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Transitions

INTRODUCTION

This booklet is a reflection and evaluation of ttenges that have taken pldone
number of different time frames: changes in Britaimd Ireland over the lagtOC
years; changes in Northern Ireland over the lasty8@rs; and changdsough
about by the Good Friday Agreement and by devatuticthe United Kingdom.

All these have had consequences for the identitiesarious statespations an
communities. ldentities change over time; they dd remain fixed. Thus w
reflect on Britishness, Irishness, Ulster Unionidéntity and Northern National
identity.

As the last paragraph suggests one of our centexhés is that of ideity. All
identity is created in the encounter with otherawHwe meet others respec
them, give them a placeis the central challenge of all human existencee
Jewish theologian Marc Gopin suggests that thengea - the other is the
essential rataphor of Biblical experience and a key to itsiedh stance. Th
struggle of the Biblical God is to keep space opepen for the stranger, theeak
the vulnerable, the marginal - against all thoseo wiish to write them oubf the
story.

The struggle of the Biblical God - at the deepesel -is also against the gods
nationalism who wish to exclude and the gods of ieemwho wish to appropriatenc
consume. It has become increasingly clear thatowariforms of nationalism a
empire are in fact political religions. They makerething sacred, eg thlk or the
nation or the race; they celebrate sacrifice ardstiedding of bloodand they offer
secular version of revival and redemption.

Similarly, capitalism and consumerism take on atpexf religion as well. Th
dreams of consumerism are embodied in commoditipsantasmagor
constantly changing shape according to the dancéasifion, and offered to t
crowds of ecstatic worshippers as the embodimentthafir deepest desire
Through possssion of things people define themselves, intériteir society an
give their lives meaning. The language of logos dmdnds, of products a
services, increasingly offers what religion once da common structure to livirgnc
a sense of belonging. The supermarket - rather thanchurch - becomethe
central symbol of the culture, shopping the centaalt of “worship'. Thi
“religion' attempts to define reality; it manufags images, mystery and myth .
produces sacrifices (the poor, the environmentg diit of celebrity also hadement
of religion as well. Thus, the decline of traditednreligion does notproduct
atheism; new facsimiles of the sacred arise with wershippers.

Certain forms of being church developed in the 1&htury - both Protestaanc
Catholic. Sacred canopies were also erected owssnmsaand communitiesthis is
all starting to change; forms of religious life ast&rting to break up-However
we still need to reflect on the interaction betweeligious and commmal/nationa
identities.
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The Christian Community
Reconciliation in Christ is about being freed framxiety about our identity: "lfve
are in Christ there is a new creation" (2 Cor 5:THe Christian communitis noi
built up and united by opposition to an externatrag. Instead, being withrist
following him, allows a different world, a peacealdingdom, to coménto being. |
is a space in which we can recognise and receikierst and beecognised ar
received by them.
But the Chrisian community finds its identity as a people of dsamong th
struggling people of the world. Christian faith doeot take us out of a particL
culture, but a critical distance is requireish the world and for the world, but not
it (cf John 18:36).
In situations of communal conflict churches eakibe that critical distance. As the
Croatian theologian Miroslav Volf says:

Churches often find themselves accomplices in war rather than agents o f peace. We

find it difficult to distance ourselves from our own culture so we echo its reigning

opinions and mimic its practices.
Faith is deformed to support political or commur@dsitions. Theologies ¢
enmity, superiority and conflict gain prominenceowéver, the subordination
Christian faith to human interest and animosityinisthe last analysis, idolatry.
Churches are part of communities and nations; tbaynot be other. They ¢
chaplains, reflectors, consciences, restrainesgedhers, givers of wisdom, custodi
of memory and places of community belonging. Chaschring their' communit
before God. They are places where the 'specialaegsstorieof communities an
nations can be celebrated. Much of this is necgssad good, but there
another side. 'Specialness' can lead to exclusiaity a sensef superiority
Churches can be places where we are told - imigliaitd explicitly -who does nc¢
belong to our community: by who is prayed for amddo is not, by the conter
of sermons, and by the symbols displayed or ngilajed.
The church is a home for the community or the natiomdAat the same time
lives by the story of a Jesus who died outside camp (Heb 13:13) and wt
while completely a Jew, did not belong to this wlo(John 17:14). Indeed, he v
driven out of it by those who did not want to betdibed by another way. Adur
"homes' - personal, communal, national - are réglickecentered by Jesu&or we
have not here an abiding city, but we seek after the cityiokhis to come'
(Heb13:14). The church is a community where Jew @&mdek, bond andree
belong (I Cor12:13).
Thus, while a particular church may be in solidaxitith a particular communitpr
nation, the Church in its very essence transcenliss@cial, cultural an
national boundaries. It is in the true sense eciraén

The booklet shows that huge journeyings have tgldane over the last 100
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years, over the last 30 years, over the last 5syedrhe Bible is rich with storiesf
journeyings, of people on the move. We seek teectfbn tle implications of this.
Another biblical theme is that of moving throughefito newness; change caning
enormous pain, emptiness, lostness and insecukdywe move throughgrief tc
newness we may need to find another story, to inegiurselves and oworld
differently, we may find ourselves transformedheTast section is liblical reflectior
on some of these themes.
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IRISHNESS

Part of Irish identity has been based on oppositi@rBritishness, the Britis
presence and British definitions of reality. In {eriod after the foundation dfe Irist
State a lot of the British legacy was removed. Heave the relation withBritain
continued to haunt the State. There were contin@agnomic ancultural ties
there was the running sore of partition.

In the last 30 years the relationship with Brithias been transformeiembershi
of the EU has been a significant factor in thistdpe has offered way for economi
dependence to be ended and for Ireland to finadlyogit from underneh the skirt:
of Britain. Britain and Ireland have been in an abuelationship in Europ
Europe has also offered a way of dealing with temide of significant aspects of
founding vision of the Irish State and the needdoralternative project dnidentity
The economic boom of the 1990s has increased selidence. AntiBritishness he
been fading away.

The two Governments have been working closely onrtiNon Ireland
particularly since the Anglo-Irish Agreement (198Bjorthern Ireland is theéast
residual business of the old colonial relationskipere Britishness and Irishndsave
continued to meet in a pattern of destructive retaships and where thBritish
imperial State and its surrogates and the Republieaction (and its dreamjdk
together in the last round of the tired old fight.

The National Project

The Irish national project as it emerged at theitr@igg of the 20th century haal
vision of a separate, self-sufficient, Gaelic natfdate. This project involvethe
misrecognition of Unionists for it required themfibinto a nation they dichot wan
to be part of and to abandon a way of life. Muchtbé vision had tobe
jettisoned or modified as the century went on. lartigular, the attempt
construct Irishness out of cultural difference diot succeed, for example thiésh
language has not been revived. However, the State successfullgstablished b
on a 26-county basis. Southern Nationalists coetinio see thésland as a sing
entity, denied the legitimacy of partition and asypi to reunification.

