casualties in less thahree months. A shocked population produced r
proposals for how to solve the desperate probldrasmar had reveale
and one response was a Protestant campaign to reddatholics. Th
rising did not create the campaign - sev@maltestant reform groups w
well underway, and some of these (a varigtZhurch of Ireland grou
and evangelicals from several denominations)dsad goal making Irela
a Protestant nation. But 1798 did serve as a dtadgcelerating th
process and also highlighting the political aspscthe campaign.

One reason for the evangelistic campaign was conéer person:
salvation: Catholics, these Protestants believed, neededdpthe pur
gospel message denied them bhgit Church, and if their salvation
not absolutely depenan joining a Protestant Church, that was surel
obvious response to havirlgeir eyes opened to what many Protes
saw as the corruption and faldectrine of Catholicism. Another reas
was political: sound religion was tinecessary basis of a stable, peau
society. "Those who are most under thituence of the word of God,
said the respected evangelical leader Peter'Roe,most anxious that
[government's] administration should proceedteadily an
uninterrupted - while, on the contrary, those wiewmnacquaintedith, or
neglect, or oppose that word, are disd&ds turbulent an
rebellious.”35In Protestant eyes, 1798 had revealed Irish Cath
once again, as "dissafied, turbulent, and rebellious"; these were
inevitable fruits of their religion, and Protestant faith wde obviou
answer. The issue was accentuated for many Protedig the increasit
political assertiveness of nineteenth-century Qatbo whch alway:
seemed to focus on dissatigfan with the establishment. Differe
Protestants undoubtedly weighted tiedigious and political aspects
their campaign differently, some mormoncerned about salvatic
others about Protestant ascendancy. But mposibably made little ¢
the distinction, if they were conscious of it at: gdersonal salvatic
and social stability were simply two desirable goafl their
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campaign. In 1851 Church of Ireland evangelicaldéezaHenry Irwir
rejoiced to attend eonfirmation service in Co. Limerick for convertem
Rome, whoat the close of the service "joined in singing gprapriatt
hymn to the air ofour national anthem, which was most judiciol
chosen to cast a beam of loyalty over their ming."

In this atmosphere, conversion became more than a&veghlycharge:
and contentious issue. Conversions of Catholicgeaally priests, we
paradedin the religious press, for they were the very Hitod of
Protestant efforts, proving the worth of their workatholic:
responded by denying aenigrating the conversions, or noting Prote:
conversions to Catholicismgne Catholic argument was that whili
pitiable few from the Catholiazinderclass might be converting due
venality, Protestants of quality wemdnverting to Catholicism out
spiritual integrity. In 1826 a satirical Catholinagazine congratulatec
former Catholic priest who had obtained a Chus€hreland chaplainc
worth £300 a year-not bad, they thought, "for ah ‘dlirncoat™. But they
warned him not to hope for richer rewards.

No, no, these are fat things which good Protestesatst for themselves;
and though the church endures such apostates adgtieve me that
it suspects their sincerity. . . . Enjoy _yourseifawhile, and never
forget that, like hundreds of your predecessors, wil one day be
likely to seek refuge in the church you have abaedd”’

These were typical Catholic responses to conversiiinwas
probably insincere, perhaps for material reasamd tlae supposkconver
was likelyonly lapsed and would return to the true Churchnéwally.
The Protestantampaign effectively came to an end when the
census revealed thdecades of intense efforts had left Ireland's ikalig
demography essentially unchangefbping to convert large numbers ¢
Catholics, the campaigers did far better at revitalising their own
Protestant Churches; hoping tobequeath to future generations a legac
of social peace, they left behindinstead an intensified sectaria
animosity." 38

