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INTRODUCTION

Any attempt to give an overview of the developmaltrish sectarianisi
must begin with a few cautions and guidelines ®aders. Firfs the
story of sectarianism is almost always more complicated taambe tol
in this brief account. The incidents discussed here are intetwéatm ¢
representative anthir portrayal of sectarianism, but they are in way
comprehensive. Second, reasl should not expect a full account
analysis of all the themes arndcidents that are explored. The
modest purpose of this account ishighlight some of the ways in whi
religion has interacted with other forces to cresgetarianism. Finally
given the emphasis on division and conflict,aternative title might ha
beenlrish History: The Bad Parts Versiodnotherstory remains to k
told, a very important one, about heroic attemptevercome divisio
and about the day-to-day efforts by ordinary pedplaccommodal
differences and get along with one another. Howgeaay attempt ti
come to terms with the legacy of sectarianism rbagin by facingup tc
the depth and complexity of the problem: "If a waythe better therbe
it exacs a look at the worst", wrote Thomas Hardy. Indhme spirit, th
brief look at the worst of sectarianism is offeeexda step along the "w
to the better".

BACKGROUND
Strictly speaking, sectarianism cannot arise before rival
Churches, Protestant and Catholic, emerge from thsixteenth-century
reformation. However, sectarianism typically involves the mingtig
of religion with other factors, and some of these dated back to f
Anglo-Norman conquest of Ireland.
Three themes were of particular importanes background
sectarianism.First, although the conquest involved negotiation
alliance as well as warfare, the Andglimrmans were among the m
formidable warriors i
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Europe, and the Irish were not inclined to subneekty, so blood, shed i
the pursuit of power, soaked the foundations of politial relationships
between England and Ireland. Another lasting themeavas a radica
imbalance of interests between English and Irish pées to the conflict,
which was fought out entirely on Irish soil. IHenry IlI's scale ¢
political priorities, Ireland was a minor sideshow to his miterests i
France, but for the Irish, AnglNorman aggression in Ireland v
apolitical fact of great significance. The Andimrman presence did r
inspire unified political ormilitary resistance from the Irish, but it
reinforce a potent unity of nationalentity defined in terms of the G
against the foreigner. Over the centuriesth bloodshed and imbalance
interest pervaded the text of Irish/English relaiombalance as a consi
theme and bloodshed as an all too freqyamctuation. Such was 1
political tradition with which religion, in the far of Catholic/Protesta
division, would interact to create sectarianism.

A third enduring theme concerned acharacteristically English view of the
Irish. From the beginning of their presence in Irelhnd, the Anglo-
Normans condemned Irish culture, so different fromtheir own, as
barbarous, with the effect that their efforts to sibdue Ireland were
justified in th eir own minds as a civilising and Christianising ngsion.Long
before the reformation, Ireland was divided intm teocieties, the Gae
Irish and the community of those who were Irlsbrn but of Englis
extraction, variously known to historians as thegkANormans, th
Anglo-Irish, or, ata later date, the Old English (each term has itsts
and difficulties, proponents and detractors). The social divisiopujt

frequently crossed, was clear and persistent, ardsd shaped the pre-

reformation Church, with its Gaelic Irish and Andish spheres «
influence. Along with the endurindivision in church and society ca
persistent condemnation of the Irish barbarous, which eventua
became conventional wisdom among both the Enghshilze Anglokish.
Historian Nicholas Canny argues that right doten the eve of th
reformation the English interest in Ireland, nowngdoaccustomed -
assuming the barbarism of the Irish, believed thhé strugglebeinc
pursued in Ireland between Anglo-Norman a@del was a confli
between the forces of good and evil.After the reformation, tt
traditional English-equals-civilised, Irish-equélarbarian equatio
remained as before; in the 1800s the English caltijpurnal Punch made
explicit use of these tereotypes, so offensive to the lIrish. But
reformation era also provided rew twist to the “barbarism' legacy

transmuting it into the terms of conf
4
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between Protestant and Catholic. For centuriesy marantiCatholic sermc
spoke in the idionof barbarism, and it does not require an espedalhgitivi
ear to catch continuing resonances.

1536 The reformation in Ireland can be dated from My 1536, when th
Irish parliament passed an act declaring Henry VIII the "only supreme
head in earth of the whole church of Ireland". An act fol
suppressingnonasteries took a year longer to negotiate, becawsn
members ofparliament had an interest in monastic lands, boe @ssured |
the king that their material welfare would not suffparliament pagd thi
reformation actalso. Most members of this reformation parliamepte
from Old Englishfamilies of the Pale; ironically, within two or tu
generations, many of theeescendants of these families would be ar
the leaders of the Catholic counteeformation. The king's "Iris
enemies" were excluded from partiant, so no native Irish took pari
the initial reformation deliberationglowever, beginning in 1540, an
English initiative, later labelled "surrdar and regrant" by historia
offered the Gaelic chiefs English titles, formmalcognition of their lar
tenure, legal rights, and the right to sit in @arlent;in return they woul
submit to Henry VIII as king of Ireland and rejebe Pope's jurisdictic
in Ireland. One after another the Gaelic chiefsepted these tern
(although it is open to question exactly what thegierstood theisubmissio
to mean). By such actions did Henry VIlI's reforioatin Irelandcombine
religious, political, and economic interests inlase bond. Irdifferent
forms and combinations, these three forces hava tisibly andtightly
entwined at many points in Irish history down te iresent day.