The South aspired to nenification but was obliged to accommodate itsel
partition. This accommodation took the form of atdncing from the Northlhe
26-county state built itself up and North and Sowtnt their own ways, ieforcec
by their different war time experiences. A @6éunty political community emerg
with its own identity whose concerns centred prilgaon the affairs of the SoutlAt
the same time the idea of a 32-county national conitywas kept alive throug
the provisions of Articles Il and Ill of the Contstiion.

The Northern Ireland conflict re-opened issues ki@t been put to one side. The
distancing of the earlier period was no longer jbssut close identification was
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also avoided. Paolitical involvement in Northernldmed, with the Anglo-Irish
Agreement and the Good Friday Agreement, contirtaegtow.

There was a consensus on the Irish national projeti the late 1960s/eat
1970s. Since then the consensus has begun to bieakhere has beéncreasin
ambivalence about and questioning of traditionaiomalism, partlybrought about k
the effects of the Northern Ireland conflict andibtegration into Europe. Liberal a
pluralist tendencies have increased. However, ¢nses of an alisland nation and tt
aspiration to unity have remained, but with consemd reconciliation with Unionis
now being stressed. Some of this fowxpression in the work of the New Irele
Forum in the 1980s. And these undarslings were put into the amended fo
of Articles Il and Il of theConstitution which were passed following the G
Friday Agreement. The newrticle Il put an emphasis on a uniting of "all qqee
who share the territory of the island of Irelandiianot on "the rentegration of th
national territory" as in the old Article IIl.

Factors important in Irish identity in a largelyral and static society were la
and place. As Ireland has become less rural thage become less importatany
peoples sense of place has been transformed with the nadet motorways
shopping malls and suburban sprawl.

The huge emigration from Ireland and the creatibrar Irish diaspora #reland's
‘empire' - over the last two centuries has impacted Irish identity. This
relationship with the diaspora (an Irishness of thegination and selecti
memory) has been complex but is important. Its ingw@e has been recognised in
amended Article Il of the Constitution.

Religion

An important part of Irish identitwwvas Catholicism. The model and mode
being of the Catholic Church in Ireland in the 1g8ars between Catho
emancipation and the visit of the Pope in 1979 weated in the idea of
Catholic society alternative to the alienating Bht colonial (ad Protestant) on
After partition the Catholic Church was a powerfuld pervasive presence in
overwhelmingly Catholic country; there was littlpage between Catholicisanc
Irishness. Mass attendance and homogeneity offbeéee extraordinarily fgh. The
church was of immense importance in civic societg & the intricatenetwork o
trust, recognition and obligation of local commiist

A way of being church that has existed for 150 gehas begun to break 1
precipitating a crisis of signifant dimensions. There have also been a w
series of sexual scandals that have eroded thel mothority of the Church anits
influence in the public arena. However, the cridishe Catholic Church in th8outt
goes far beyond recent scandals. It is fundamentadlated to a faeaching
revolution in Irish society going on since the 186This revolution hamvolved
inter alia: a shift from a largely rural to a largely urban ietg, a move
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from a relatively closed and static society to grem and dynamic onehe
opening up of the economy in the 1960s; entry iBtoope in the 1970s; t
influence of television as a primary definer of lgaand shaper of values; t
insertion into a global consumer society; an endtite moral moopoly of the
Catholic Church; and a huge change in sexual mdtas. difficult to think of an
country in which so many, and so great, change® ttaken place in such a st
period of time. All these developments have hugehpacted on theCatholic
Church and created a sense of goodbye to the dildoGa Ireland. Afurther facto
may be that the alternative Catholic society geeereby a Britishcolonial ant
Protestant presence - with a powerful church cisonger requiredéh a new situatio
of confidence and psychic freedom. There is an dasing separation ¢
Catholicism from contemporary Irishness taking plac

Southern Protestants, after a traumatic period ofwithg partition and
considerable diminution of numbers, have generfdiynd their place within Irisl
society and within Irishness the experience of Border Protestants may have
somewhat different. Protestants and Catholics Hedrlg defined spheres untihe
1960s but this has substantially broken down. Alst however, raises eentra
issue of cultural identity for Southern Protesta(ats it does for minorities generall
ambivalence between wanting to be different andtiwgnto be the sameéwhile
relationships are generally good with Catholic heigurs some problems rain.
These centre around: isolation for some (parti¢ylar rural areas); issues deriv
from the Catholic Church eg interchurch marriagéh¢agh these have reduced);
some fellow citizens feeling that Protestants areemtirely Irish because theye no
Catholics. Southern Protestants have shared iextperience of the Celtic Tiger. |
fewer are leaving the Republic to find work and sceme returning.

Prosperity

The economic prosperity of the 1990s means that idhentity given b
international consumer culture becomes increasiimgportant (at least to thosehc
receive its benefits). The entry of Ireland inte@ thlobal economy hasuccessfull
commodified elements of Irish culture, eg Riverdamand Irish pubshroughout th
world. This economic success will also shift thdalp@e ofeconomic power c
the island and will have profound effects in theggetocome, eg politically, ar
in how Northerners (Protestant and Catholic) seemselves and see tf
relationships with their neighbours.

Economic success, partly achieved through socialtnpeship, has broug
unprecedented prosperity to the Irish Republic. Butas brought new problen
There has been solidarity without equality. The degiween rich and poor
widening. The evidete of social alienation is made manifest in the oty of the
inner cities and the growing number of homelesspfedn the streets. This is t
paradox of prosperity.
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The Irish Catholic Bishops in their LettBrosperity with a Purpose: Christian Faith
and Values in a Time of Rapid Economic Growth (1999) - the latest in a line
significant documents going back The Work o f Justice (1977) - haveaised importar
guestions concerning human flourishing in the neelahd that is emerging. In
particular, does prosperity produce gratitude tle@tds togenerosity and care 1
others or does it produce insecurity and selfisbnégmt lead to exclusionThis
parallels the two attitudes to prosperity descriledeuteronomy 8. One attitu
forgets what has been given and worships the mpeesperity: the new, mao
attractive, god who seems to have replaced thewidThe other attitude is mark
by gratitude which evokes generosity to others.thi$ is framed within the conte
of a wider world of want which laps at Ireland'©&ds.

Diversity

The arrival for the first time in the history of éhlrish State of increasinc
significant numbers of non-nationals from diversien&, racial, religious andultura
backgrounds is launching the Republic on a pathateonore pluriformsociety
Religiously this is leading to the increasing preseof Christians fron©rthodox an
black-majority churches, and of other faiths. All thisllwraise questions abc
Irishness, particularly for those who see truehhisss residing ithe “native' peop
of the island. It remains to be seen whether thangter will be welcomed ¢
whether fear of the other will become a powerfukt

Part of an Irish society in transition has been taeelations in recent yesa ol
corruption and scandals which have shaken confalenc political, business a
financial institutions. There has been a huge tdssnocence. Disillusionmentith
politics and politicians has increased. A decreasiomber of people are voting
elections.

