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Introduction

The world we live in is one proud of its scientifichievements, puzzl
by its failures, but still confident that human beingwénthe capacity
strive for the better, even if slowly. Much of oworld concentrates «
human beings, human values and human desiresinksttin terms c
groupings and programmes to deal with androeme the shortcomin
and failures in what we have achieved up to nowtt@nother hand, tl
Christian Gospel concentrates on God as giver leétian and grace to
sinful humanity; it speaks not primarily of progsesnd programme L
of gift and ofkingdom. It speaks of the revelation of a God wéeeal:
himself and thus reveals human beings to themsatvizsth, more tha
of the slow process of the discovery and analysssience and histortp
show us who we are. Because of this contrast ofogmh the Chrigan
churches are becoming more and more aware of #u toepreachteact
and practise the Gospel of grace in a more complatieshared way. #
the churches which look to Christ as their head,Spirit ofGod as the
life-principle and the Kingdom of God as their hope, have somg
important to say to the world. For this reason fibkowing chapter
are offered to promote our common witness to thed&lip ofChrist ir
the service of saving grace. Each chapter is tealref refledion or
prepared written submissions. These submissiomssitlges owenuch tc
the existing inter-Church dialogues on the topissussed. Thehapter
attempt to express what we hold in common and whereliverge
The hope is that these chapters will inspire furtteglection atlocal
level to help all of us in the mission of preachirtgaching an
practising the Gospel. Our conviction is that wesirhelp each other
the central tasks of our faith.
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Basic Definitions: Salvation

1.1 The term salvation has the general meaningeat@, health, well-

being, wholesomeness and deliverance from whatayesstcor-
rupts and enslaves. Used in the Christian senisesgen primaril
in relation to a situation where we are not in ahi
relationship toGod nor is the universe. We are subject to sir,
death, corrupon and the powers of darkness. On the one |
salvation isdeliverance from these forces of bondage; on ther
it is beinggiven the freedom to serve God and our world a
should, and, finally, to obtain God's gift of etariife.

1.2 Salvation is an act that only God can perfdimhas acted “for user

and for our salvation' in Jesus Christ his Son.isthras byhis
life, death and resurrection taken our sin and bgaduporhimself.
delivered us from the powers of sin and evil ansulghtus into hi:
kingdom. This is the Gospel, the good news thatdslaimed first b
Jesus himself as the Kingdom of God and theth@sessage of |
redemption through the cross and resurrection.

1.3This was the purpose of God from all eternity. Fois reaso

the Father sent the Son to be the Saviofuthe world and th
Son came willingly by the power of the Holy Spirit. Weé
salvation is centrally related to the Son of Godaimae, it is a
the same timé¢he will and action of the God revealed as Fa
Son and Holy

Spirit.

1.4 It is our Christian faith that this salvatiah dentredin and come

through the person and work of Christ. "And theredlvation in n
one else, for there is no other name under heaven gmongner
by which we must be saved' (Ac 4:12). This exclasiatureof
salvation in Christ is at the same time its inalagbower, sincéy
his coming and work he has reconciled all thinghéaven ar
earthto himself (Col 1:20). This does not exclude thesitailitv

God is free to act when, where and as he pleasdees, howeve
mean that where there are signs of the kingdonhénsiecule
world and in other religions, and people know Gdoke throug!
them, this is not contrary to but confirms his@etin Jesus Christ.

1.5 Since salvation comes to us through JesustGtoise this implies

particular view of his person - who he is. ldehe one mediat
between God and humankind, himself divine and hun$ince
only God can save and he does this in Jesus Ghashferenc
is that Christ is both the divine Saviour and mégliaand als
the human instrument of this salvation. The reaitgd nature of sal-
vation imply this view of his person. "So then,fidelity to the
Gospel and in accordance with the Scriptures, \geth®er confe:
the person of Jesus Christ as the eternal son af @ was bormof
the Virgin Mary and became truly man, in order ¢othe Saiour ol
the world'.1
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Basic Definitions: Grace

2.1 By grace is meant the unmerited favour of Gdige scriptures othe
Old and New Testaments both proclaim that God ltasddirst
and solely in our salvation, and entered into aec@nt ofgrace
with Israel fulfilled in Jesus Christ and sealedtwhis blooc
as a redemptive sacrifice.

2.2 Grace is also the term used to describe salvasoa gift. It is nc
due to or based on anything we have done. God ¢tad $or thi
salvation of us sinners who as such deserve omycbndemna-
tion. Grace thus expresses the reality of the mamy love o
God as given to wholly undeserving sinners.

2.3 Grace is further seen as at the same time fe¢hing in Got
compels him so to ache freely bestows his favour on us. |
does anything in us make it a necessary act. Whigedirected t
overcome the evil in us and our world it is not ddioned by
them. It is unconditional in the sense that it owething to whatve
have beenare or may become but has its sole basis in tlog
will and purpose of God for our salvation.

2.4 Salvation and grace are, therefore, realities whietve man
aspects. It is both a past event in Christ, a prteslity in faitt
and love, and also éhobject of future hope. These asp
indicate something of the depth and rich variety of meanidgch
point to the mystery of God's saving action for us and oarld
Grace, however, comes through faith as its instnimeot it
condition. Faith is, @radoxically, both God's gift and our act
2:8).