18459 During these years, failure of the potato crop pecipitated &
horrible famine, resulting in one million deaths am the emigration
of another million people. Shock and numbness were perhaps
dominant responses to the famine, but aspectseofraéigedy also le
behind enduringinger. Famine hit hardest in poor agriculturalaegiof thi
west which weremost dependent on the potato, while wealthier o
with its more diverse
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economy, was relatively unaffected, which meant @&tholic expegnce
of famine was radically different from Protestamperience. Noting th
famine victims were almost exclusively poor Catholics ahdt the relie
efforts of the British government were totally inadequate, theioa
nationalist John Mitchel concled, while the famine was still in progre
that the faminedeaths were the result of a British policy of gédecthe
purpose being to cledreland of excess population so that Irish landid
fulfill its primary purpose of putting food on Bish tabes. Few of Mitchel
nationalist contemporariesvere so extreme, and historians, w
acknowledging British culpability fothe scale of death, find no evide
of deliberate murder. Writing in the most recentuvoe of A New Histon
of Ireland,James Donnelly sums up the findings of historians.
If the charge of genocide could be sustained sirbplghowing that
blind adherence to the doctrines of laissez-fagd to countless
thousands of deaths ... in Ireland during the [B840s, then it may
be taken as proved. Buti f. . . there must alsa demonstration that
British statesmen and their agents in Ireland warewing and willing
collaborators in a deliberate campaign of externtiona, then the
allegation of genocide is not only unproven but aeen worth
making."39
In the popular memory of the famine, however, genaddal interpretations
remain, and in any case popular memory blurs the differdmetsveel
genocidal intent and culpability for the scale afath -- or finds the
difference morally insigificant. The famine, remembered as
exceptionally brutal example of British colonialistmas been the soul
of exceptional anger.
If the famine was to have a religious legacy, dhably ought to have be
a happy one, insofar as a tragedy of this rtage can leave any posit
legacy. Christians of several Churches, Catholic and Prai¢sworke:
heroically and indefatigably - and frequently cogively - to relieve
suffering. Everthough their efforts could not possibly match thels o
need, the consgiences of the famine would have been far w
without their work. However, the coincidence of the famine and
Protestant campaign to conve@atholics ensured that service
cooperation would take second place in popular ngrtw souperism!
the charge that some Protestants offered fdosually soup, hen
'souperism’) or other material aid to desperatehdlias only on the
condition that they convert or, more likely, fulfilsome religiou
condition, perhaps attending a bible class or wiprskrvice. Desmond
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Bowen's study oSouperism: Myth or Realitgemonstrates that cleri
cooperation was the norm and that charges of ssupevere exaggeratt
but they were also extremely difficult to prove or dispe, one persor
souperism &ing another's disinterested benevolence. In 18dme:
Collins, Church of Ireland Dean of Killala and digint coworker witl
the Catholic priest oKillala in the cause of famine relief, was acct
of souperism by another Catholic priest in the aWaile admitting
that Catholics had joined hiShurch, Collins denied souperism, say
that conversions were "a consequence and not dit@on of the relie
afforded".40 Such ambiguous storigtowed whatever interpretation -
interpreter was inclined to give thermhe characteristic outlook of 1
evangelical party among Protestants left thpanticularly wide open -
charges of souperism. The 1847 annual report oB#pist Irish Sociel
affirmed that its primary work was evangelism, rammine relef, anc
described how the two were related.
Large numbers of the peasantry have offered to joir
churches, supposing that thereby they would beigedvfor. In all
such cases they have been told the entrance irgochiurch of
Christ is by sincere repentance and faith in Je€hsist and in
him alone. Having first corrected the mistake, #igents have
not allowed these children of want to go unrelievAdd, while
carefully abstaining from any effort to proselytigbey have not,
through fear of misrepresentation, refrained fromakimg
known the truth as it is in Jesus, while distribgtithe bounty of
the British churches.41
This typically evangelical effort to distinguish theen proselytisin

and evangelising would almost inevitably lead targes of souperism -

as they realised, judging by the “fear of misrepnégtion' remark anc
yet faminerelief was far from being merely an occasion to B
converts. BritishChurches that gave nothing to the Baptist Irishi€3yg
for evangelism, gave generdygor famine relief. Grey areas abount
in both doctrine and practice.