Diversity has replaced conformity in Irish societyo longer does one set
values permeate society's mores. There is a gréegedom and pluralism. B
greater diversity, freedom and pluralism have led fragmentation ar
individualism, wilich, in turn, has led to a loss of community andingain man
instances.

Ireland is a society in flux, with the old distineness and stabilities dissolvinbhis
is a speeded-up Ireland but with little sense dftidation. There is no singlEmple
Irish identity any longer. The national narrativeiethdominated most of the 2(
century - the nation as being Catholic and Irists now morecomplicated an
multiple.
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NORTHERN NATIONALISTS
Pre-partition cultural and political nationalisintegrated virtually all Northel

Catholics into a single national community. Ulskexd a distinct regional identity -

even though between East and West there were etiffes - but it shared @mmor
religious, political and cultural heritage with thest of the island. The trauma
partition for Northern Catholics lay in the fradng of the perceivedunity, the
exclusion from the wider Irish Catholic Nationalsimmunity andeing made to f
into a British State. After partition Nationalistentinued tolook to the South ar
struggled to retain their position as fully fledgeegmbers of the Irish nation. T
concern was less than fully reciprocated in thetlsolihe struggle for continu
membership of the Irish nation and the lack of &dluthen reciprocation are at t
root of the ambivalence to the South that heerked Northern Nationalists sir
partition. The gap between the two societies continued to grow and has b
exacerbated by the Troubles. However, the Irish @opment has incesed it
political involvement in the North, particularlyrgie the Angldrish Agreemen
Over time Northern Catholicsevolved from a geographical category (‘Cathc
in the Six Counties') to aommunity (‘Northern Catholics') reflecting

distinctive position andexperience in a Northern Ireland with a Unionistjonigy
and part of a British State.

After partition Northern Nationalists kept a redahtdistance from the State e
became "a society within a society". The Cathollufeh was the key institutiom
integrating the community and clerical leadershipswimportant. There was

intertwining of Catholicism, Irish culture and pidal nationalism. This has nget
started to unravel in the way it has begun to & $touth. Northern Catholicisig in
some ways different to Southern Catholicism: morthalox, more devout al
more strictly moral. Northern Catholicism has beeied by two differenteligious
cultures: Northern Protestantism and Southern diaibio.

I dentity and Conflict

The emuring conflict between the main two communitieaddts intensificatio
over the last 30 years, has been an important fastoreating the identity ofoth
communities. Each community has maintained its dsolly (and identity)in
opposition to each other. The enduring conflict laéso led to deformationef
identity, caused by fear, suspicion, insecurityystice and resentment. All thiaar
find expression on a very local and intimate lewelstruggles over landnarches
marriage, etc. People in both communities have lowgnories andhere are tw
separate, antagonistic and competing traditionsiofimhood. Each communit
has threatened the other. But with their separatéa§ educational, religious ai
political institutions each community could findnseprecarious sense of security.
the interactions between the two communitidsere has been a "territ
circularity" (the historian Marianne Elliott): for
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instance, "Show you are trustworthy and we will psttly" (Protestants); "Act
justly and we will show we are trustworthy" (Catics).

Northern Catholics have traditionally been the gditate community i
Northern Ireland. A sense of dispossession, griegamictimhood, exclusion a
insecurity is important in Northern Catholic iddagti Power was Protestaminc
British. The State was alien and biased. The eguagenda, parity oksteer
between the two main communities, acceptable pglieind the sharingf power ar
correspondingly important - this is a communitysgarch of a stat§.he communit
has also had a sense of having the moral high groun

This moral high ground was threatened by the Repablcampaign of violenc
Republican violence created splits in the Natiamtatommunity as never befo
between tbse who supported it (the minority) and those wippased it (th
majority). The Troubles shattered old certaintie®ag Nationalists and led to a re-
appraisal of nationalism.

Republican conflict with the British State has gerted an increased sense
antiBritishness and a reaction in terms of an increaseest in cultural nationalis
among some, for example in the Irish language, liediry what happened amo
Southern Nationalists at the beginning of the 2@thtury. However in all of this
Republicans are out of sync with what is happeminte rest of the island.

The Republican movement has gone through a sefiggiantum leaps in the l¢
number of years which has transformed traditionadp&blican ideolog)
participation in a partitionist Stormont Governmeatceptance of the principlef
Unionist consent; and the end of the Irish Constinls claim to Norther
Ireland. The British State is being remodelled iortdern Ireland but it has r
disappeared. The Irish nation is also being reaafifMany Unionists haviailed
to understand the radicality of the changes.) thexefore not surprisinthat ther
are tensions within Republicanism with various mgli groupsgrowing ant
claiming to carry the flame of the sacred natiomrtfier, decommissioning
weaponry before the achievement of the true Republpresents final apostasyit-
cannot be done easily.

The last 30 years have changed the power relationsNorthern lIrelanc
Institutional reform, demographic changes, politioglusion, Irish Governmeranc
international involvement have improved the pogitiaf NorthernNationalists
There is no going back to the situation pre-1968er€ is arincreasing sense
self-confidence - sometimes moving into triumphalimode, altlbugh with ¢
continuing echo of the victim mode. Further changesthe internal powe
dynamics, increasing Irish Government involvemend alrish economit
prosperity will continue to improve the picture fdYorthern Nationalists
However, taking responsibility for Northern Irelaimstitutionsand particularly fc
policing may have its pain. This is a community aghehtity in transition.
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BRITISHNESS

Much of what both Republicans and Unionists histdly fought over isranishing
away. The Republican dream of 1916 - of a selfigefft Irish nation -has gone. Tt
British imperial State of the early 20th centuriProtestant, at thbeart of empir
and in the vanguard of economic progress - whiclotistswanted to be so mu
part of and Republicans were so opposed to, hasgalse Republicans tilt at Britis
windmills; Unionists wish that the windmills hadethreality that Republicans ascr
to them.

The end of the British imperial State is workingeilf through in all four parts dhe
United Kingdom. Northern Ireland has been increglgiseen by "mainlandritain as
not really "part of us". The Downing Street Decliwa (1994) inwhich the
British Government stated "that it had no selfistategic or economiinterest it
Northern Ireland" is tk climax of this. It is a truly astonishingtatement for
government to make about part of its territoryisleven morestonishing that it wi
made by a Conservative Government, for the ContsegevRarty in the early part
the 20th century was prepared to support Ulsteronists in their threat
insurrection against a legitimate British Governtmen

However, time has moved on. Northern Ireland Natiists are no longepreparec
or able to be forced, to fit into part of a Britishtate dominated byister
Unionists. Hence the need for the British and I&bvernments to work together ¢
for the inventive institutions of the Good Fridayg®ement whichseeks to giv
expression to two identities while Northern Irelanemains part ofthe Unitec
Kingdom.