2.5 The New Testament uses many terms to desalbati®n andgrace
in all their fullnes$. "Some terms are of more fundame
importance than others; but there is no controltgrgn or concef
they complement one another'.3 To be true to its owmcss, an
theological treatment of salvation and grace isnda draw out tr
riches contained in such variety.
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Human Beings Created in God's Image

3.1 Christian revelation occupies itself with theystery of
humankind, but with humankind as understood in ligat of
God's selfrevelation. In the words of an early Father of
Church, St Irenaeus of Lyons, "It was not becaued Geede
man that he first formed Adam, he was simply logKior recipients
who might receive his benefifs'.

3.2 The Old Testament and the New Testament recorceedlatior
emphasises two principal points in relation to treation o
humankind. These are the truths that the humaropéssa crea-
ture, but still a singular creature in relationthe creator andis-a-
visthe rest of creation.

3.3 God created humankind (Gn 2:7). This revealgt points botfo the
free decision of God, as well as to the fact thathumarpersoi
is a creature whose very existence is totally dépenhonGod'
creative and sustaining power. All that we are dadweare an
do as created beings, for we are dust (Gn 3:19)s Phimary
relationship must always be kept in mind.

3.4 We are creatures made in the image of God. iShésoncept the
has been interpreted in various ways. Firstlysiregarded ¢
humanity created for relationship with God, as pacéy for com-
munion with the Creator.

Secondly, it is seen as human beings showing iin klrxes some-
thing of the character of God knowledge, righteousne
holiness and love.

Thirdly, others see it as 'being-in-relationshipterpersonal fel-
lowship reflecting the relationship of love and malt selfgiving
between the persons of the Trinity. Each and athese implythe
goodness of the creature coming from the work af @ Creator.



3.5 These varied expressions of the image imply alscattitude o

human dependence, relative freedom and gel
responsibility inrelation to God. In these ways we express
creaturely being andave continual communion with God.
particular aspect of thielates to the created order for which
are given the responsiliyl of stewardship. This high and uni

position we hold in trust from God who will requie account of our

stewardship. There ithus a unique relationship between hu
beings as God's criemes and their environment in the res
creation.

3.6 The Letter to the Colossians speaks of Jesus asinthge of th

unseen God' (Col 1:16). By this it means tlwas¢e him is to s
the Father, to know who God is and what he is [ikee image i
at the same time a manifestation of God's likeiregesus in a lif
lived in unbroken fellowship with his Father. Astiman for oth-
ers', Jesus reflects in its fullreewhat all humans are meant to
with and for one another in love. In this way Jessioul
example, the new and true man crowned with glodyl@nour -a
high dignity to which, by his grace, we are alsbiech

3.7 The effect of sin in our human nature is thatinage of God caiot be

properly realised in us. It is, therefore, not oblytheexampl
of Jesus but by his grace and salvation that tlagénis restored a
maintained. The Christian Church as the peoplBad is the plac
where this image should be best expressednaartfested and
as such the forerunner and example of whapedple are meant
be.
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4
The Fall

4.1 The Scriptures speak of our humanity in two sv&n the onéand i

is the good creation of God, while, on the otheram ineplicable
way, it has “fallen' away from God and is now cdaughin a mes
of bondage, slavery and corruption. The Scriptaeawhole ant
the Genesis stories in particular give us profoimsight intc
our human state as sinners. They show us alsootisequences
this in loss of fellowship with God and of the anigl righteousne:
he intended for us by his creation.

4.2 The “Fall' can be and is described in a greakety of ways -as

pride which arrogates to itself God's prerogatawel seeks to ta
his place; as sloth which chooses the wrong or tomsey and s
drags one down; as falsehood which is deceptive rahel:
against the truth of God in Jesus Christ; as failuc
recognise the dignity of each person; as disobegid¢a Gal's
will. In the Pauline writings "Adam' is regarded as represere
man so thatll humankind participates with him in a solidardj
sin. In this way all human beings share in thelFah against Gc
and are found to be guilty before him (Rm 5:12-19).

4.3 The consequences of the "Fall' are far-reachimtgpdamagingrhey

can be seen simply in terms of ‘loss'. By the 'Rab lost
communion with God and with one another. Some &é& ih
terms of being disordered and damaged but noteshdtiand cor-
rupted -this is more evident in the Roman Catholic tradh!
Some in the Reformed tradition speak of “total defy' by
which is not meant that we have no goodness; rétegnifiesthai
every aspect of one's being is affected by sin.

The loss lhus experienced, if left to continue, leads to [zerem
alienation and separation from God. This state hmlescribed .
being in the presence of God without the grace ad.Gt involve:
the condition of final damnation which, in tradiie languagehas
been called hell.