1560 Coercion and violence were also soon linkedtiireligion in the
reformation era. In the sixteenthentury, established churches everyw
maintained their supremacy with the assistanceerfcive penal laws, and
reformation Church in Ireland was no exception. ICm& accompanie
the reformation in the form of acts forbidding anyor® uphold th
Pope's authority or to accuse King Henry VIII ofitge a heretic
schismatic, or usurperthe latter was a treasonable offence and thet
punishable by death. Only the state-establisheddBhaf Irelandwas lega
and by 1560 the penalties for failintp conform to it were clee
although sporadicallyenforced. As a condition of office, all chui
personnel and many publicfficials were required to take an oatr
supremacy recognising the supre
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authority of the crown in all matters, spiritualdatemporal. Laws als
governed religious observance, with penalties mgpdgrom a twelv
pence fine for failing to attend worship, to a sentende six month:
imprisonment ana fine of one year's income (the penalty stifferen
additional offences) foclergy who led worship according to the
Roman rite, not the new one prescribed by the Ghafdreland.
Where coercion led, violence eventually followednddr Anthony <
Leger, governor of Ireland for most of the yeargld56, the Tudc
approach teextending the crown's authority through the whdlérelanc
was essentiallyconciliatory. But during the reign of Queen Eliz#t
1(1558-1603), govement attitudes hardened and warfare was rife. Upe
mid- 1 500s, the English and Anglo - Norman pe@ton of the native Iris
as barbaric was alive and well, but it was limitddsh culture might b
barbaric, but the peoplthemselves were reformable. About this 1
English attitudes began thange. Influenced by the literature spawne
increased European contadgth very different cultures (the Spanish colo
experience in particular) arfy contemporary infatuation with the exan
of ancient Rome, some leadifitnglish adventurers and thinkers cam
regard Irish culture and the Irish asfendamentally barbaric and pagan
they could not be directly reformed; the nativeHrmust first be subdued
the sword and trained by the yokecolonisation before they could acc
English standards of civility (meaning a propergared socigh and th
mild precepts of the Christian faith. At treame time, the Engli
government was coming to realise that givenitiiensely local natu
of the Gaelic political structure, government plaosentralise authori
would require military subjugation, not just suden andregrant. Thi
combination of forces was a formula for a kind oital wal
unprecedented in Ireland: atrocities, despoliatbbriand, the slaught
of noncombatants, including women and children. Th&h Icommitte:
counter afocities, and there is evidence of intensified fthtvsbthe Englist
an attitudewhich was increasingly shared by the more gaelitisiethe
Catholic OIdEnglish lords. In 1575 the earl of Kildare, whoseestor
had recently been pillars of the Englisiteirest in Ireland, was reportec
have declared "that the callioght [hag] of Englande [meaning the gt
| were once dead, them England wolde be with their horns one ag
another and that then the Erle of Kyldare and thisyollowers wolde kilall
the Englisshe churles or dryve them to the seatfzatdso the worlde be
theirs. '2 A good number of the architects and implementerthefnev
English policy
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were fiercely committed to Protestantism and reggrtheir efforts &
directed to goly ends. Reflecting on an Ulster military campaigrl57
which wasmarked by atrocities against Irish and Scottistaliitants, on
English officer concluded, "how godly a dede it is to overthrowe
wicked a race the world may judge: for my partinkie there canot be
greater sacryfice to Go®'In the government's repertoire of strategie
subduing the lIrish, reformed religion became linkedcolonisation ar
brutal military campaigns.

1579 Protestants had no monopoly on linking violemcand religion.From
1534, all armed resistance to the Tudors' increpsiifiorts to exten
the crown's authority in Ireland was accompanied by esaaising of th
bannerof religion in support of the Pope and the oldgieln and il
opposition to the reformed rglon. But according to Catholic histor
Canice Mooney, it was the expedition led by Janizengurice Fitzgeraldhi
1579 that "partook moref the nature of a religious crusade than
other Irish movement of the century".4 Beginningl&i75 Fitzmaurice
spent four years on the continebysily negotiating with Spain, Fran
and Rome for support for a militamxpedition to Ireland. In July 15
Fitzmaurice and an armed company findéiywded in Kerry to mount
campaign against the crown in Ireland. Fitzmaurgterned to Ireland as
convinced holy warrior in the cause of the coumédormation. Althoug
many of his compatriots in arms had distinctly mseeular goals, al
perhaps his own motives were more complex tharadmitted, h
protested that the "only object" of his militaryfats was "tosecure th
administration of Christ's Sacraments to a Cathpdiople in aCatholic
rite". ® Disembarking at Dingle, the first ashore were tvammerbearin
Franciscans (one banner, marked by the image a§tGm the crosshac
been blessed by the Pope); they were followed bislop in mitre an
crozier, and only then by Fitzmaurice and severdteshsoldiers paid for |
Pope Gregory XIII.

Fitzmaurice was also armed with a letter of supprin the Rpe tc
the bishops and faithful of Ireland. In 1570 Elizabétd become the fir
posteformation English monarch to be excommunicated deposed k
Rome,and now Pope Gregory reminded the people of Iretaatd"thes
last few years we have encouraged by our letters to regain your libe
and defendand preserve it against the heretics." He urgedbjeetc
support theFitzmaurice campaign in whatever way possible, riofein
return "to all who confess and communicate .. stimae plenary indulgence
and remission (
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sins that those receive who fight against the Tarlg for the recovery of
the Holy Land."6

Fitzmaurice's campaign was a failure. He died imiaor skirmish i
August 1579, and after the campaign had been punndohe hug
Munster lands ohis cousin, the earl of Desmond, who joined these
after Fitzmaurice'sleath, were forfeited to the state and planted
English colonists. Whamight have galled Fitzmaurice most was
very limited response to the religious exhortatibles pesented to tt
Irish people. Nonetheless, the tomed content of the Pope's letter
significant: war against the hereticBrotestants was couched in
concepts of the crusades.

1579 (or thereabouts) When and why the Irish reformation failed is
a question historians love to debate. Historian Pat@iorish judges that t
fate of the reformation in Gaelic Ireland was evident 1§79, but h
acknowledges the difficulties of being preciseadate or outcome:

By this date it might he safely said that Gaelid &relicised Ireland

would not become Protestant. It was not Yet altogretlear in what

sense it would be Catholic.'7

But estimates vary dramatically. An older historegghical traditiol
believed that the reformation was effectively Istiin meeting immedia
and continuaresistance from all the people of Ireland; at tippasite
extreme, Nichola€anny has argued that the reformation cannot
to have failed until themid nineteenth century, when an inten:
Protestant campaign to reert Catholics had clearly been success
resisted by the Catholic Churdh. searching for roots of sectarianisir
however, the key point is not to determine when andwvhy the
reformation failed, but simply to observe that the church by law
established, the Church of Ireland, was always th€hurch of a small
minority. Hard numbers are not available until thieeteenth centur
but prior to the influx of English and Scottish frstantsettlers in th
seventeenth century, Church of Ireland membersawatl have number:
more than a few percentage points of the Irish [adjmm. In 1834the firs
reliable religious census discovered that in d fmdaulation of almosgight
million, 80.9 per cent were Catholic, 10.7 per c@fmurch of Irelanc
and 8. 1 pr cent Presbyterian; something roughly like
denominationalbalance was probably typical for most of the pras
two centuries.Most of the forces we have discussed thus far the
interaction of religion with coercion, violence, ctonisation, politics,
economics, and conflic
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between communities were simply Irish variations on themes commo
throughout Europe. For abundant confirmation, we need look no furthar
to Ireland's near neighbqguFrance, and the history of conflict betw
the Catholic state and the Protestant minotitymost places, howeve
the established Church was the Church of a majority ofthe
population. In Ireland the established Church was a minority Churd,
and the implications were immense.

Three consequences in particular stand outFirst, although Irelanc
penal laws, from the reformation through the end of thghteentl
century, wereroughly typical of similar laws elsewhere and thegec
suffered under suctaws were everywhere bitter about it, in most p¢
the resentment of a smatiinority was of no great public consequel
because it could be ignored suppressed by the establishment
Ireland, however, darge Catholic majority chafing under various
restrictions and penalties was a political and saai fact of the utmost
importance. Even though increasingly removeidom formal politica
power, sheer numbers conferred a degree of poltgmlical power ol
the Catholic community and created a corresponsiémgeof threat amon
the Protestant minority.

Although Catholics did not at this time gain substargialasting redress
their grievances, their majority status gave them a meadistic prospe:
that theymight do so, whether by negotiation or by forcewofs, than we
the case for minorities in otheountries. And when Irish Catholics lool
abroad forassistance (as the opponents of establishmentsuircke an
state typicallydid), first to Spain and later to France, their bams mad
them more attractive recipients of assistance ffoneign gowernment
calculating the internationélalance of power than if they had beer
insignificant minority. Thusattempting to calculate or divine Cath
intentions and devising strategies tbwarting them were never far frc
the centre of the government's political calculasidcsecond, Church o
Ireland membership was not only small, it was widgl scattered. Its
members were never the majority populatiorof even one county; in mot
places they lived among an overwhelming andesentful Catholic
majority, and in parts of Ulster they lived among aresentful if not
overwhelming, Presbyterian majority. Anxiety was a frequen
corollary for Protestants living in these circunmstas. It was also
significant political force, although difficult tmeasureThird, becaus
the Church of Ireland fell short in a fundamental purpose of a stat
Church - to be the Church of the majority - it always had an unfulfilled
missionary
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task to make Ireland Protestant. At most points in the Church of
Ireland's history, the difficulties i t faced imgly providing pastoral care for

its existing members, coupled with the immensityhef mission task and the
lethargy of many leaders appointed more for palitthan pastoral reasons,
meant that it did little or nothing about incregsmumbers in the Church of

Ireland. When it did make missionary efforts, aodhe extent that it did,
the Catholic response was correspondingly vigordBscause these
missionary efforts never actually succeeded in eding large numbers
of Catholics to Protestantism, the unintended apresece was to stir up
religious controversy and thereby to raise tensieiween Catholics and
Protestants.

1610 The plantation of Ulster is central to the comunal memories o
both Ulster Protestants and Catholicsbut it bears exactly opposite mean
of possession and dispossession in the two caseBrétestants the plantat
and its results are the source of pride. Thomasilkter's populaHistory of
Presbyterianism in Irelancwritten in the late ninetth century, contains
brief, typically Protestant account of plantati®notestant settlers enterec
underpopulated Ulster and filled the land with wtelhded farms and t
beginnings of prosperous towns, "developing theusss of the country |
their industry and enterprise, as the natives agetifto do, "wrote Hamilton

The settlers transformed Ulster into "the most peosus, the most industri-

ous, the most lavabiding, and the most loyal part of all Irelandh
achievement that was alié more impressive, Hamilton thought, beci
Ulster possessed "fewer natural advantages" theottier provinces.8 T
only blights in the happy land were packs of woleesl sullen Cathol
woodkern lurking in the woods and occasionallyclitag the stlers. Fo
Catholics the plantation of Ulster is cause forean®y a Catholic telling
if the land was underpopulated, it was only as theemprence of brutal war, ¢

Protestant prosperity was built on the unjust fatiod of Catholic disposses-

sion; the story of the English crown in Ireland is ustisod as the story of Iri
dispossession, and the colonisation of Ulster ilkgpes the central symbol
that story. In truth the plantation was neither tieginning nor the end
colonisation, but itlid give new vigour and impetus to a process ttatld
eventually see Irish Catholics reduced to an alnferstless communit
From 1556, the English made several attempts ainggpolitical control an
promoting civility, as they saw it, by displacingtive Irish inhabitants throu
the systematic plantation of English settlers. Nogsecceede!
although the
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Munster plantation, begun in 1586, did make arlgdtnpression. In 1603 t
submission of of the Ulster Gaelic lords at the efthe Nine YeardVai
did not provide an opportunity to try plantation agaiecause the nev
crownedKing James | dealt leniently with the losers, wietamed the
land - to thefury of the New English officials of the Irish admstration
who saw this as a complete betrayal of their effort the crown's behalf.
In 1607 everything was changed by the famous argtising flight of the
earls, led by Hugh O'Neill, earl of Tyrone and desa of the Iris
leaders, and Rory O'Donnell, earl of Tyrconnellccémpanied bybou
one hundredollowers and family members, they fled to the @it for ¢
complicated andhot completely discernible mix of reasons. After03
New English officialshad hounded their old enemy O'Neill, relentle
searching for some way to bringim down. The chink in O'Neill
armour was perhaps his allY'Donnell, who had maintain
compromising contact with Spain, whictould be used, howey
falsely, to implicate O'Neill as well. For his parm®'Donnell citel
religious persecution, and he suffered some hanexssfrom governmer
and much more from powerful dynastic rivals keenotst him.To the
English the flight amounted to a confession of doga to the Irish it we
evidence of intolerable English persecution.