TheBritish Sate

Northern Ireland is a place apart. Scottish and sWelevolution may have mc
impact on the British State. Tom Nairn's recentkbagter Britain (note the title)s &
perceptive account of how the British State hasohisally functioned. TheBritish
national minorities, Nairn argues, were too bid&osimply ignored, yebo small tc
count naturally as equals or partners. They westeiadsubordinated througf
system of informal hegemony, buttressed by empisethe historianLinda Colley
has shown in her booRritons, Britishness was aonstruction of the 18th centu
One of the elements in its construction was anti@latism -now left as a residue
Northern Ireland, but once a pervasive [of British society. Anti-Evopeanism we
another element. Being under thrdiatm abroad has been deep in the British
English) psyche. Contemporary defence of the symbbBritishness from Europe
“attack’, for example the pound sterling, has desorical resonance.

By the end of the 19th century significant religious e in Britain had take
place. Popular Protestantism in Britain had alndistppeared (except iisolatec
pockets) and anti-Catholicism declined as a magmtdr in Britishidentity. This
change was significant in the distancing of Ul&leionists from
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British identity. In the 20th century there has beepervasive secularisation of
British society and there is now a significant prese of other faiths.
Empire has vanished and Britain has been in lorg tiecline as a world power. In
the words of Rudyard Kipling, the great poet of énplism:

Far called, our navies melt away,

On dune and headland sinks the fire:

Lo, all our pomp o f yesterday

I's one with Nineveh and Tyre!
Britain is now part of the European Union. A seoE®8ritishness wagnormousl
reinforced by the experience of two World Wars #melreality ofexternal threat (tht
the importance of Remembrance Day in transmittingdhness). These wars are r
but a memory, although significantly there isemormous nostalgia for the Sect
World War when "we were all together". Post-war iigration has led to a multi-
ethnic and a multi-racial BritainThere is a tendency for ethnic minority peopl
identify themselves as Black-British or British-Agi Britishness and whiteness are
longer synonymous. Kewstitutions that carried Britishness, such as ti@narchy
Parliament and the armed forces, have becomertgssriant.

The first rejection of British State subordinativas the setting up of an Irish State in

part of the island in the early 20th century. Inelas where the imperial British State
first faced failure.

Now, Scottish and Wels- and possibly Northern Irish - devolution are nmaythe
British State into uncharted waters. The UK perighieas been launched ancourse ¢
accelerated difference and novelty. Devolution camwmork withouta renewal of th
British State and this will raise the question ohglnd. Britishness ar
Englishness - for the English - have been symmous, but not to the nations on
periphery. Thus what are Britishness and Englishrteslay arebecoming seriot
issues.

Devolution in Scotland and Wales has made the Ehgthore indifferent or ew
hostile to these countries, and certainly moreamatistic and inward lookingviore
people are describing themselves as English ratien British. Theproblematis
around Britishness is a serious issue and it isagicplarly seriousssue for Ulste
Unionists.

Northern Ireland Protestants differ ireir reasons for valuing the Union and in w
Britishness means to them. Some value the Unioausthey have a despnse ¢
belonging and loyalty and affinity with Britain e tts institutions, culture@nd people
They wish to be part of a British world or way d&l Others valugarticular Britist
institutions and traditions or the British econorsighvention.There are also tho
for whom the Union serves a defensive functionisita defence of Proteste
interests against Roman Catholicism and a Uniteldmd.For many there is a stro
conditional quality to their support. For some lgin
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British is their primary identity; for others it & addition to a more specific
communal identity.

Britain and Ireland

The British State and the idea of Britishness &@nging. What it is to be Britisim a
pluralist, post-Empire and new European contexhatbeginning of the 21sentury
is unclear. How Britain can remain a cohesive spciwith a sharednationa
culture is a major question. What is clear, howgigthat the meaningsaditionally
given to Britishness by many Ulster Protestantslorger have muclpurchase ¢
reality. What is also clear is that the deep stmecf British policysince 1920 he
been to insulate Northern Ireland from British pials. Oneconsequence of tt
is that there is an increasingly tenuous relatigmstvith the wider Britist
community. All this has created a sense of NortHeztand beingon the edge of tt
Union.

The deep insecurities and vulneilgkes of this position are a reality and 1
consequences have to be acknowledged, for instdmeesense of precario
belonging. It is why the enshrining of the conserinciple in British law and tr
Irish Constitution, as a consequence of the GoddblfrAgreement, is importanthe
fragile political base of their British identity ne reason which leadsnionists tc
resist any moves that would dilute the Britishnefsblorthernlreland. It is why flag:
emblems and anthems are so important: they exmprddocus people's sense
belonging.

The historic problematic of Britishness for Irishat@olics has been around anti

Catholicism and the imperial and colonial mode¢hefBritish State in Ireland(et the
British influence in Ireland and British definitisrof reality have gone vedeep. It i
this fact that has led to a complexity of respoasd a complexity of relationships
hatred, love, resentment, rejection, dependenageasion, infatilisation, inferiority
Increasingly, Britain and Ireland have found a rrelationship. Partly this has be
because of the end of the British imperial Statematurity produced by Iri
independence, and the fact of the European Uniart. &so because they hi
increasingly worked together on Northern Irelafide residue of the historic confl
is now contained in Northern Ireland.

In Northern Ireland "British and Irish influencesquliarly converge and conflietnc
in the process get reworked in distinctive ways'ofian Porter irRethinking
Unionism). The literary critic, Edna Longley, uses the metaptfoNorthern Irelan
as a "cultural corridor", open at both ends tofthe of British and Irish traffic. Thi
complex reality has not been able to be dealt witkither traditional Unionism
Nationalism. Closing the corridor at either end vidadliterally to a dead end. Wa
forward in Northern Ireland must refuse exclusiedoices such as: eitl
Britishness or Irishness. The way forward is thredopth/and's.

The Good Friday Agreement is a serious attemptapmge with the political and
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cultural complexities of the comminglings and ckestof British and Irish factors a
local particularities, all of which have to be acvunodated and reconcile®ne
example of this is that the Irish and British Gaweents have accepted the
Good Friday Agreement that Irishness and Britishnase not fixed categori
determined by ethnicity (or anything else). In tAgreement both Governme
"recognise the birthright of all the people ofofthern Ireland to identil
themselves and be accepted as Irish or Britishabh,bas they may so choos
The British-Irish Council and the British-Irish Brgovernmental Conference st
under the Agreement are further examples of thenawkedgementof the
diversity of these islands.

15
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ULSTER UNIONISTS

Insecurity and anxiety have permeated Ulster Pram¢®xistence. Fear ahnihilatior
has haunted, derived from settler/native oppositlm has fear ofpolitical popery'
anti-Catholicism has underpinned Protestant idgniihese feelings have @odstec
with a sense of superiority: religious superiority; the Ulster Protestant commun
being imbued with divine approval; of Britddeing more progressive than Ireland
Northern lish/British/Protestant valudseing superior to Irish Catholic ones. All t
has led to a recognition of Catholic Nationaliséséd on fear and mistrust, which
turn, has led to a relationshipunded on dominance and exclusion, and an abs
mutuality and equality.