4.4 The Scriptures and the Christian tradition kpeat only of the Fall'

of humanity; they also speak of the involvementttod restof
creation with humankind in this "Fall' and the cegsen
bondage. Further, evil and evil fas are portrayed as demc
spirits that plague and influence our human nadme creationanc
gain an entrance into life through our sin. We aceustome
today to think of worldly structures, political pevs and otht
events and even persons beimgight up and used by these

powers for purposes contrary to God's will, leadiodhreats t
human life and dignity and to the integrity of thikole of creation.

The very planet on which we live is now under thieesaa result (
the accelerating delopment of industry and technology. Scie
industry and technology are goods whose bene®sbhayond cal-
culation. Still one has only to think of the poitut of the air, wate
and land resulting from the inordinate dischargmddistrial effluent
to appreciate the damage already done to our gdrtithewhich
is God's gift. The ecological movement bears tragioquen
witness to the fact that we have not been goodbstsofthe earth ¢
God intended (Gn 1:28). This subtle presence dfirviumankind’
impressive achievements is final proof of an oagicalamity the
continues to vitiate and slant all human activity.

4.5 While sin and evil powers to a large extent don@nateation ar

human beings, they are only seen in all their seriess in th
light of the salvation won by Christ. He is thetlaslam who han
principle overcome the power unleashed by the " Falfirist isnot
only the One who exposes human sin and all formswifbut
comes and saves us from their power, freesrams fguilt anc
shame and brings us into the kingdom of his love.

In this light God sees the powers not only as awengesbut a
his. However hard it may be to explain the origirsio and evil it
the world created good by God, he can never berdedaas th
author of sin or evil. Rather he is the One whagsius and ¢
things to salvation by his grace through JesussChis Son, ot
Lord.
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5

God's Saving Action in Christ

5.1 The main message of the Scriptures as a whole @ssGtion il

coming to call and deliver Israel. God redeems mkimal anc
creation from slavery and bdage, and brings them to hims
This begins in the Old Testament history of Godghity acts ands
completed in the person and redeeming work of J&dusst hit
Son. The Scriptures see this as recreation, sho@oujs will no
to leave us and our widrto our own sinful devices or fate, bu
bring us back to himself and make us heirs of atdife. They se
creation and redemption intimately inteftated. It is through tl
manifestation of the children of God that creaiiself is alsofreec
from bondage to corruption (see Rm 8:19).

5.2 The New Testament underlines the costlineisi©fthere is nocheay

grace' (Bonhoeffer). The Son of God became manhbyill of
the Father and by the Holy Spirit and took to hifmser sin -
became sin for us (2 Co 5:21) - bearing the judgernéGod
upon it on the cross and so delivering us frongiigt andpowel
and its consequences of death, and giving us tmaipeand hope ¢
eternal life. The whole New Testament focuseslesus Christ al
especially on his death. While the cross is ceriteasignificance i
seen only in the light that the resurrection thrdaask on it and ¢
the previous life of Jesus, and, as it pointsverd to his ascensic
intercession and promised return in glory. {Shras portrayed i
the whole of the New Testament, in his lifdeath an
resurrection, ascension and intercession, is theteob of ou
redemption. This has past, present and futurefiignce.

One may see an aspect of this significance in #ga&m o
creationthat lies beneath the human person. Since the hbsiat
is the summit of visible creation, ‘the only creatwhom God h:
made for its own sake' (Vatican Il), whiaappens to and in h
hasdirect repercussions on the rest of creation. ftolssurprisin
that the New Testament underlines the cosmic dimensidBonl's
sav-
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ing action in Christ. The Letter to the Romans @y the whol
of creation as caughtpuin one great groan of rebirth through
cross and glorification of Christ who is both Sdnitee Father ar
the last Adam (Rm 8:19-22).

5.3 Since the cross is the decisive event which consatesrnthe life ¢

Christ and accomplishes God's redemptiveppse, it is therefo
central to our salvation. This is described by masi metaphors
the New Testament atonement through a blood sacrifice (cf.
17:11; 1 Jn 2:2)penal suffering related to breach of the divine
and the punishment of it which Christ bears (Ga3R:1the pay-
ment of a debt or its cancellation (Col 2:14; 1 :R8); warfart
with evil forces and their conquest by Christ oa ¢hoss - Chrisis
Victor (Col 1:13; 2:15); the Paschal Lamb relatea the
Passover Covenant (Jn 1:29; & €1:25). In the blood of Jesus
new covenant is established and a new relatioresidbcommauion
with God effected. This is a completed, finishedkvon thecross
These metaphors and images are complementary deEvdveave
with one another expressing in a variety of wayaw&odin his
love has done for us and his creation in the ldeath an
resurrection of his Son, Jesus Christ, our Lord.

5.4 It is to be noted that, while the Church haseihing like a comon

view of the person of Christ astated in the Ecumenic
Councils of Nicaea (325), Constantinople (381) &twhlcedo
(451), nothing similar has happened with the doetrdof God'
redemptive work in Christ. The history of doctrimethis regar
has shown varied attempts to expressriystery and meaning
God's death. Eastern christendom has seen it Yaagetecapitula-
tion, that is, what was lost in Adam is restoredChmist. A furthe
idea was that of deification where God became rhahwe migr
become god, that is, share in the divine natur® (2:4). This
means we have personal and corporate communionthngtialivine
life of God, Father, Son and Holy Spirit (Rm 8:X5a 4:6).Yel
again, some saw Christ's death as a ransom pahktdevil, :
conception which has no biblicéasis save that of saying t
Christ paid with his life the penalty of our sirh@ Middle Ages
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was dominated by the view of a satisfaction madeChyist tc
God's honour which must have our obedience and. tAusthel
later view of Protestant orthodoxfter the Reformation was tl
of penal substitution where Christ takes the plafcthe sinner ar
bears God's judgement on sin and so satisfiesuhmeedustice.