The departure of O'Neill, ©Oonnell, and their followel
immediately leftTyrone, Tyrconnell, and half of Fermanagh forfei
the crown. Whersupplemented by a series of additional confiscatam
surrenders, the stas®on had at its disposal most of six Ulster cous:
Donegal, ColeraineTyrone, Armagh, Cavan, and Fermanagh. In
same period, Down and\ntrim were undergoing a process of n
informal Protestant settlement aswhaller scale plantation. For the Engl
Ulster had long been the most troublesome and btisprovinces, so th
plantation of Ulster was to be tmeeans of further imposing English r
and subjugating the Irish. By 1609ptantation scheme had been se
upon, and by 1610 it was being implemented.

Popular memory of plantation tends to assumesathagtive Irish immediate
and totally opposed plantation and that they wemn@édiately shunted frc
their traditional lands into the high and barreltshiThis, however, is -
confuse the end of the process with the beginfianghe initial situatio was
more complicated. One fact strongly influencing ¢barse of plantation w
that native Irish formed a large majority of thestdl population throughc
the plantation period and well into the eighteerghtury. Thus even where
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plantation policy seemed to work most harshly agfalrish tenants in
refusing them places on land owned by English arottiSh undertakers a
by the London companies - the rules were neveriagphore than half-
heartedly, because plantation could never haveoffathe ground withot
Irish tenants. When in 1628 legislation allowed Irishatéa on undertake
estatesit only legalised what had always been the caseh&mmore, th
departureof the great earls was not a disaster from evergli@
point of view, paticularly for those septs which had continuallydeal witt
the expansioniggncroachments of Tyrconnell and Tyrone. While s
Irish leaders hacdopted a policy of straightforward resistance nglist
authority, others took a more pragmatic approatfempting some sort
working accommodatioto the English system. During the Nine Ye
War, a good number of Iristhiefs had fought on the English side,
some of these were rewarded with plantation lardivid Irish were grantt
20 per cent of plantation land, aitdvas equal in quality to that given
other classes of grantees. If Irietndowners usually got less land t
they had held previously, it shoultheoretically have been held m
securely under English law than under the Gael&tesy of occasion
redistribution and frequently conflicting claim#t the beginning ¢
plantation, it might have appeared that enough lviould submit to it
structures to allow plantation to achieve its ends.

In the rebellion of 1641, however, the Ulsiastigators were precise
thoseIrish Catholic landowners who would seem to haveedbest fror
plantation. The reasons for their disillusionmemd desperation were ma
but perhapsheir core logic is suggested by a remark made ibg Kame:
who in 1615 had to remind undertakers relying on Irishatgs that tr
"fundamental reason" for plantation was "removahatives".9Exactly wha
this meant andvhen it might be said to be accomplished was nelear
and that was the “problem': short of totapitulation to the coloni
programme and totassimilation to the colonial culture, Irish Catloe
could never rest securenever know that a point of lasti
accommodation had been reached. dahieve its purposes, plantai
needed to strike a “pragmatic' balance betiesmning Catholics with enou
land that they would not immediately rebel agaim of grievance, ar
reducing their land enough that they would not havgower base fc
rebellion. But when opportunity allowed for additad clawingback o
liberties and land, it would be done, because tbgic' of "removalof
natives" always remained. By 1641 the eventual @ut of the proce:
symbolisedby plantation was clear, and any Catholic hopeswiiving

intac
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within the system was gone. "No section of Irgltiety was gaining fro
the plantation," writes the plantation historian PhiRpbinson, "while mar
hadsuffered considerable loss. Even the Irish grantees might hav
had something to lose from a rebellion could feelrtinfluence and stat
being continuously eroded. " Hailed rebellion hastened the erosion, bt
eventual outcome would probably have been the samgyay.In the
end two communities were shaped by, and still contest, theower
relations issuing from ther opposite experiences of colonisation and i
that flowed from it. Most fundamentally, law enforcement and th
state itself have been experienced in decisivelyffdirent ways.

And what of religion? As the original plantation béix and Offaly ir
1556 hal been established by the Catholic Queen Marygioeliwas clearl
not partof the initial motivation. By the time of plantatioin Ulster
however, religionhad come to be a key to community identity. As
counter reformation took hold, the Irish inasingly defined themselves
Catholic, and holding fadb the old Catholic faith became an integral
of resisting English attempts break down Irish culture. Thus conformin
the Church of Ireland was not a narrowly religiolggision, it was regyde(
as a betrayal of the communifyor Protestants, the idea that Catholics
inherently politically treacherousad become a fixed pillar of Protest
outlook by the early seventeententury, and plantation proceet
accordingly: the natives were seen astrustworthy not mere
because they were Irish, but because they Watholics; settlers were
be not merely British, but Protestant. Scotssitlers in particular broug
with them a religious perspective in which anti{@dicism was of entra
importance.The failure of undertakers and the London companies t
remove Catholic tenants, combined with robust andunassimilable
religious identities, created numerous flashpointavhere Protestant
and Catholic would live side by side for centuriesbut without
integrating, their fear and anger always capable ofigniting a
violent conflict.

1615 In 1615, the Church of Ireland issued thérish Articles, the first
distinctively Irish Protestant doctrinal statement. The early reformation
Ireland, being primarily a state-sponsored, dogn phenomenon, h
beenfar more concerned with issues of political con&modl church structu
than with doctrine. In fact for many years Irighterest in the heat
theological controversies of the English and tcwntal reformatior
lagged far behind,

13
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in time and intensityBy the late 1500s, however, Church of Ireland leads
were working hard to create a reformed Church that would be
vigorously Protestant, in clergy, laity, and theologyThe IrishArticles
revealed the course Irish Protestantism was taking.