As lIrish Catholic power increased and the Irishioratl project developed in t
19th century, a mode of Protestant strength andeptmn was sought. Wh
emerged was partitionand the protection of a British State and the cal
exercised as a majority in Northern Ireland.

After partition the Northern Ireland State becantee tfocus of Protesta
communal identification and its policies helped dostain community solidarit
Nationalist hostility and periodic Republican viote aso helped to mainta
solidarity (as well as anxiety). Community solidgrhad to contain and mane
considerable religious and class differences, a4 age an East/West geographi
divide.

The main cultural foci of the new State were Prtaesism andBritishness
Indeed Protestant faith and Britishness meshed orte common fabric. T}
Government identified with a Protestant public owdt and the Protest:
churches in turn identified with the new State asupported it. The politic.
manifestationof Protestantism, for example the Orange Ordergeviemportant an
influential.

Identity was given a stronger British focus by éxgperience of the Second Wokdar
and by the post-war integration of Northern Irelantb the British WelfareState
But the benefits of the Welfare State were to mtexsome of the elemerits the desir
for change among the nationalist minority, whichswa lead toNorthern Irelan
being transformed beyond recognition.

The Crisissince 1969

The crisis in Northern Irish stety, precipitated in the late 1960s by the C
Rights movement, led to the dismantling of the aaltie between the Union
community and the British State, culminating in teed of the Northern Irelal
Parliament in 1972. After that date the Britisht8taought a new approachtte
government of Northern Ireland.

British policies deepened Unionist divisions. Thesditical divisions and strains h
always been there - between loyalists at one ertieoEpectrum to liberdJnionists
at the other. Bt they intensified in the early 1970s with the atren of the
Democratic Unionist Party at one extreme and tHaAde Party at the other.
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Since the midt970s there has been a fundamental strategic aureséicing
unionists of how the Union should now be protecéths it through fullintegratior
with the rest of the UK or was it through devolviedtitutions over which Unionis
might exercise some control? If it was the lat&rpuld powersharing be accepte
If so, who with? No one view gained the upper hardlitical fragmentation ar
incoherence increased. Unionists also hadhtoeasingly face the reality that wt
they could bring down particular political settlemethey could not impose their own.
But at an even more fundamentalel British intervention and policies wider
Unionist divisions by discomforting a major aspetiNorthern Irish Unionist identity -
its Britishness. The signing of the Anglo-Irish Agment in 1985 wasa huge
shock and added enormously to the discomfort andilldéion - "the
defenestration of Hillsborough" in the words of theet, Tom Paulin. increase
a sense of betrayal and abandonment by a Britislve@ment apparentl
unwilling to put down terrorism. Some began a shkafor other sources ¢
identity, eg Ulster Scots.

The response to the Good Friday Agreement whenWhienist community spl
almost 50/50 in its support of the Agreement hasthfer added to tt
fragmentation, incoherence, and deep divisionshwamilies split down th
middle and a fear of ever more unpalatable chaeesno coherent alternatives.
Acceptance of state authority, law and order angpett for the security force
have been shown by almost all Unionists (excepttlen loyalist fringes). It i
therefore not surprisg that issues in relation to these, eg releasepaditically
motivated prisoners, reform of the RUC, decommissig of paramilitar
weapons, have been and continue to be the mostulifissues arising from tl
Good Friday Agreement, as they go to the heartlodtva state is.

Mélting into Air

There is a sense for Unionists of "everything satiellting into air", which th&ooc
Friday Agreement is accelerating. The Agreemenateck a fluidity andmalleability
about the Northern Ireland State; the whole frantdved society isaltering. Furthe
the State and its institutions are being remodediedi this ismost evident in the refor
of the RUC. Reform of the RUC also raises the issuts most potent form: who w
protect us now? The release of paramilitarisoners has offended a commun
sense of right and wrong. The perceptiamong many is that "unrepenta
perpetrators are rewarded and innocent victims iolemce are not;that the
sacrifices of the heroic protectors from unjustfi@olence are devalued; and t
virtue and restraint are not given recognition. Artp with paramilitary links i
allowed to enter government. @ommunity's sense of being on the high m
ground is not acknowledged. Thus, it appears, tbeahuniverse igurned upsid
down.

Continuing paramilitary violence (although at a tnlmwer level) and the refusal
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of paramilitary groups to decommission weapons rse#rat the promise
peace has not come. There is the fear of a mafideso and of geeral
lawlessness. Insecurity remains.

Of course itcan be argued that the Good Friday Agreement has mirelyf
secured the Union than before; that Republicane ted to accept the realiof the
Northern Ireland State and its institutions, andttiiolence is muchreducec
Nevertheless many Unionists share the perceptiartBned in the previous twi
paragraphs. This has to be taken seriously.

The Unionist community has been profoundly disdaesd by the ProvisiondRA
cease-fire - "all changed, uttg changed" as a result of it. Lives have b
profoundly shaped by violence. The paradoxical deolty created by violen
disappears and the reality of the Republican mowtmthe hated enemy - witlot gc
away.

Protestant economic power has declined signifigamier the last 30 years atigere
has been a significant change in demography overstme period. Thers a
profound re-balancing of power and resources gaingbetween the twaonair
communities.

There is a painful process of adapting to changkethe loss of dominance. Theige
the challenge of the due recognition of the othed af relationships of equalitgnc
mutuality. Some want to return to imagined yestgsd#o retreat from &uture whict
looks more and more unpalatable. Some have a sérg®calyptichreat. Many of
out and seek to coast along in a private world @ftenial prosperity (increasir
number of Unionists in East Ulster no longer voldjereis defensiveness, pain, del
and numbness. There are increasing tensions wikalist communities as a senst
hopelessness, abandonment and anger is tunmedd, evidenced by internal feu
Some lash out at the other community. Tisisin unsettled people challenged by
need to face the reality that security liegositive relationships with Nationalists,
in domination, exclusion or separation.
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A PEACE PROCESSIN TRANSITION

Background

All political arrangements are provisional and lied. They are not to be giv
ultimate value and they do not command absolutegéince. The Germa
theologian Dietrich Bonhoeffer made the distinctimtween the “penultimatehd th
“ultimate'. Politics belongs to the penultimateisito do with our earthlymperfect
human reality. The ultimate is the realm of Godéwnworld. It isrevealed b
God alone and this new world is not brought aboytplolitical action. In thi
light of this ultimate reality the last word we hmle is not spoketby politics an
power - the lions of this world; it is spoken byetlove of the lamb.

The important ethical questions in politics are tle&tive questions of better ¢
worse, of provisional good and limited evil. Almostvery public policy decisic
contains some moral ambiguity. We cannot reducétigall contests to a siggle
between the forces of righteousness and the foofesvil. However, relative ar
prudential judgements can and must be made. Anchake moral judgementa the
awareness of the persistence of sin: in the chamspdd peace and justiaes well a
in their foes.