5.5 In all these ways salvation is seen as graod,SQunmerited good-

ness, mercy and favour. The above outlines follavgély tradi-
tional lines and do not exclude one another bk the New Tes-
tament metaphors, are complementary. They alsdt p@irio th
mystery and depth of what God in his love has doneis in Jest
Christ. Moden scholars emphasise more the suffering of Chri
the cross, his Gofbrsakenness (Mk 15:34; Mt 27:46) and
need to relate this to the terrible suffering, redilon and malaisef
so much of our modern life. Both in this and in thews oulined
above there is a basis and a goal in the triune God sendthe Sol
by the Spirit to be the Saviour of the world (J&&: Thepurpos:
of it is not only to deliver humankind and the casifrom its
perils, dangers, divisions and sinfulness, but émifestthe majest
and glory of God in the fact of Jesus Christ (Jb41:1 Co4:6).
This is seen particularly in John 17 where the ldezt Jesu:
viewed as being lifted up on the cross, is the thtedd themajest
and the glory of God.

5.6 All of these wws were attempts to say that God is love anc

his love cannot endure sin's opposition and rgjediiut meets it i
judgement and so in mercy. Christ the Son of Gomhe®to s¢
right wrong relations between God and humankinmh -the on
hand, to acept God's holy judgement on us in our place ani
the other hand, to overcome and destroy sin andoafhs o
oppasition and evil. This is the work of the goodndsge and merc
of God making us righteous, that is bringing us new aghi
relationswith God, the forgiveness of our sins and felloiwshith
God. It also means that, by Christ's resurrectiod @ctory ove
death, we have the hope of eternal life. This gawork envisage
and encompasses the whole created order and emlitraaéth out
humanity, in its fold. God's purpose is “throughriGh to
reconcile

15



to himself all things, whether on earth or in Heayenaking
peaceby the blood of his cross' (Col 1:20; cf. 5:4 abova all
this, the modem emphasis on suffering, on God ieigtento ou
human sitiation and, indeed, identifying with us in compassin(
love, andiberating us from evil, from personal sin, fromusttura
forms of oppression, have also their proper place.
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6

The Reception of Salvation and Grace
through the Holy Spirit and the
Church

6.1 The Holy Spirit
6.1.1 The Holy Spirit who is one with the Fathedahe Son applies

us Christ's redemption by working faith in us, imgtus witt
Christ and thereby bringing us into the fellowsbfigthe Churchthe
body of Christ. It is our common faith that we dot thecomeor
remain Christian simply by what we do, but what i€hdoesfor
us and the Spirit applies to us. The Spirit is Sipérit of Christwho,
in creating faith, unity and fellowship, maintains in love ad
enables us to be witnesses to Christ in the wéddhe saméime
the Spirit confers a great variety of gifts on hpgople
(Charismata), distributing them variously as hdswil

6.1.2 It is also our common faith that, as the iEpimites us with Chist,

by the same act he makes us one with each otheth&r words
he creates a church, the fellowship of believingptein heavemnc
on earth. The Church exists to be God's instruroesérvicein the
world, building up his people in holiness and drepttrue anc
acceptable worship. It is of the greatest signifiga that th
Apostles' Creed speaks of the holy Catholic Chusdthin the
context of faith in the Holy Spirit. It is also owfew that thi
Church, while primarily the people of God, halso a particule
form and belief structure which expresses the Qo3mebe indif-
ferent to these (however understood) is to disktspe importar
aspect of the faith.

6.1.3 Furthermore, the work of the Spirit is clysedlated to the Wol

and Sacraments, as it is to our being set right @ivbd (justifica-
tion and sanctification) and living the Christide.|

6.2 The Nature of the Church
6.2.1 The biblical witness relates the Church vaogitively to the

17



Gospel. It is the will of God that people shouldneoto know God These given structures are seen as interpretingsandng th