What can be said with certainty is thesentful memories of souperism lon
outlived the famine era.From the reformation onwards, conversiol
Protestantism often held the promisk some material benefit, and Ic
beforethe famine Catholics were reflexively suspiciouat threed was tl
motive forconversion. The notion of souperism summed uptthiditior
in an image invested with particular potency beeaidgshe total vulnerality
of its victims.
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1886 In 1834 Presbhyterian evangelical leader Henr@ooke spoke &
a huge Protestant rally in Co. Down, pronouncing thebanns of ¢
"sacred marriage" between the divided Churches: Of course th
Catholic Church was not among the diddehurches he had in mind, an
fact the purposef the "sacred marriage" was to build a commoned3tah
front against whaimost Protestants saw as the enemies of true @hrfsiit
and a sound society: Catholic clergy and laity, tdoal heresy, amh
infidelity. Although Cooke'sannouncement of the banns precedec
actual marriage by a long time, e end of the century the old tensior
between dissenting and establishedProtestantism had paled t
insignificance in the face of a pan-Protestant uon to fight Catholic
nationalism and home rule.

One important force in mending Protestant divisionsas
evangelicalism,which from its eighteentbentury entry into Ireland w
an interdenomirtéonal movement. Evangelicals were naturally iredirtc
find fellowship withothers who shared their characteristic conversia
spiritual experience, regardless of denomination, and they \
correspondingly nonchalant ab@giclesiastical boundaries and structure
the 1800s evangelicalism did prove moreeaable to denominatior
control than Church leaders had believpdssible. But even wh
contributing to denominational structures, evawgddialso built evangelic
organisations with their counterparts in other €has,and the Churchi
themselves gradually became more evangelical ie.tBaangelicalisr
also fostered unity between classes. The Ulsteivakwf 1859 was
particularly important in this regard, becausesinented the Protest&m of
the Protestant working class. Evangelicalism, whigs prone to anti-
Catholicism, also promoted class unity by nurturangense of shar
Protestant superiority to Catholicism. Certainlyeafthe 1859 revivi
and perhaps before, the ethos of Irish Protestantisra pradominant!:
though far from exclusively, evangelical.

The other great force uniting Protestants vegsstance to Catholic nation-
alism, which during the 1800s grew increasingly strondf-senfident
and assertive. It seemed to Protestants that Irish dieshdrew from

bottomless Wi of grievances, and when a craven British govesm
sacrificed principle to meet one demand, Catholarsfrom being satisfie
immediately drew u@ greater one. Like evangelicalism, resisting Gt
claims united Protestants across class boursddfi@orking class Protesta
were badly off, they couldt least regard themselves as better off tha
Catholic working class, andhey feared, as much better off tha

Catholics came into power. The Orange
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Order was especially important in ung Protestants against Cath¢
demands. From its beginning, the Order had inclubdeth gentr
and peasantry, and by the late 1800s it involved aHssés ar
denominations of Protestants.

Opposition to Gladstone's Home Rule Bill of 1886swéae issuehal
finally focussed and fixed Protestant unity. Home rule, triRustestant
firmly believed, would inevitably mean Rome rule, and Roule woulc
be anunqualified disaster, religiously, economically apdlitically.
"Home Rule for Ireland", wrote the Mutdist denominational paper
Christian Advocatén 1886, "means not only war against the Crownts
of England, buwar against the Crown rights of Christ.... Its insfion is
religious antipathy, its methods plunder, its obje@rotestar
annihilation.”43 When Irish Protemts looked around the world, they ¢
a global order in which they judged®fotestant nations to be progres:
free, and wealthy and Catholic nations tpgposite. Faced by the st
fact of a huge Catholic majority, Protestaatgued that Ireland was |
a viable political unit because Catholics would, tt their nature, prote
minority rights. As for Ulster's wealth, it was tfrait of a Protestant wo
ethic, they believed, and it would be first plurettand finally @minatec
under a home rule government.