Political arrangements are of importance; posijiieécause of the possibilities tt
give for human flourishing and the mediation of fticty and, negativelyfor the
protection they give against violence and injustidde task of politics igo
promote justice and peace. Therefore, we cannotireindifferent to politicsanc
we must make moral judgements about politics. Arid why we pray forpoliticians
and governments.

The Good Friday Agreement

The Good Friday Agreement has achieved legitimécgugh referenda, Northnc

South. That does not end issues of judgement aliolt coming tojudgemen

there are pragmatic concerns, eg will it bring awl @0 violenceWhat are th

alternatives? And there are also moral concerns.

A moral calculus for the Good Friday Agreement haes following positive

aspects:

* there is the potential to end the conflict

* there is the potential for government and institas substantially inclusive of the
two main communities, and owned by them

* it provides for equality in economic, cultural asakial rights as between the two
main communities

* it offers the possibility of new relationships betm the two main communities

* it enshrines the principle of consent

« it offers the possibility of a sharing of power aredponsibility between the two
main communities.
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Northern Ireland since 1920 has lacked consenssisnstitutions did not havthe

moral authority they required to command the loyatif the vast majority ¢

citizens. That is what the Good Friday Agreement aahieve for the first timen

Northern Ireland's histor

There are, however, certain negative moral aspgedtse Agreement.

* The issue of guilt and responsibility for the cartfnd for actions in the conflict
has been left to one side. It may be that pragrablyi¢chis is what political
settlements and new beginnings require. We haweeter, to acknowledge that
there are moral issues to be faced.

A particular aspect of the issue of guilt and reslility is that of the earlyelease ¢
paramilitary prisoners. It is understandable thaits thas causedenuine mor:
difficulties for many, as it seems that our serfs@siice has been violatetlowever
the moral complexities of the issue of guilt amesponsibility have to |
acknowledged. As we said in our publicatiBemembrance and Forgetting:
Community conflict creates a context where there are all sorts o f degrees and
categories o f guilt: that o f the ideologues who promote hate and prepare the
ground for violence; that o f those who plan and direct acts o f violence; that of
those who plant bombs and pull triggers, that of helpers and supporters; that of
condoners and bystanders; and so on. There is both moral and legal guilt. There
are sins o f omission and sins o f commission. There are the sins of people who
journeyed into the far country of violence. There are the sins of the people who
stayed "at home", who remained law abiding but who have been consumed by
anger, resentment self-righteousness and the refusal o f generosity. There are the
misdeeds o f groups, eg the paramilitaries, and there are the misdeeds o f the state,
its agencies and agents. (p19)
Issues of structural injustice are also a factorthis and David Trimble
acknowledgement that "we made a cold house for dlia#! is of relevancénere
So are traditions of violence - of republican regéme and purifyingviolence
and sectarian revenge, of state violence and Islyalitacks on CatholicgFor
further discussion of some of these issuedea®mbrance and Forgetting.)
In seeking to move to a new future from a violeastpthere is a balance to
struck between the claims of punitive justice, oéroy and forbearance,
truth, and what is required to create the ‘commaodj of a peacefi
democrag (see Ps 85:10). The early release of prisoneosiidhbe seen in tF
context. And, of course, the elements of risk, painful cadiction ani
ambiguity need to be acknowledged.
In the striking of a balance people may be lefhwitt justice and without argnding
New injustices may be created. There is the elem#nthe tragic andthe
intractable in conflict situations.
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Issues of guilt and responsibility, truth about th&st and who has paid -
price of the conflict are not going to go aywand will have to be dealt wil
But perhaps they can only be dealt with when pésasecure.

* The Agreement institutionalizes and freezes thegmecommunity division. No
mechanism is provided for getting out of this syst&/e may be storing up big
problems for ourselves in the future with all s@tsigidities breeding dysfunction.
There may, however, be no alternative at present.

Uncertainty

It is the uncertainty about the present situatidrictv is most difficult to deal withit is
as if we remain hanging between the past - withisatliren calls - and the futurevith all
its potential - in an uncertain present. It is tentral task of politicastructures t
give security, reliability and predictability to gety. Their ritual and rout@ give
stability.

Northern Ireland lies on a British/lrish fault lin@he insecurity of this position F
created much of the lack of trust, defensive liviimjustice and violence. Thus, thgo
Governments have a central role in working togetioebring clarity and helgnc
insecurity and uncertainty. They are the guardiaingie Agreement. It canndte lef
solely to the Northern Ireland political parties.

Democracies are sensitive systems because thegntafunction when trust igrantet
and where politicians act in a fashion that gemsratust. Satisfactorgovernmer
depends upon a complex series of trust relationwdsn political leaders and 1
population. If some sort of trust is not develogadthe political system and tF
people operating the political system then therepéssistentuncertainty an
anxiety - often taking the form of feelings of sigégn, hostility, cynicism ani
betrayal. Everyone concentrates on self-defencsutih a lowrust environment ¢
Northern Ireland politians have a particular responsibility act in ways thi
generate trust - in opponents and in the “othemroonity.

Part of the prolonged uncertainty is related to thweat of violence posed by -
continuing existence of paramilitary groups and &hailability of large amounts
weaponry. Complicating the issue is a party in goreent with an associatiomith a
paramilitary organisation.

The goal is clear: to end the cycle of conflict drgating a peaceful democracy
which people live under theile of law. This means the end of all paramilitgrgups
How we get there is the issue. Involved in it allesarts of inter-relatecdconcerns
decommissioning, acceptable policing, demilitaitgat the stability of politice
institutions, and so on. Making judgements (mopalidential, etc) irthis context i
not easy (which does not mean that they shoulbaanade).

Political transitions inevitably involve ambiguignd messiness, take time and
often very difficult. What we are trying to get dosure to the conflict. Th
involves focusing on:
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bedding down political institutions that will giwability and predictability to

people

creating an inclusive, integrated and just society

* working towards a state that has sufficient autiyaind acceptance to have a
monopoly on force

» dealing with issues of forgiveness, repentancdt gad responsibility and truth
about the past, and finding appropriate ways oferaimering without inducing
feelings of anger, one-sidedness, humiliation deddesire for revenge

» seeking to find ways to generate trust, respecbfioers, goodwill and better
relations

* a non-partisan attentiveness to the victims otctirélict and of the peace process

* repairing the damage to our social ecology produned0 years of violence.

What is required is a realistic and patient hopedsk. As the American theologian
Reinhold Neibuhr said:
Nothing that is worth doing can be achieved in our lifetime; therefore we must be
saved by hope.
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CHURCHESIN TRANSITION

Particular forms of church emerged in the 19th wentwhich remained intadnhto
the 1960s and later. At the same time linkages betw Catholicism ar
Nationalism and Protestantism and Unionism developkhe churches provid
much of the frameworkn which social and personal life was lived butnas ¢
framework of separation and segregation - worldsarapThey also gaine
considerable social power and prestige. A particatad late flowering form ofrish
Christendom developed with informal establishmdritere were, of coursegthel
themes playing as well, North and South: counterss of anxietypressure
vulnerability, marginalisation and exclusion.