The 104 Irish Articleswere much influenced by English theolog
formulaions. Chief among these was the Church of Engtaofficial
doctrinal statement, thEhirty-Nine Articles 0fl562 -the Irish Articles
used thirty-eight of them. However, thHash Articles differed in twc
important areas: thestance toward Catholicism and the related iss
predestination. Articles 58nd 60 condemned the Pope's claimed pow
depose princes; article 67ommdemned the Catholic doctrine
equivocation, whereby oaths made withental reservations were

binding; and article 80 identified the Pope asah&-Christ. None of the:
articles had an equivalent in the English Articl€n the doctrine ¢
predestination, the Englishrticles taught that the elect are predestine
salvation by the grace of God alone, but whetherobiGod alsgredestine
some to hell was deliberately and artfully evad@y. contrast, therish
Articles made it clear that somgeople are reprobate: predestined by
to eternal damnation.

These teachings both informed and reflected therb#truggle betwet
the Church of Ireland and countexformation Catholicism. Church
Ireland leaders held a range of views about thédllatChurch, but th
range wasnarrow. The most positive assessment was that #thol
Church, although desperately corrupt, was a trugré@h and memberst
did not necessarilypreclude the possibility of salvation. By a mr
negative judgment, Catholsm was a false Church or no Church at all a
remain a member of it aftbiaving heard the reformed version of the gc
preached was sure evidence of being ihalind. Even the most able |
vigorous preachers in the Church of Ireland coutd dvecome by th
difficulties of persuading the Irish peopte commit themselves to t
reformed Church, the most diligent efforygelding a pitifully smal
return.

In The Protestant Reformation in Ireland, 1590-164lan Forc
argues that the doctrine ofprebation provided a comforting theolog
explanation fothe scant success of the Church of Ireland mis§iatholic:
did not respondio the gospel, these preachers believed, becaagentr:
predestined to damnation. Among their own peopteteBtah preachel
used the doctrineof predestination pastorally by encouraging 1
parishioners to know and recognibe signs of God's grace in their i\
thus obtaining the assurance
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of salvation so important to the puritans. Of ceute negative versi of this
idea - that those who did not show signs of graeeeveternally damned -
was theologically invalid, because God could give grézesinners at at
time. Badtheology or not, for the Protestant preacher fatestt by his inabilit
to convert peple from the Catholic Church he despised, it waspt@nc
and easy ta@onclude that the vast bulk of the Irish peopleen@probatt
cursed by GodOne enduring result of the intense conflict betwee
Catholic and Protestant was a tendency to define ets own group ovel
against the other -thetheologian Alan Falconer argues that "the rol
the Churches ... in thgtuation of conflict in Ireland has been to reick
the alienation of the different communities by depéng theologies-in-
opposition*? Patrick Corish says of early-seventeeogtury Catholic:
to be a Catholic now was to know why one was nBratestant",13anc
the reverse applied equally Rrotestants. When Trinity College Dul
established its chair of divinity, the holder waalled Professor
Theological Controversies. The men who hile post between 1607 ¢
1641 lived up to the title, focussing their lectu@n refuting Cardin:
Bellarmine, the foremost Catholic apologist of tiee, who himself onc
held the chair of Controversial Theology at thaueollegein Rome. Fror
1600 to 1614, the Jesuit Henry Fitzsimon and ther€&hoflreland Bisho
of Killaloe, John Rider, conducted a running debtiizt produced fivi
publications and prefigured numerous similar cdate#\t times botl
Churches drew diametrically opposed conclusionsfshared premise
Both believed in one true Church outside of whisind salvation, ar
both believed that error has no rights-they simghgw mirrorimage
conclusions as to which was tmaet Church, who was outside salvation,
who had no rights.

1641 During the first half of the seventeenth centy, Europe was
wracked by wars of religion, and Ireland did not esape. From the
beginning of the Irish rising of 1641, one promih@&motestat line ol
interpretation understood it as a priest-inspired griestridden rebellior
intended to exterminate Protestants. The initalityewas very different, but

religion was a factor from the beginning and sog@raminent one. Son
of the atrotties suffered by Protestants had a religious ratitim or aspec
The insurgents were riddled with cultural and politigdivisions, mos
fundametally between Irish and Old English parties; theingd togethe
under the only banner that could uniteerth calling themselves t

Confederate Catholics of
15
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Ireland. After three decades on the continent, Itieh leader Owe
Roe O'Neill returned to Ireland bolstered by adetvf support fror
the Pope praising O'Neill's "excelling fervour, tths, yourconstanc
against theheretics and mind of true faith" and offering higsising to a
"who would help the cause of catholics". 14

The savagely sectarian disposition of the times vastured in extren
form by the exhortations of Cornelius O'Mahony,eauit. Writing fror
Portugalin 1645, he urged the Confederate forces to "kiliryhereti
adversaries. " Heéelieved that they had killed up to 150,000 betwiéh
and 1645, "as thheretics themselves, mooing like cows, openly s&@
you do not deny, antibelieve that more of the heretic enemy were
and | wish they all were. The task before the Confederates was "to kil
rest of the heretics or expel them from the tenyitaf Ireland". 15When C
Mahony's book got to Ireland, it was roupdtondemned by ti
Confederate Catholics, who had it burradthe common hangman. 7
source of scandal, however, seems to have been@idviahony's politics
he called for not only a Catholic king, but a nat@atholic king, and
refused to recognise a heretical king as a legténsavereign than hi:
sectarianism. It should also be noted that O'Malsoestimate that 15
000 or more Protestants had been killed by 1645wildly inaccurate. Tk
best contemporary account estimates that 112, DBfglishextraction an
504,000 Irish died from sword, plague, and famimgween1641 an
1652, so the number of Protestants killed by 1@&tBdcnot have beeclose t
150, 000. Such hugely exaggerated numbers were cpratthe timeThe
first exaggerabns were deliberate propaganda designed to ma
outrage against Irish Catholics. In this they sedeel, and in the proce
inflated numbers became widely circulated and widelcepted. "At th
date, towards the end of the religious wars", wiiRerick Corish, "men wel
ready to believe the worst. "16

The autumn of 1649 brought more savage sectariangsn Olive
Cromwell'sblend of religious and military ferocity found exgssion il
massacres of Catholics at Drogheda (where a goawbewmof Englib
Catholics were amontipe victims) and Wexford. His victims were not ¢
surrendered soldiers but civilians, including clerggomen, and childre
Even Edmund Ludlow, whwas for a time leader of the parliameni
army in Ireland and was not squeamidiowt harsh measures, jud
Cromwell's actions to be "extrabnary severity”, and all resistar
collapsed in the face of it. Cromwell was Ireland to prevent a royal
resurgence and to guarantee the confiscation of
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Irish land he needed to pay offsharmy and his financial backers,

he publicly defended his deeds as godly vengeame Clatholic
massacres oProtestants at the beginning of the rising, thupairting ¢
bloody symmetry to the decade.