The unionist umbrella covered diverse approachesnsérvativi
unionists understood themselves lobe maintaining the statgs ghile
liberal unionistavere resisting what they believed was the ultiniéberal
force, Irish Catholimationalism. Depending on perspective, an indivi
could oppose home rulor political, economic, religious, or cultu
reasons; more typically all these reasons weressadlibly boun
together. David Hempton and Myrtle Hill, authors &ivangelica
Protestantism in Ulster Society, 1°-1890, observethat many Britis
Protestant Nonconformists, forced by their Irishurgerpartsto confron
the home rule issue, tried to solve the problem dnawing
"boundaries between religion and patics. The trouble with the Irish
Question was that no such boundary existed44 Gladstone was elect
in February 1886, he introduced the first Home Rul iBi April, and
after its defeat in June, he was bounced out of power ingéwera
election of Julyl886. But the home rule issue remained, providifacas
for Protestant unity for decades to come.

1908 In 1907 Pope Pius X issued thide Temere decree, which wa
desianed to tidv up some inconsistencies in Catholnarriaae law. Amonc
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other provisins, Ne Temerereaffrmed and applied universally -
teachingthat "only those marriages are valid that are eatéd before tt
parish-priest ..and at least two witnesses" and it also added ttiig
condition of validity applied even if one partneasvnot CatholicNe
Temerecame into effeciquietly enough in 1908, but it soon became
occasion for enormous sectar@ontroversy. "In simple terms," summar
Fr. Eoin de Bhaldraithe in a study N& Temere;a mixed marriage i
Ireland would not be valid in Roman Catholic eyfterdNe Temerenles:
witnessed by the Parish Priest. In practive Catholic clergy would n
officiate unless both parties had promised tidathe children would &
Catholic."*®

In 1910 the implications came to publiceation in the celebrated McCs
casein Belfast. Alexander McCann was Catholic, his wikgnes
Presbyterian.They married in her Presbyterian church and had
children before he leftvith the children in 1910. Protestant and Catl
accounts of the situation habat much in common, but little else. -
Protestant interpretation first cam® public attention through t
intervention of Agnes McCann's minist&¥jlliam Corkey, in Novembe
1910. According to Corkey, a happy marriagad been ruined by
meddling priest who told the McCanns their marriagesinvalid in light of
Ne Temereand would require a proper Catholic ceremony; wiWms.
McCann refused, her husband became abusive andy fieei her. This
story became the subject of sermons, pamphletatetem Westminsteanc
public rallies through ireland and Scotland, anotéstants understoodat
confirming their every fear about priestcraft anohi&nism: the Cathol
Church was a domineering, manipulative institutiosjnuating itself mto
all areas of life; sincéle Temerallowed for national exceptions which |
been granted for Germany but not for Ireland, the McCacas:
represented thattempt of a hostile foreign power to underminetighn
law. To Protestants, the whole story pded a cautionary, prophe
parable about life in a home rule Ireland, and IRresian historian Jot
Barkley argues that the McCamase was the final nail in the coffin
Presbyterian support for home rutgatholics disputed some of the bi
facts and derived from them a totadlifferent interpretation. According
a letter from Alexander McCann whiclas read out in the House
Commons by Nationalist MPs, the marriage \abgays unhappy becat
Agnes McCann was a meddling sectarian shrew whiséclithe Pope a
sang hymns all day".46 Furthermore, he left hehisfown volition ant
without any prompting from any priest, a claim thgginedadditiona
credence when Mrs. McCann and her supporters failedme the
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priest supposedly involved. Jgh Devlin, Nationalist MP for We
Belfast,dismissed Protestant hysteria not only as totaifpunded, but ¢
the manipulation of an unfortunate event for pcéitipurposesie claime:
that election posters in his constituency read,|"'Wiu vote for Cevlin
and haveyour Protestant children kidnapped by the Priegt2H parties
involved foundsuitable facts and interpretations, and the eftécthe
whole affair was to deepen pre-existing convictiand divisions.
Long after the McCann furore died dowihe Temere remained &
contentiousissue because of its effect on Protestant numbersthe Soutr
of Ireland, where Protestants made up only 10 per cent ofdpelation a
the time of partition. It was always likely thatnse Protestants wot
want to marry Catholics, and the effectNdé Temper'sequirement thi
the Protestarpartner consent to raising the children as Cathelas to redu
the Protestanpopulation. Because several factors contributedetdining
Protestant numbers, it i s difficult to calculate £xact role oNe Temere
but in 1974 a studgy Garret Fitzgerald, then Foreign Minister of
Irish government, concluded that from 1946 to 18&leffects of thé&e
Temeredecree caused Protestant population to fall attieeofl per cent pe
year. In 1970, howevethe situation was dramatically improved when
papal decreeMatrimonia Mixta removed any requirement that
Protestant partner promise thdiildren would be raised Catholic. In 1¢
tension was further eased, thouiglr from eliminated, when the Iri
Catholic bishops specifically appliedatrimonia Mixta to the Irist
situation, saying:
The religious upbringing of the children is the rjbi
responsibility of both parents. The obligationstieé Catholic do
not, and cannot, cancel out, or in any way calloimfuestion, the
conscientious duties of the other paffy.