The coming of partition in 1920 ene of the key political events in the 2
century - put very considerable strain on the Rtarg churches, marginalisirag i
did for a long time the position of Protestantstive South.Church experienc
in both parts of the island has been very diffeaamd that has had itmpact on th
kind of churches that have emerged, North and Sotkie Troubles of the la
30 years have accentuated the strains.

The experience of the Roman Catholic Church, Narti South, has also beeary
different. The Catholic Church in the Republic galma special position ithe Irist
polity. The Catholic Church in the North became #&y institution in Catholi
nationalist society but found itself in a difficldhd tense position irelation to th:
structures of the Northern Ireland State.

The Churchesand the Troubles

The Northern Ireland conflict has meant that sogodditical matters hav
consumed a vast amount of energy in the churches the last 30 years. T
conflict has also consumed a vast amount of nepegsastoral care. Particu
parishes and congregat®mnhave been profoundly affected by conflict
violence. The Troubles and a general insecurityehaontributed to a widespre
conservatism of church life in the province, foructhes have provided s
spaces. A new situation for the churches is openipgone which will bring far-
reaching challenges.

The churches were one significant factor in preimgnthe society from going ovéhe
brink into chaos. They opposed those who espousel@nce and the gods
nationalism. They have helped loosen thekdge between religion and politi
However, churches themselves have benefited in samys from conflict andiolence
The connection between religion and ethnic ideniitWorthernlreland may hav
kept churches strong. The effect of an end to mim#eand of golitical settlement c
religious participation is worthy of thought. Mapgoplehave had a link with tt
church as a mark of tribal allegiance, to show dieahat they are not. Peace
stability will accelerate rapid cultural change.
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Facing the Reality of Change
The late 20th century has proved to be a chastetimg for the churches
Ireland. The Catholic Church in the Republic hasrbeumiliated by successigexua
scandals. The Church of Ireland has had to faceiishgpver marches tbrumcret
Parish Church. The careful examination of the issfusectarianismywhich has take
place in the 1990s, has shown that the religioysac#y todevelop and suste
community is not without its shadow side; and that truth chims can lead to tl
negative evaluation and treatment of others. Thexea humbling and
winnowing going on. The many hurts caused by dominzhurches over tt
years have come to the surface. There is a gerdgeline in numbers an
attendance. There is a rapid move going on fronmtwason of social prestige
influence and authority to one where churches Bmirgly receive substant
criticism and have their views ignored.
There is a growing alienation from the churchespnstmes taking the fornof
anger but often of apathy. This is particularly tecamong the young, amomgany
women and in some urban areas. Weekly mass atteedaras low as 6%» some
Dublin working-class parishes. The conclusion afeent North Belfassurvey wa
that:

...the vast majority of Protestant people in the urban community simply have not

come to church on aregular basisfor years.
The gap between the emerging dominant culture dredfaith community i
becoming huge. The churches are being culturalbestablised. While there a
continuing enormous strengths there is a senseeradtimes' approaching fi
particular forms of Irish religion.
The crisis of the Roman Catholic Church in the R¥jgugoes far beyond rece
scandals. It is fundamentally related to a deepfandeaching revolution whichas
been taking place in Irish society over the lasiyéfrs. It is, in fact, difficulto think
of any country in which so many and so great chargeve taken placsithin suct
a short period.

The religious commentator Sean Mac Reamonn says:
Clearly, the cultural scaffolding - of habit, assent, consensus, obedience, tradition or
whatever - within which Irish Catholicismflourished for a century and a half, has
collapsed.
The new culture that is emerging makes it diffidolt religious faith to flourishThe
sheer rapidity of the revolution leaves all the dhes uncertain how tesponc
Ireland's particular form of Christendom is disagueg. It is a muchmore comple
Ireland that is emerging, more multi-cultural, mdieersified,more secular, and wi
the presence of other faiths.

Diversity and Division

Since the 1960s there has been a decline going ¢lhel number of people
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attached to the mainstream Protestant churches. fids been due to the effexft
secularisation on the one hand and a drift to neoreservative churches d¢he other
Our religious situation is one of increasing divers

Diversity within denominations is also increasingrish Catholicism wa
characterised for 150 years tpmogeneity and conformity in practice and be
This is changing rapidly with a much more criticattitude to belief, churc
authority and leadership or am la carte approach -the Protestantisation
Catholicism proceeds apace. In the Protestantrates there is often a vi
difference in outlook, tradition, understanding arekperience between c
congregation and another within the one denomimatib may also be that tl
significance of the denomination itself is decliginfor some people bain
Presbyterian, Methodist, Church of Ireland, or vevatr is simply not thi
important. It is belonging to a particular expressiof “church' that they fe
comfortable with which is important.

Divisions which cut across denominations are of énimportarce, the mos
important of which is the liberal/evangelical otrésh evangelicalism is a diversenc
fragmented phenomenon but it is absolutely centwathe Protestanthurches
How it interacts with politics continues to be inmrfamnt.

We should also rte the significant growth of Pentecostal churched af the
house church/charismatic moveme#tmong many there is a yearning fol
vibrancy of worship and a demand for a depth dfjrelis experience.

People are searching for spirituality but this skas increasingly dissociatdcbm
clearly defined belief systems or corporate loysti In a consumer a
individualistic world people shop around for answep religious and mor
guestions; the attitude is one of “pick and mif'ywbat is good (and tre) for me
The spirit of the age is profoundly suspicious oétitutions, particularlythose
that appear to be telling people what to do and tmvive their lives. Thevorld of
options and preferences that we increasingly intrabkes long-term comnmitents t
anything odd and counter-cultural.

The possibility of a fuller ecumenism opened uphwy Second Vatican Coundaihc
the onset of the Troubles in Northern Ireland alimmsactly coincided. Thushe
developing relationship between the churches hasracted with how tr
churches have responded to sopiitical problems and issues raised by
Troubles. Peacmaking, community relations and ecumenism have besglec
together.

Relationships between the churches have been tramsfl over the last 30 yedrst
it is clear that in the Protestant churches thegesignificant opposition 1
structured relationships with the Roman Catholiaih, and, indeed, that theee
deep seated an@atholicism. This is not just a reality within onghurch
Ecumenism is a potent source of division within thetestant churches. N
possibilities are accepted by some and rejectedtbgrs, and these all echo
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political hopes and fears.