The massacres of 1641 and 1649 exerted a longide in Irish history. F
Catholics, Cromwell's massacres (and confiscatiovese the source

long and bitter anger, becoming not only a key comporiantheit
communalmemory of domination and victimisation, but a syinblowhal
they saw as the geridal intentions of the English in Ireland. Protexd
memories of 164were equally potent. In 1662 the first restoratingh
parliament passed an aestablishing 23 October, the date for a fc
conspiracy to seize Dublin at the beginning ofriking, as a national hc
day. The act anathematised the plet'a conspiracy so generally inhum:
barbarous and cruel, as the like wever before heard of in any age
kingdom", fomented by "many malignaaumd rebellious papists and Jes
fryers, seminary priests and other supiusts orders of the popish preten
clergy". 17 For more than a century the hady was widely observed, anc
Dublin with great pomp and circumstandée Irish administration and t
House of Lords processed to Christ Chui€hthedral, where the
worshipped according to the form of a specialymposed liturgy ar
heard a sermon by a Church of Ireland dignitaryallig a bishop. Thes
sermons, which were often published, rarely strdgedromthe themes c
why Cathdics cannot be trusted, why the nature of Cathssticinevitabl’
yields barbarous acts like the massacre being réewch and wt
Protestants must be eternally vigilant if 1641 was to be visited upc
them again. The Protestant community understoelf &s perpetually und
siege.Both sets of memories, of 1641 and of 1649, servexactly the
same function for their communities, passing from generéion to
generation a graphic image of the true nature of tB enemy.The
memories were also mutually exsive. Protestants remembered 1641
Catholics remembered 1649, but neither communityerabered the oth
event (except sometimés diminish the exaggerations of the other si

In this way the purity of communal pain and thessmuent righteousness o

the communal cause wengreserved unsullied. A divided soci
produced divided memories, thuédening the divisions which were tr
source. The Scottish poet lain Crichton Smith grite

The anthology of memories of the other

is a book | hadn't reckoned on 2.

17
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In Ireland, "the anthology of memories of the othemains a book that
is rarely even opened.

1642 Presbyterianism was the form of Christianity &voured by Scottist
settlers, most of whom arrived in Ireland from the early 1606nwad,
some as part of the formal plantation of Ulster, oth@ert of informa
immigration. Initially Presbyterianism was not a separate chuitcvas i
party within the established Church of Ireland1B¥ 2 the first Presbyte!
in Ireland was organised lmhaplains and soldiers of the Scottish army
to Ulster to putdown the Irish rising. After the turmoil of t
commonwealth period, theestoration of Charles | | brought with it

restoration of the Church of Ireland, and Preslayter(along with meh smalle
groups like Baptists, Quakers, ahtblependents (or Congregationalis
were cast in the role of a dissenti@furch, hedged in by penal laws
hounded by the established ChurErom this point onward, using the te
"Protestant’ to refer to all churchéerived from the reformation traditi
becomes problematic, although sdimes helpful. The interests

dissenting Churches were very different frdhose of the establisk
Church, hence the classic distinction between GathErotestant anc
Dissenter. But some convictions did unite all Pstaets, dissenting a
established. Particularly in times of crisis - andst notablyduring the
Williamite wars of 1688-91 -members of the Church of Ireland

Presbyterians could make commonseaagainst the Catholic foe, but divis
and antagonism blossomed again as soon as thewlagaver. Not until we
into the nineteenth century would established aisdeshting Protesta
Churches be united enough to make “Protestar¢'caeéntly usefl generi
term.

1655 Cromwell had decreed that in this year disposssed Catholi
landowners were to be transplanted to the barren lads of Connach
and Clare. The property of rebels was deemed forfeit to thkeestan
since virtually all Catholic landeners were classified as rebels, t
property went to pay the vast war debts Cromwelll lEcumulate
Eventually almost all Catholic landowners were deprived of their lanc
and most were traptanted west to much smaller and poorer holdi
although the hugendertaking took longer than planned and some Gegt
found ways to stay as tenants on the land theyonad owned. I 641
Catholics still held 59 pecent of the land in Ireland; two decades late
the close of the Cromwellian
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period, they were reduced to about 10 per centndpkantation; the
suppression of Catholic practices and structurag;ipally through the virtual
elimination of priests, some killed and many maaeihed to the continent;
the deporting of other Catholics; a huge deathdoéd to war, disease,
and famine: all these combined to create a sturtréngna of dislocation.
Sometime in this period Fear Dorcha O Meallain batdy from Down
and perhaps a priest, wrote a poem comforting #tkdlic exiles to the West.
They would be travelling light.

Our sole possessions: Michael (?f miracles,

the virgin Mary, the twelve apostles,

Brigid, Patrick and Saint John

- and fine rations: faith in God.

Sweet Colm Cille of miracles too,
and Colman Mac Aoidh, poets'
patron, will all be with us on our
way.
This was good company and reason for hope. Heeludtyed his readers to
Consider a parable of this:
Israel's people, God's own,
although they were in bonds in Egypt,
found in time a prompt release.
Israel had received a miraculous way through treessed miraculous
sustenance in the desert, and Catholics could eagie inheritance.
People of my heart, stand steady, don't complaiyooi
distress. Moses got what he requested,
religious freedom - and from Pharaoh.

Identical their God and ours.

One God there was and still remains.

Here or Westward God is one,

one God ever and shall be.19
Many a seventeenttentury Catholic poet employed the theme of Isiig
bondage, which provided both solace in sufferingd anope fo
deliverance. Ironically, seventeertbntury Protestants also made freg
use of the Isragheme. Assuming that Israel in the promised land ¢
close analogy for Protestants in Ireland, preacbéen spoke of Ireland
as "our Israel" and
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based serons on Old Testament texts about the relationdtepseen Isra
and God and Israel and her heathen neighbours92 4érmon by Edwa
Walkinton, chaplain to the Irish House of Commonas typical. His te:
was Isaiah 5.3-4, an imagef God chastising is children for thei
ingratitude.