in_ Christ by the Holy Spirit and so be brought iatoommunity of apostolic Scriptures and tradition, and as boundhieyn. Angli-
his people, the Church. cans hold similar views, but do not accept the ppjia its presst
form. Many Protestants see continuity in the Chuicked pri-
6.2.2 The Church is variously described in the N@stament as the marily to the Scriptures and have a structure ofistriy in accor
People of God, the Body of Christ and the Templ¢hefHoly with this.
Spirit. As the People of God it is a fellowshipre€onciliation, as
the Body of Christ it is the community of which isehead, as the 6.2.5 While in the past Protestants have sometimes tetmledrds a
Temple of the Spirit it is where theripf God acts for our salva- individualistic view of salvation, in more redetimes greate
tion and sends us out into the world to be witnegseGod's emphasis is placed on the corporate nature of ther¢h
Grace. Catholics in turn have become more aware of thtiéal devel
opments which moulded the papacy and, in the lifhthe Scrip
6.2.3 Our traditions all lay stress on these aspduiwever variously tures, are trying to understand the ministry of Bishop of Rom
conceived. The Reformed traditions place greatephersis on the in terms of the ministry of Peter in the New Testam The chie
Church as the body of those chosen and called by With a areas of unresolved differences remaining concérar@ strue
given ministry. Roman Catholics emphasise thetingin, historical tures, ordination, papal primacy and infallibili§ome progress is
continuity and the place of an ordained priesthdadthe ) ) ) o )
preaching of the Gospel and the celebration of#veaments. being made by situating ordination in theder framework c

‘ministry of the Gospel' and by relating Euchadsd Gospe

6.2.4 While the churches are slowly coming togetredt meeting with more closely. On the very difficult and divisiveegtions concern-
one another in greater understanding, they noresihidold greatly ing the papacy, there is agreement to difféost Protestants se
differing viewpoints on the Church and its placethie mystery of the papacy as erroneous doctrine. This requireisolizg to givean
salvation. For some it is primarily the place whéere Word is account of what they believe to be both the biblmad tradi-
purely preached, the sacraments rightly celebratedalso under- tional origins of the ministry of the Pope as vadl of its historico-
stood as a divine-human society. For others itdasuch more theological development. The manner in which thislane shou
differentiated and graded structure, all of whishdgarded as nec- reflect St Paul's advice ‘tpsak the truth in love’. What Catho
essary for the fullness of the faith and the myster salvation. wish to affirm is that since Christ is with his Gbin, and since t

Both Catholics and Protestants see the Church eabs, the Pope in some way represents the Church, it isditihat he shou
whole people of God. Catholics see it also as aanghically be competent to declare and adjudicate the trutth@fGospe

structured unity, giving a central role to the bjst in union with the with due care for the qualifications and conditiomsler whicfthis
Pope. Both Protestants and Catholics see Jesust @brthe King happens. Protestants by contrast see the Churdhetioly Spirit
and Head of the Church. Most Protestants view arthlya given guidance to understand the truth of God'slation in
headship, especially one claiming to speak infilin faith and Scripture and to preserve the faith in its intggwithout any othe
morals, as endangering the sole Lordship of Clanist the truth infallible' interpretation. But within the diffenees there igreate

of the Gospel. Roman Catholics see the Church raeed to awareness of the need to understand one anotheraanfhr a
the Apostles and continuing the apostolic faith and possible, to be reconciled to one another. Howeveat the the-
sacraments through its hierarchical structure dved apostolic ological differences are, the charity of Christ fpessus forward i
succession. the ecumenical adventure of unity.

18 19



6.3 Word and Sacraments
6.3.1 All our churches accept that God comes and speaksiphis Word

and Sacraments. In the present understanding oGtepel both
elements are essentially related to the effectov@munication of

the Christian message. There are nonetheless @iffemphases
and understandings of how they are related andpreted. The

Reformation traditions accept the sixty-six bookste OIld and
New Testament but do not believe the Apocryphs iaspired.

They also give a certain priority to the Word vaittand preached.

They accept only two sacraments as dominical (giwethe Lord),
namely Baptism and the Lord's Supper.

6.3.2 Roman Catholics see Jesus Christ as the primamasant, th

Church as primarily a sacramental reality havingves
sacraments in all -baptism, eucharist, confirmation, marri
penance, orderand the anointing of the sick. It is sometil
stated that despiteur many real differences there is a b
unity in our common baptism by water in the triumeme. Thi
is true in so far as aliccept this as a valid sacrament and for
baptism. However, Roman Catholics regard this festifig thenew

birth if there is no impediment. Many Protestants and eom

Anglicans hold thatwhile baptism is a means of grace, no
who are baptised ameecessarily regenerated. Here, while t
is a real measure afommon ground, differences of doctri
understanding and

emphasis emerge.

6.3.3 Further, both affirm that our Lord has also giverthe sacramerof

his body and blood in the Lord's Supper, Holy Comian ol
Eucharist. While many aspects are held in commah samilal
language used, these are sometimes given differezanings
Generally speaking the chires of the Reformation see it 8
memorial of the sacrifice of Christ for our sinshend and pled
of our union with him and with one another. It afsmints forwar
to the End. It is made effective to us by word apiiit.

6.3.4 Roman Catholics also make these affirmations tu different

interpretations to them in some respects. Theyse=eentre and

20

peak of all worship in the eucharistic sacrificetlhé Mass. Th
unique sacrifice of Christ is said to be made presacramental
in an unbloady offering of Christ to the Father. By virtue dfe
eucharistic action of the priest the substancehefdlements
changed into the body and blood of Christ though d@bcideni
remain the same. Transubstantiation, a'real pres@&ithus mac
possible through the agency of priestly consearatiod the Hossc
set apart can be reserved, adored and exposede Vimgs th
Reformers and their successors regarded as a fodupdicatior
and endangering the once-falf- sacrifice of Christ. They se
worship of the Host as bordering on, if not actyddkeing idolatry.