1912 By 1911 home rule legislation was inevitabljn December 1910
tight general election left Irish Nationalists hiolgl the balance of powt
and he price they exacted for supporting the Liberads vas always, hor
rule. Before home rule could be enacted, the Hafideords' veto powe
had to beremoved, because the Lords had vetoed the secomu HRule
Bill in 1893, and they certainly would haw®ne so again in the 191
With Nationalistsupport and the King's consent, the Lords' veto dudy
abolished in August911. In April 1912 a third Home Rule Bill bec
its slow, but this time inexorable, course thropghliament.
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The years since 188@dthe first Home Rule Bill had done nothing to idish
Ulster unionist opposition to home rule. The issw@v was, how fe
would they go in resisting the legal imposition of home? In 1886 ar
1893 the anti-home rule formula had involved anball £amless joinin
of political, economic, and religious factors. In the 1910s thregsaine:
as before, buhow unionists added the threat of physical forcetht
equation.Already by the autumn of 1911, unionist leader Edw@arso
announced to a wildlyrehusiastic crowd of over 50,000 Ulster Protest
that he would lead them into sejbvernment should home rule becc
law. Winston Churchill, then a Liberal cabinet minister, spoke fan)
when he disdained "these frothings", believing thaien the vorst come
to the worst we shall find that civil war evaporaie uncivil words".49
But as events unfolded, Protestant resolve to trésime rule becan
increasingly undeniable. Iraddition to providing the personnel
resistance, thBrotestant Churches also helped to provide legitingy. On
Easter Tuesday 1912, in anticipatiohthe imminent introduction of tl
Home Rule Bill, the Unionist Councibrganised another mass prc
rally, this one attended by more than 100,000 pe=ophe event began with
prayers offered by the Presbyterian moderatm the Church of Irela
Archbishop of Armagh, thus blessing resistance thith support of the tw
largest Protestant Churches. The course of events heating popul:
passions, which in the summer of 1912 sometimdledmver into the well-
worn groove of sectarian antagonism. The singlestvancident, at &
Celtic-Linfield football match in Celtic Park, sent sixtasualties t
hospital. In addition to finding such actions perally abhorren
Carson thought that they were a waste of energypafitically counter-
productive,as they would diminish the unionist cause in thesegf thi
world, especiallyin the eyes of British Conservatives and others s&
support the unionists urgently need@&tle methodunionist leaders chos
to elevate and focus home rule resistance was tostéd in the rubric of
the ancient Scottish covenanting tradition.The idea of covenantii
enjoyed unrivalled cachetmong Presbyterians, because in the 1500
1600s, national covenants Haekn the form whereby Scottish Calvinists jo
together under God the causfechurch and nation, and these covenants
central to Presbyterian memaeynd identity. Now the unionists, Churct
Ireland and Nonconformist alike, formulatee tbasis of their resistance
home rule in a Solemn League a@dvenant for Ulster, which had be
submitted to the Protestant churchesdditing and approval. For Uls
Protestants Covenant Day, Saturday, 28
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September 1912, was essentially a hahy:dwork ceased, and the 1
beganwith congregations meeting for worship. About ndorBelfas
City Hall Carson was the first to sign the Covenant, folloviegdLorc
Londonderry andcchurch representatives. When it was all over 2%
Ulstermen had signethe Covenant, 228,991 women had signe
parallel Declaration, andesistance to home rule was firmly cast as
cause of God and Ulster.
The more concrete method of channelling passions wlitary
organisation. Military drilling began spontaneousipong some Orani
Order lodges, buin January 1913, all the separate efforts weredsaer
together in an Ulster Volunteer Force. At first, this enthusiastic but ill-
equipped drilling was theource of mirth for outsiders, but the U VF rag
became a large, committed, and wedganised force. After April 191
when a carefully plotted guanning effort brought in 20,000 rifles ¢
2,000,000 rounds of ammunition, it was also a \aetired force.
The extent of Ulster Protestant military organisativas an innovatic
observed with great interest by Irish nationalistho soon responded
kind. In the midst of a violent labour dispute in the soen of 1913, unic
leaderJames Larkin suggested that Dublin workers shoalbbfv the
Ulster Protestant example, and one of his depuiganised a UVF-
inspired citizenarmy. The arming of Ulster coincided with Pat
Pearse's transformatioffom cultural and constitutional nationalist
physical force republican, and the autumn of 19ddnél him enthusir
about the UVF:
| am glad that the Orangemen have armed, for & goodly thing
to see arms in Irish hands.... | should like to aeg and every body
of Irish citizens armed. We must accustom oursefweshe
thought of arms, to the sight of arms, to the usars. We may
make mistakes in the beginning and shoot the wieaple; but
bloodshed is a cleansing and a sanctifying thingg @he nation
which regards it as the final horror has lost itenihood. 50
That same autumn, a force of National Volumseeemergec
explicitly following the UVF example and soon flourishing. the
summer of 1914, th&lational Volunteers once again followed the
example, this time with their own guonning effort into Howth harbour.
1916 most U V F members and mamprh the National Voluntee
fought in the British forces again@ermany. The Irish Volunteers
radical splinter group from the Nationelblunteers, took over the GF
and declared an Irish republic.
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1916 Consistent with the French revolution roots ofri sh republicanism
the proclamation of a republic on Easter Monday 198, drafted b
Patrick Pearse, was impeccaldgcular and nonsectarian.On anothe
level, however, Pearse's revolutionary thoughtiheal withreligious
rhetoric and imagery, a hereticalunion of Christianity and nationalism.
In Pearse's thought "national freedom" was "lilgivéne religion" bearin
"the marks of unity, of sanctity, of catholicityf @postolic succession"; t
message of Irish republicanism was a gospel, aaddr adwecates h
admired most -Wolfe Tone, Thomas Davis, John Mitchel, and J¢
Fintan Lalor - were itfour evangelists, prophets who spoke the wol
the Lord; three deaths resulting from a gunning episode were a natic
rebaptism by blood; the impendjrrising was the exulted "day of t
Lord". He gave liturgical expression to the "retigiof Irishnationality’
in an oath-prayer.51