And now, 0 inhabitants of Jerusalem, and men o&llupidge, | pray
you, betwixt me and my vineyard. What could haee dene more to
my vineyard, that | have not done in it? Wherefohen | looked that
it should bring, forth grapes, brought it forth @igrapes.

Walkinton first established the theme of God's gass and Israel's ingrati-

tude as a recurring biblical theme and then askéaly far our case is Paral
with that of the Jews?" As always the answer wassedy parallel, ar
Walkinton developed the storgf God's mercy to Irish Protestal
especially in deliverance from their Catholic enemies, "an ray
Treacherous, IngratefulSecret, Bloody and Implacable”, who wao
always practice "all Barbarity, and r@lty, that their own vil
Inclinations, or their viler Religion could suggest ‘em.”20 Godhac
allowed Catholics to have their bloody way becaBsatestants had be
ungrateful and disobedient, so Walkinton's propcsigd of gratitude wa
simply more faithful adherence to reformed religi@mce again Catholi
and Protestants claimed the same spiritual inimestdout put it to opposit
uses. The same events that Catholic Israel mowas&djyptian captivity
Protestant Israel celebrated as delivery by Gaaltim promised land.

1688 When on 7 December 1688, the gates of Derryrerelosed agains
King James's troops, one powerful motivating forcevas sectarian feat
The Comber letter, dated 3 December 1688 and askhleso .
Protestant nobleman, tdbMount Alexander, raised Protestant fears of
come againAlthough now known to be a fake, at the time it wadely
circulated andvidely believed, "for it spoke in the ancestral o®i say
the Ulster historian A. T Q. Stewart.
Good my Lord,
| have written to let you know that all our Irishméhrough Ireland
is sworn: that on the ninth day of this month they all to fall on to
kill and murder man, wife and child; and 1 desiciylordship to take
care of yourself, and all others that are judged dayy men to be
heads, for whosoever of them can kill any of ybaytare to have
a captain's place; so my desire to your honour ts,look to
yourself, and give other
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noblemen warning, and go not out either night oy déthout a good

guard with you, and let no Irishman come near yalatsoever he be;

so this is all from him who was your father's fdeand is your friend,

and will be, though | dare not be known, as yet féar of my life.21
This letter arrived in Derry on 7 December, the salay that James's troops
arrived to replace the garrison withdrawn a few kgezarlier. The old
troops had comprised mostly Protestants; theiaogphents, commanded
by the Catholic eadf Antrim, were a new regiment composed
exclusively of Catholics from Ulster and Scotlawhile the troops
demanded entrance and Derry's leaders were patatygelecisive debate,
the apprentice boys took matters into their owrdhamd closed the gates. At
a time when not only was James the rightful king,William was denying
that he was going to claim the crown, the Comb&rand the sectarian
fear it roused probably tipped the balance fronaltyto defiance.

1695 Beginning in 1695, the Irish parliament, now hwn exclusively
from the Church of Ireland, began buiding up the body of fierce law:
that would cause the eighteenth century to be rememberexs the Pene
Era. For the next two decades, parliament passed mg laws directec
against Catholic religion, land, and political powe. Although the peni
laws were fa from systematic, a consistent, undergirding ne&gp i<
discernible. It raras follows: twice within the memory of the livinig, the
1640s and 1680%atholics had proven themselves politically treachs
and now they must be kept weak so they coaldrebel again; it was th
religion that made themebels, so Catholicism must be eliminated, or &g
tightly controlled; land ownership was the foundatbf political power, s
Catholic capacity to rebel could be checked by ieltng or reducing
Catholic land ownership. In this logic, the uniofipolitical, economic
and religious considerations was seamless.

The various laws passed against Catholic clergy ratidious practic
might have eliminated church structures within aegation if strctly
applied. However, like most of the pasformation penal laws agail
Catholicism, they were not enforced consistentirhpps becaus# a lacl
of political will, or perhaps because the practicaffidilties of
enforcement were all but insuperabléhe more effective legislati
against Catholic landholding, witlis connection of land, religion, a
politics, was epitomised by the provisiavisthe farreaching Popery Act
1704. One frequently cited aspect of this act
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required Catholics to ga on land in equal portions to all sons, whichlad
eventually reduce holdings to an unviable sizehdiyvever, the eldest s
joined the Church of Ireland, he gained all thepprty and his father or
retained the land as tenant-for-life. In factréhés little evidence that tt
particular provision, for all its ingenuity, had ofueffect, but the result o
whole complex of similarly intended laws was to wed Catholi
land ownership still further. At the close of Elizabetheign, Catholics hi
owned 90 per cent of the land, which after theddlptantation had fallen
59 percent by 1641 and all the way to 10 per cent atdise of th
Cromwellian eraUnder Charles Il Catholics regained some of thisl laising
to 22 per cent by 1685, btalling again to 14 per cent as a result of
Williamite war. Nowthe new penal laws took over, eventually ero
Catholic landholding to a mere 5 per cent by 14¥Ben the penal lav
began to be dismantled. Thémiliar themes of possession
dispossession were powerfully reinforcedth enduring consequenc
"We have everything to dread from thdispossessed"”, wrote !
twentieth-century Irish author Elizabeth Bowdwrself the descendant
Cromwellian settlers. " It is in dispossession ttie hurt, Protestant al
Catholic, lies.?