6.4 Justification and Sanctification

6.4.1 These two doctrines emerged as central and indsive at the
time of the Reformation. The Reformers taught #sasinners ware
acceptedby God out of his sheer grace and on the baside
righteousness of Christ, our sins are forgiven asbelieve in hin
We are thereby set in a process which leads tméssdi (sanctifica
tion). Justification and sanctification are, acdéogdto Calvin, a
twofold grace - one yet distinguishable. The sinigedeclared
righteous by God's mercy and at the same time begifemade
righteous. The Holy Spirit makes both possible biting us with
Christ.

6.4.2 For Roman Catholics justification is a translatidrom a state of sin
to one of grace - but is not merely the forgivenetsins. It is
making a person just; it may be increased by meoiis acts or
lost as a result of mortal sin. There is no cleatigction made
between justification and sanctification.

6.4.3 For the Reformation tradition justification is thasis of assurance,
perseverance and ultimate salvation. Roman Cathalicd many
Anglicans, by contrast, speak of a middle way betwassurance
and doubt, described by some as a moral certaihighwbanishes
anxiety and despair!

6.4.4 One can see, therefore, that in the applicaticcabfation, similar
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or identical language may and sometimes does leatlfferen
doctrinal understandings. All agree that salvatind good works are
the fruit of God's grace. Most Protestants underbtronglythe
sheer grace of God without human cooperation, whilemai
Catholics see an element of human cooperation aedt ras
important. This indicates a different conceptiorhaf work of the

Spirit in the Church.

Conclusion

7.1 The foregoing chapterstampt to express the positions of
respective churches on the nature of salvation gnage. Th
chapters deal with humankind's need for reconiliafs a rest
of sin and the Fall, with the work of God who igfrin mercy
(Eph 2:4) sending his etnal son to be a sacrifice that takes
sins away (see 1 Jn 4:10), and with the commuwicaif this gif
of God (see Jn 4:10) through the Holy Spirit andhie manifol
ministry of the Church. The logical sequence ofsthehaptel
already suggest$i¢ relative ease with which a large measu
agreement was reached by the members of the Depértiovever
the members were also well aware that the popwdecggion of
the Faith among many Christians in all the Churahestooks the
primacy ofGod's love and saving grace, and tends to sulesfi
them an emphasis on our own efforts. This doent, accordingl
has vital implications of a pastoral nature foraalt Churches.

6.4.5 While, therefore, both emphasise the placthefHoly Spirit
Church, ministry, Word and Sacraments and a trues@an life
and vocation, the perception and interpretaticihese vary.

6.4.6 As yet no real consensus has been possibiggthdialogue
among theologians has produced some convergereg tod

6.4.7 There are other important themes which hatéeen considered,
for example, the place of Mary, the question oftba, etc.

7.2 Now all this raises the whole question of hém Churches sihutd
order themselves and the lives of their membersriter to hee
afresh the Gospel of God's grace and witness tarihigarian life
before the men and women of our times. This decéade be .
decade of evangelisation. The document before ymws the
degree to which our churches may collaborate irs tiaisk
Woe to us if we do not preach the Gospel.

7.3 The text demonstrates the depth of unity in faithoag ou
churches on the substance of salvation. We agtestdG@od th
Holy Trinity works oursalvation, and that the resultant life of |
required the paschal mystery of the Son and thieogithe Holy
Spirit. We also discovered that we were unanimaousuir affirma-
tion of the necessity of the Church, of the preaghof the Gosp
and of thecelebration of the sacraments, in the communicati
“that life which is the light of man' (Jn 1:4).
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In that way essential components of “the faith migace for althe
saints' (Jude 3) unite us and thrust us forwargray, studyanc
suffer for an even greater unity in the essentiifee atmophere
animating our discussions made such unity an irsingdy
realistic possibility.

7.4 Still, we also discovered the areas and the emphidisg disunite

While the essential components are shareely tire not give
equal emphasis by each Church. Besides this, seatabs of doc-
trine diverge. For example, chapter 6 highlights divergent doc-
trine relating to the precise nature of the Churdhe
interrelationship of Word and Sacrament, the reaand numb
of the sacrments, and the exact meaning of the Chu
sacramental mistry. However, ever, as we perceived tl
differences, we learnetiow a new language enables us
articulate our respective dinioe in such a way that we ¢
understand one another better. Prayer is that God will bring
perfection this good work he h&egun (Ph 1:6) for his glo
and for the realisation of the dyingish of our one Saviot
"May they all be one' (Jn 17:2
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APPENDIX 1

Other Inter-Church Literature on the Subject

1. The theme of salvation and grace is centrahéofaith of all Chrisan

churches. It was also central to that tremendodsdeammatic strugg
of the sixteenth century which we now call the Refaion anc
which issued in our tragic differences that collidith the explicit
will of Christ (Jn 17:21f) and harm the most holguse c
proclaiming the Gospel to the whole of creationisTbentralit
explains the frequency with which the theme, in daem ol
another, has occupiedrdee stage in ecumenical dialogue ovel
past twenty years. The purpose of this appendig survey briefl
some principal ecumenical statements which addiesstopic o
salvation and grace.