In the name of God,
By Christ His only Son,
By Mary His gentle Mother,
By Patrick the Apostle of the
Irish, By the loyalty of Colm
Cille, By the glory of our race,
By the blood of our ancestors, By
the murder of Red Hugh, By the
sad death of Hugh O'Neill, By
the tragic death of Owen Roe, By
the dying wish of Sarsfield,
By the anguished sigh of
Fitzgerald, By the bloody wounds
of Tone, By the Noble blood of
Emmet, By the Famine corpses, By
the tears of Irish exiles,
We swear the oaths our ancestors swore,
That we will free our race from
bondage, Or that we will fall fighting
hand to hand.
Amerr?
None of Pearse's compatriots tched the intensity or consistency
his revolutionary mysticism, and some had no faith IatBut a gener:
Catholic piety - mostly more orthodox than Pearsess common amol
the idealist
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revolutionaries gathered in the General Post Qff@ee ofPearse's fir
actsin the GPO was to summon a priest to hear confesai@ the last act
the surrendered men was to say the rosary, beagfseimand, rifles in tl
other.And Pearse's fusion of Christ's sacrifice and naticacrifice we
seductive Even James Connolly, always the rigorous and &sthkocialis
required théPearsean language of Calvary, blood and redempti@xpres
the meaningf the imminent rising. Such imagery could be agblio the
trivial and the profound. In the confios after the rising, when tl
mayor of Dublin, amoderate member of the Irish Parliamentary |
suffered a brief false arre$e "could use the incident to compare himse
Christ">® observes historiaRRoy Foster. Terence MacSwiney, the |
mayor of Cork who would die ohunger strike in 1920, reflected on
significance of those republican martwho preceded him in dying for t
cause of Irish freedom.
[If] is because they were our best and bravest thay had to die.
No lesser sacrifice would save us. Because ofristruggle is holy
- our battle is sanctified by their blood, and oactory is assured
by their martyrdom. We, taking up the work they ie€omplete,
confident in God, offer in turn sacrifice from oeises. It is
not we who take innocent blood, but we offer istained by the
example of our immortal dead and that Divine examplhich
inspires us all -for the redemption of our Coung¥.