Presbyterians also suffered laws directed agahesnt The Popery A
of 1704 required Catholic and Presbyterian alike tke taommunio
accordingto the Church of Ireland rite as a condition of lpuloffice,
which effectively excluded them from local govermmeAnother long-
running problem washat Presbyterian marriages were not recognis
valid. For marriages between Presbyterians, thewaw rarely enforce
but when the marriage was between a Presbyterida &hurch ofrelanc
member, it was appliedhore frequently. The threat of this law v
always worrisome, and when enforced it was deviastat

None of these laws, against Catholics or Preslayteriwere English per
laws, they were made by an hiparliament whose members represen
Church of Ireland elite later labelled the Protesfsscendancy. England F
its own penal laws, sometimes less harsh, sometim@e. In Ireland
however, the effect of English review of Irish pementary acts as
generally to soften Irish stridency. Church ofdrel leaders were among
strongestsupporters of penal laws. Shortly after the Treaft\imerick
was signed in1691, Anthony Dopping, Bishop of Meath, preache
violently against what he regarded the soft treatment of Catholics t
the English government removed him from the Iriskypcouncil. It wa:
an early indication of how
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vehemently the Irish establishment in church aatésvould oppose conces-
sions to CatholicsPenal laws werea European commonplace, but the
Irish ones were the product of local forces, not anutside imposition.

1766 Until the death in 1766 of the Old Pretenderdames lll, the Vatican
had recognised the Stuarts as the legitimate kingsf Britain and and
Ireland. In fact from the time of James | onward, Irish Catholidway:
placed their hope for recovery of their losses on the Btddngs
especially on theunflinchingly Catholic James 11. When James Il
deposed and replaced by the Protestant Williantrishy Caholic support fc
the Stuart, or Jacobiteause remained as ever: James and his desce
were rightful kings ofBritain and Ireland, William and his succes:
were unlawful usurperdistorical memory has a way of turning cat
that eventually fail intanevitably lost causes, but the failure of the Btuaa:
far from inevitable. Nobnly did James I[ have the support of the Pope
Louis XIV of France, buacross England, Scotland, and Ireland the ¢
cause retained many fervent supportergs Hlso true that after backing
losing side in 1688-9 1, IrisBatholics really had nowhere else to turr
redress of their grievancegatican and Irish Catholic support for the
Stuarts had far-reaching consequences. Almost inevitably, Catholi
looked outward for political salvation. Expressed in the form of the aisli
or vision poem, Catholic hopagpically took the form of yearning for
Stuart saviour, who would come froacross the water to deliver Irela
often depicted as a suffering woman.

0, fear not, fair mourner! - thy lord and thy lover

Prince Charles, with his armies, will cross the seaer.

Once more, lo! the Spirit of Liberty rallies

Aloft on thy mountains, and calls from thy valleys.

Thy children will rise and will take, one and all,

Revenge on the murderous tribe of the Gall,

And to thee shall return each renowned castle hall;

And again thou shalt revel in plenty and treasure,

And the wealth of the land shall be thine withoetisure.23
Some of the consequences were immediadepaactical. Catholics could r
take oaths of loyalty to William, Anne, or the Hsedans, whic
copperfastenetheir political marginality. The Catholic hierar¢hypositior
was also renderetiore precarious, because the Pope granted thasStiox
right to nominatelrish Catholic bishops up to 1766. Traffic betw
Ireland and the Stuart
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headquarters in France was constant, Irish Catbgiies were regulars at -
Stuart court, the Stuart armies recruited in leélaand in the last great St
attempt to regain their dominions, the failed ineasby Prince Charle
of Scotland and England in 1748ish emigres played a significant
asadvisors to the prince and as soldiers in Irishimegts of the Frenc
army. One effect of Vatican and dh Catholic attachment to the Stu
was toreinforce Protestant fears, which from the latéesirth century he
involved complaints against the subversive tendesfc@atholic politico-
religious doctrines. However, unlike their English and Secb
counterparts, Irisllacobites never actually rose in support of thergt
despite rumours anchutterings. Their continuing restraint helped toke
the case for the penal laws increasingly untenable.

1786-8 During these years, a great pamphlet war ragl on the
subject of tithes, which, until 1838, all Irish people neeed to pay to the
Church of Ireland. The content of the debate revealed muctabout
relationships between the Churches.
The alignment of sides was not Protestant vs. @athout Presbyterianra
Catholic vs. Church of Ireland. Both Presbyteriaasd Catholic
resentedithes in particular and Church of Ireland prividsgn general, al
they weredisdainful of the established Church's weaknessratidnce
upon state support. However, this didt mean that Presbyterians
Catholics wereunited. Their chief bond was the negative one afrat
grievances, which sometimes tantalised with thesibdgy of a share
programme of action, most famously in the 17&®sl 1790s. But in t
end differences alwaysutweighed commonalities, preventing effec
joint efforts
The Church of Ireland's sense of being trapped detwCatholics ar
Presbyterians was central to the pamphlet war. Wbigd eventually be mc
memorably expressed by William Mage&rchbishop of Dublin, in &
1822 address to his clergy.
We, My Reverend Brethren, are placed in a station irclhwe
are hemmed in by two opposite descriptions of g
Christians; the one, possessing a Church, withobatwe can
properly call a Religion; and the other, possessadreligion,
without what we can properly call a Church..24
The same dynamics, however, had applied from theseventeenth
century, when Presbyterianism was establishedstelas a separate
Church. In the
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1780s pamphlet war, Church of Ireland writers regdrPresbyterians
as innately rebellious and Catholics as a stramgebmation of slavish
and rebellious - slavish in their adherence tadibatorial Catholic Church,
and rebellious because their adherence was to egforpower with
political designs. Many of the traditional Protedt@omplaints against
Catholicism were aired, especially the politicagigus ones.

Because the immediate occasion for the pamphlet was renewe
Whiteboy agitation in Munster, wth Protestants regarded as a pc
plot, Catholicpamphleteers were essentially on the defensive. ganlg
respondent wa#rchbishop James Butler of Cashel, who argued
Catholic clergy inMunster had suffered at least as much as theie§teoi
counterparts fromWhiteboy outrages, and they had worked hard torssy
rebellion. As forthe disloyalty supposedly inherent in Catholic doet
Bishop Butler said theoint could only be sustained by falsely imputihg
doctrines of individuals to the @mlic Church as a whole, and he contre
their supposed disloyaltyith repeated professions and a hundred
experience of loyalty. Anothepamphleteer, Arthur O'Leary, a Capuc
friar and experienced controversialist, dismissecusations of dwersive
intrigue as groundless paranoi@atholics and Presbyterians, he s
were "two classes of subjects more interested iprawing thirty-nine
acres of ground for the support of théamilies, than in abolishing tl
thirty-nine articles”.25

Churd of 