2. In 1983, which was the fifth centenary of thetbiof Martin Luther

the Catholic and Lutheran Churches in the USA pcedan agree
statement calledJustification by Faith (Augsburg Pulishing
House, Minneapolis, 1985). This document was in tuilised by
the ARCIC II Commission whose first production dealith
Salvation and the Church and which appeared only three yeaitel
the American document. “This illustrates the intépehdencef all
ecumenical dialogues -an interdependence which is
expression of the growing communion which alreadysts
between the Churches' (ARCIC 8alvation and the Church, Pref-
ace).

3. The ARCIC document operates within an underétgndf the Church

as Koinonia. "Koinonia with one another is entaligcbur Koinonia
with God in Christ. This is the mystery of the Cthir(ARCIC1,
The Final Report, Introduction 5). This text is quoted in the very
introduction of Salvation and the Church. In this light the
Anglicans and Catholics considered the difficultibat arose
between the two churches after the Reformationcandisted in the
main in conflicting explanations of the manner imieth divine
grace related to human response. The four princifiidulties are
as follows: salvation and faith (sections 9-11lvation and justifi-
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-cation (12-18), salvation and good works @4 and, finally
salvation and the role of the Church (28). The documer
“an agreed statement', concludes that “the balanceaetence «
theconstitutive elements of the Christian doctrinesalfivation ha
become partially obscured the course of history and controve
and that “this is not an area where any remainiffigrehces of the-
ological interpretation or ecclesiological emphasgthe
within or between our communions, can justify our conti
separation' (32). Of cese, neither Church has so far endorse
statement.

ERCDOM

4. A third dialogue between Evangelicals and Romarh@is is o
particular interest as well. Between 1977 and 1®&4Evangelical-
Roman Catholic Dialogue on Mission (ERCDOM) toolags
worldwide. The dialogue consisted in a sequence oé threeting
which were held at Venice (1977), at Cambridge, |&mdy (1982
and at Landevennec, France (1984), when the Repastpub-
lished. Unlike the ARCIC "agreed statements', Hissory-making
documaet is "an exchange of theological views in ordeintreas
mutual understanding and discover what theologigaund the
hold in common'. Its purpose, then, was not "corezkias a ste
towards Church unity negotiations'.

5. The theme of the conversations was mission, a&vglrong emplsis or
evangelism (evangelisation). This makes the doctmeasr-
ticularly apposite for this decade of evangelism.hiM
considering the subject of missiemangelism the dialogue w
back almost inevitably to deal withthe Gospel of Salvatic
(Section 3) and “the response in the Holy SpirthtoGospel' (4)as
well as to "the Church and the Gospel' (R)e dialogue on the
themes, whictare also vital to the whole subject of salvationl
grace, shows respectivegtions with an encouraging clarity. 1
overall resultis a clear vision of what is held in common, asl
as a clarifying and reconciling perception of wtdt divides.

6. The great subject has also been consideredprevaous Ballymas-
canlon Report as well as in Catholic-Reformed arath@lic-
Methodist dialogues.
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APPENDIX 2

Exercise of the Right of Reservation

Each member of the Theology Department has a agjntservation ar
may request that an appendix be added summariséndidagreemer
This right has been exercised below by the reprasigrt of the five
smaller denominations - The Lutheran Church, Theavian ChurchThe
Non-Subscribing Presbyterian Church of Ireland, Thédgrmis Society
of Friends and The Salvation Army.

Salvation

Para. 1.1 The normal understanding of Salvation gmalh five of the
smaller denominations is personal salvation athd&atn eternal damna-
tion or complete annihilation. This would be expgexs in teaching
terms of eternal life in either the spiritukingdom of God or th
nearerpresence of God. It should be noted that these nat
alternative defintions of Salvation but alternative frames of refe®
within which to speak of the same reality.

Para. 1.5 All five would reject the doctrine of anited Atonement ar
teach that Salvation is open to all. Some $ofpscribing Presbyterie
argue for an ultimate universal redemption.

Grace
The views of the five on “grace' diverge. The Lutlhe and Moravians
generally accept the historic forms. That is:

a. Sanctifying grace (through the sacraments)
b. Actual grace (through divine help in Christiée)l
c. Prevenient (divine prompting before conversion)

The Salvation Army, Religious Society of Friendsd &don-Subscribini
Presbyterians would generaltlefine “grace' as simply the presenc
God active in creating good will and spiritual hedghuman situations.

27



26

27



The Creation Myths Notes
Para. 5.3 Many among all five, and especially amitregSociety of

Friends and Non-Subscribing Presbyterians, wouddl tfeat the tradi- 1. The Evangelical Roman Cathbialogue on Mission,

tional arguments based on the Creation Myths @eated truth' are no 1977-1984, p.42

longer convincing in the present age, and insat e decisive “event'

is the Incarnation - the joyful gospel that "Goavith us'. 2. See chapter 5, 5.