Political scientist Frank Wright argued that "natiisms are not merely "lil
religions -they are religions."55 It is a startling claim, bentirely
plausiblein light of the Pearsean tradition of Irish repablism. See
Farrell Moran,author of a recent study of republican martyrdoomctude
that the influence of Pearse's ideastli® key to understanding IF
violence, which "is hardlynexplicable terrorism; it functions in a tradit
in Western culture which, owf a deep sense of grievance and a ho
institute a new age, will not surrender its notiéithe holy and the trugs6 In
any case, the founding events of theodern Irish state found religion,
politics, and bloodshed mingled once again.

1921 The partition of Ireland took effect in 1921 \ith the establishmen
of a six-county Northern Ireland; a year later a twenty-sx county
Irish Free State came into being. The longtanding division betwee
Protestant and Catholic communities had now taken a constitutinal
form.
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Both states creatednaw conjunction of majority community with political
power. In the North Protestas were for the first time a majority witt
a jurisdiction; in the South Catholics finally had liioal powel
commensuratewith their numbers. And both states reflected
interests and ethos of tmeajority. In 1934 James Craig, Prime Mini
of Northern Ireland, declaredAll | boast of is that we are a Protes
Parliament and a Protestant Stafelhile three years later the new I
Constitution formally acknowledged wh&iad long been obvious, 1
"special position" of the Catholic Church.

How the minority communities fared (and fare) in tswstates is a subj
that remains extremely difficult to handle. In tierth, Catholics have ma
few complaints about a Protestant religious etlaisgoinstitutionalisedpar
from some instances of sabbatarian laasd in fact the founding Governm
of Ireland Act expressly forbade laws discrimingtiagainst Catholics
such.But however laws may be framed, it is how theyaguglied that matte
most, and from 1921 to the present Northern Cathdlave made repea
charges of systematic discrimination. Amid all twntradictory claims fc
and against Northern Ireland, the judicious andhaitative John Whyte
able to discerria bunching towards the centre" 58 among writerghe
issue: after exaggefan and mitigating circumstances have ¢t
acknowledged and taken inémcount, there remains undeniable evid
of deliberate and consisteldhionist discrimination against Catholics in
familiar categories of employment, housing, ediaca and relationship
the security forces.

In the South, the small Protestant minority hadesefl little deliberat
discrimination. The historian F. S. L. Lyons citasfew instances
postpartition sectarian discrimination, but only time contextof "the
generally favourable position of Protestants in the commuh
which was, he concludes, "secure - not to say [E@dd">® The
complaints of SoutherPRrotestants have had more to do with living
society in which the Catholic Church is by féine most importal
institution in the state and a pervasi@atholic ethos is sometin
enshrined in law, and even in the Constitutionthis setting, Protestai
have been a quiet community, declining numericatigt frequently holdir
back from a full role in public life. The quintessial example of appare
Catholic social control was the Mother and Chilahtcoversy of 1950-
1, when the Irish government withdrew health ledish because tt
bishops had informed them that it contravened Gatlsocialteaching
As John Whyte's careful study @hurch and State in Moderneland,
1923-197%as revealed, the incident was not the comprehensiv
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Home-Rule-is-Romé&ule horror that it is sometimes claimed to be. i
did reveal that when the bishopoke, the politicians listened. The bisk
alwayspossessed a significant influence, and on somessiicould b
conclusive.
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EPILOGUE
Page after page on the historical roots of seaiariacan make for unpleas:
even painful readingdoes history ofer no hope, no countervailing stor
of the forces that have defied sectarianism? Yedjdre is another ston
to be told, of efforts to cross the sectarian divideral to tackle its rool
causes.Not nearly enough work, however, has been donestover this
aspect of Irish history.
Reconciling Memories, an ongoing series of pubime, conference
and seminars under the leadership of Alan Falconer, duge much t
encouragea new way of thinking about Irish history. In ong these
publications,Reconciling Memorieghe political scientist Frank Wrig
issued a powerfutall to seek out the events and dynamics thatseille
reconciling purposeWe have all, says Wright,been mesmerised &
what he calls "the vortex of antagonism"60 that spiral of conftt tha
figures so prominently in Irish history. The vortiexundeniably importar
but Wright argues that not untile overcome our fascination with it will »
be free tadiscover those historical characters and eventshowever weak
failed, or apparently insignificant - that deserve to be remembere
because they have challenged sectarianism.
One effort to recover a few pieces of this histbgs been a series
lectures, held in Bessbrook town hall and sponsored by Newamy
Mourne District Council,called "Protestant Visions of Ireland'. E
lecture has presented historical character who in some way lived
an unusually brave, creative vision for Irelamdfusing to accept tl
usual sectarian divisions of Irish society. In therd lecture, F.
Patrick Hickey spoke on Robert Traill, &Hsterman who was Chur
of Ireland rector of Schull from 1832 to 184Traill did not have th
kind of moderate, tolerant personality our modassumptions mig|
lead us to connect with anti-sectarianism, he wasombative
evangelical preacher. His attitude toward Cathsticiwas typicabf the
day, and he fought a "war against popery in itsudamd forms ¢
wickedness". The threatening response of overwhglimi Catholic
Schull was also typical of the daynd Traill soon required poli
protection. Traillwas ecumenical in his religious combat. As a st
Calvinist, he was asontemptuous of Arminian Methodism as he we
Catholicism, deridingMethodist chapels, in language drawn from
book of Revelation, as'synagogues of Satan". These and sir
comments led to a three-day publiebate with the local Method
preacher.
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Given Traill's religious views and his combativdat®nship with th
local people, the famine of 1845 to 1849 was likéty provde &
searching test afharacter. The test came from the conjunction wfiria
geography with the typical mental outlook of thedi The impact of tt
famine was geograptally skewed, striking hardest at parts of Irel&mal
were almost completely QGailic, while the parts of Ulster where m
Protestants lived suffered little. As for mentatlook, to a degree that \
can hardly imagine, Irish peopletbfat day, Protestant and Catholic al
thought in terms of providential explanations fareltsin the worlc
around them. Given these characteristafs geography and outloc
amplified by his anti-Catholicism, Trail] mighaturally and easi
have interpreted the famine as God's providerjtidjement "again
popery in its thousand forms of wickedness". Butdignot. Instead
interpreted the famine as a shared disaster fahalpeople ofreland ani
threw all his considerable energy and ability imi@ar againsfamine in it
many forms of suffering. He attempted, fruitlesbiyt in good fah, tc
design a storage pit that would keep potatoes fratting, and he andis
family were indefatigable in feeding as many pe@dehey possibly cou
But perhaps Traill's greatest contribution wasdgaseless, eloquent fl
of correspondence todtpress in Britain and Ireland, which did so mua
make known the magnitude of the disaster and $e ralief subscriptions.
was allgrossly inadequate to the scale of suffering, afree, but Trai
probably did all that he could have done bef@alied of famine fever in t
spring of 1847. Perhaps Robert Traill's story damd as aepresentatior
of all the Irish people who have overcome the sectarianism of th
society, and perhapsf their own hearts, to serve all their neighbours
without sectarian distinction.
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