Doctrine of the Atonement 3. The Anglican Roman Church International Commissip&alvation
Para. 5.4 Although the Anselmian (Penal) Doctrihthe Atonement is and the Church, 13.

held among the five, the Abelardian teaching is engeneral, that

Christ's self-sacrificing death was exemplary argpirational. 4. Against the Heresies, Bk.IV, 13.

The Sacraments

Para. 6.3 The Salvation Army and Religious Soaétyriends do not
celebrate sacraments as such.
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STUDY QUESTIONS

Chapter 1

oA w

1.
2.

3.

What is the "Christian sense' of salvation? (1.1)

“Salvation is an act which only God can perfdi®).

Why is this the case?

“Salvation was the purpose of God from all etgr(i.3). Comment.
Salvation in Christ is both exclusive and instag1.4). Explain.

. Show how the person and work of Christ are d&Hdn salvation (1.5)

C.hanter 2

Describe various meanings of the word “gri2.1-3).
What is the relationship between grace and saivat(@.2)
Describe the relationship existing between grackfaith (2.2;2.4).

Chapter 3

SIENEENE

Whv did God create humankin(3.1 ]
What is the primary relationship of humankind tod@¢3.3)

In what does the image of God in humanitnsist?(3.4)
Jesus is "the image of the unseen God' (Col 13.6).(Explain.

What restores the image of God in (3.7)

Chanter 4

1. Outline the two ways the Scriptures speak of oundmity (4.1).
2. What is the "Fall'? (4.2)

3. What are the consequences of the "Fall'? (4.3)

4. How is creation involved in the “Fall'? (4.4)

5. "Christ exposes human sin and all forms of eviBY4Explain.

Chapter 5

1. What is the main message of the Scriptures? (5.1
2. "The Scriptures see creation and redemptiomaigly inter-related’

(5.1). Comment.

3. What is the content of redemption? (5.2)
4. Describe the cosmic dimension of the redemBazy).

5. List the metaphors used in the New Texgtiat to describe the
redemption (5.3).
6. What emerges from the histdf doctrine of the redemption? (5.4).
7. Modern scholars "'emphasisgerthe suffering of Christ on the
cross, his God-forsakenh@sS). Why is this the case?

8. What is "the basis and goal in the triune Godttie understanding

of the redemntinn? (5

9. Show how the manv understandinas of redemptiomea&empts t

sav that God is lovd5 &) ] )
10. How does Christ's resurrection open for ushityge of eternal life?

(5.6)
11. The ‘modern emphasis onesisf§' is part of the redemption. How?
(5 B-R)

12. "This savina work envisages and encomrs the whole creatt
order and embraces it, with our humanity, in ited'f¢6.6). Comment.

Chapter 6

1 “The Hnlv Snirit whn i nne with the Father and $mm annliec tn 1
Christ's redemptior(6.1.1).How?

. How do we become Christial6.1.1
. "The Spirit creates a Church'. How? (6.1.2)

4. What is the significance of the Apostles' Crepdaking of the holy
Catholic Church within the context of faith in tHely Spirit? (6.1.2)

5. "The biblical witness relates the Church vergigieely to the
Gospel' (6.2.1). Comment.

6. List some of the descrintions of the Churchhia New Testame

(6.2.2).
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7. Comment on (a) the Protestant and (b) the Catlvidws of the
Church's “place in the mystery of salvation' (6.2.4

8. Describe some of the developments in the recedérstanding of
the Church (6.2.5).

9. List "the chief areas of unresolved differenbetiveen Catholics and
Protestants (6.2.5).

10. Describe the role of Word and Sacrament imlitferent Churches
(6.3.1).

11. How much unity does our common Baptism brirmuid (6.3.2)

12. How could our understandings of the Holy Eushae advanced?
(6.3.3-4)

13. Outline the Reformation and Catholic understagglof justification
and sanctification (6.4.1-4)

14. Are the differences between Protestants anub{ig on the value of
good works reconcilable? (6.4.4)

Chapter 7

1. "This document has vital implications of a pesitaature for all our
Churches' (7.1). Spell out some of those implicatio

2. Has this document any significance for the wofrkevangelism
(evangelisation)? (7.2)

3. The depth of unity in faith in relation to theegsage of salvation
stands out. Point out the areas of agreement (7.3).

4. What are the principle areas that disunite? @othink a still greater
unity is possible? (7.4)

Appendix 1

What do you know about other inter-Church literatom salvation and
grace? (1-5)
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Much of our world concentrates on human beings, human
values and human desires. It thinks in terms of groupings and
programmes to deal with and overcome the shortcomings and
failures in what we have achieved up to now. On the other hand, the
Chrigtian Gospd concentrates on God as giver of salvation and grace to
a gnful humanity; it speaks not primarily of progress and
programme but of gift and of kingdom. Because of this approach
the Christian churches are becoming more and more aware of the need
to preach, teach and practise the Gospel of grace in a more complete
and shared way. All the churches which look to Chrigt as their head, the
Soirit of God as their life-principle and the Kingdom of God as their
hope, have something important to say to the world.

Salvation and Grace provides a clear and concise statement of
where the Christian Churches unite and where they diverge.
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