Insecurity, fear and anxiety have permeated théeBtant churches in Irelan@hey
have frozen traditions, produced a culture of stispi put an emphasis @hary
distinctions of doctrine and led to the searchtfarological formulationso bolste
up communal identity. They have found an outleteégative energies and negativity.
There is a danger that we will get religious comities of withdrawal (religionas
fortress against the world). In Northern Irelanérd are many batteretruisec
and hurt people who are deeply unhappy about the thva province isgyoing ant
fearful about the future. There could also be adkaing ofconfessional identi
into defensive attitudes and self-justification. ddality could open up within tf
Protestant churches, into those willing to engagdth v new political and sdal
dispensation and those wishing to withdraw fromoit,to oppose it. There a
strong elements of ethnic Unionism in the Protestahurches becau
Protestantism and an@atholicism have been significant elements in Uist
community identity. One of the terrains of the batbetween ethnic and ci\
Unionism is in the Protestant churches. If the iBhitelement in Unionist identi
becomes more problematic Unionist identity may fadick on Protestantism tc
greater degree and raise further difficult issu@dlie churches.

The Catholic Church in Northern Ireland is alsoifgcdifficulties. The acids «
secularisation are also affecting the faith comrmyunthere is the intertwining
faith, culture and nationalism which will come umderitical scrutiny in the
future, and may begin to unravel. A ssiffficient world will become mo
fragmented and more incoherent.

The Churches and Sectarianism

If a new kind of politics for Northern Ireland i® thecome firmly established,

will need to be acompanied by movements toward a new kind of sgc

Without an effort to build positive relationshipadarepair the social fabric theig
no basis for a healthy society or a better futuseaacommunity. Implicitly, ar

sometimes explicitly, politicatlevelopments challenge the churches as to wha

of role they are going to play.

For the sake of church and society alike, the cheasccould offer no greal

contribution than to redouble their efforts to asklr the legacy of sectarianism,
contribuing factor in the conflict we have suffered and e@temtial stumblin

block and pitfall on the road to a new society.

Over many years we have fed sectarianism by defirmar own denominatior

identity primarily in opposition to other traditisn Theologtal disagreement h

often been animated and kept alive by the neecelioat story which justifie

exclusivity, separation and division. Building uprdaith communities habkelpec

reinforce community division. And at the same tithe divisions of our
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particular communities have been reflected in durches. We have ofterdlowed the
stories of nationalisms and cultural and politicégntities tooverpower the sto
of the universal gospel. Political loyalties andlasive traditions haveeen put befol
the God who will have no other god before hieyen in the church. Divide
churches have failed to be agents of healing rednciliation in a divided socie
We have largely been satisfied to be chaplainooto’' ‘communities. In speakd tc
the churches in Northern Irelan&ectarianism A Discussion Document (1993)
said:
What has happened in Northern Irish society calls us to a profound change of heart
(metanoia).The call is to face reality, to abandon our myths, to accept our part of
the responsibility for what has happened and find new ways forward together.
(p100)
Of course, describing a situation can be all tosyeand giving prescriptions aibo
facile. Adherents of churches are also membersofnaunities with sharethterest:
and aspirations, and emotional identities which gasomecircumstances
perceived to be literally matters of life and deaahd arecertainly often matte
which give comfort and security. Clergy are alsomwbers of such communitieShe
freedom to do something different can be all tbwmited. Nevertheless, tl
attempt has to be made.
There will be a necessary judgement for what hggpdé@ed in Northern Irelananc
the churches will fall under that judgement. Theumthes will also b
scapegoated in the search for institutions and lpelopblame.

A Post-Christendom Church

The church is moving into a post-Christendom siaratWhat will it mean to be a
post-Christendom church? Bishop Richard Clarke slagt
Our problemin Ireland is that we do not know what a non-Christendom church
would be like frominside. We are not sure how to express membership o f such an
ingtitution, and even less sure i f we would actually like this sort o f community
which will inevitably have an acute vulnerability about it.
The temptation is to turn inwards and away frork.ri&hatever happens we are
likely to be smaller, more marginal.
How can churches be in full engagement with théitiea of the 21st centuryyith
a contribution to make to public discourse and ym distinctive faitt
communities that have Christ at their heart? Howwae be signs dffanscendent
and ironic points of contradiction to the worship amnsumerismand economi
globalisation and the idols of nationalism, raciamd sectarianism? Thesezar
some of the challenges facing the churches in ticklata time of transition ar
rapid change as we stumble into a much more seantpluralist future.

The call is to be a penitent church, which takevaethood seriously. The
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churches at the begiing of the 21st century are at the beginningre$hi journey
where much will be cast off. Some at the marginghef church have begun

journey

Fresh journeyings require a church that is a legrriommunity which has t
humility to listen to othes, which takes them profoundly seriously. It ishaurch with
others, having the conviction that Christ is todigcovered in the neighbour, in

crossing of boundaries and in the breaking dowraaifal, cultural, religious and soc
barriers. (For durther discussion of some of the issues involsee Being Church
the New Millennium, Irish Inte€hurch Meeting, Department of Theological Iss
Veritas, 2000.)

Fresh journeyings require us to be sojourners dlgdirps, to learn to see oursel
differently, to imagine our world differently, torfdl other stories, to move beyond f
to be transformed, to trust Jesus...

Transition:

RESPONDING TO TIMES OF TRANSITION

It is important for Christians to reflect biblicalbn the world they are living in. In tt
chapter we seek to reflect biblically on themes #ratparticularly relevant to a soci
in a time of transition.

Moving Through Grief to Newness

There is no conflict, especially deadly conflidtat does not involve loss. And wt
worlds end there isften emptiness, loss, insecurity and a diminutiboanfidence il
the future. We need to mourn for what is endingptefve can let go and move
And the danger is we may not wish to acknowledgatws happening to us. T
prophet Jeremiah tells a story of grief"Your hurt is incurable, your wound
grievous" (Jer 30:12-14)fer a people who do not wish to acknowledge whajding
on. He finds the speech to articulate what the conity wishes to deny. The prop
seeks to break the denial and nuneés of the people. And he affirms that new
comes through grief. Only then can healing stadt'@ntime to build and to plant” (.
1: 10).

Trusting in Jesus

The stories of the calming of the storm (eg in Mark3541) and of Jesus and P
walking on water (in Matt 14: 233) both involve Jesus calming the wind and
waves and his asking for trust in him. The wind &nel waves are desptions o
chaos, the chaos we find ourselves in in the waktsonal, comunal, political
"Then it begand blow a gale and the waves were breaking intdotiesg so that it we
almost swamped" [equals: we begin to lose ourselveke chaos]. Similarly, in tl
story of Peter walking on the water, he attemptgdoacross the water [equals:
across the chapsbut as soon as he felt the force of the windduk fright and bege
to sink” (Matt 14: 30). Jesus says "Do not be dfr@Matt 14: 27) and (Mark 4: 4
"Why are you so frightened. How is it that you haefaith?" [equals: have no tru:
So, Jesuss saying in both of the stories: In the chaoshefworld do not be frightene
trust me, come with me, | will hold you.

Finding Another Story

After the Resurrection, on the Road to Emmaus (L24kel328), two of the disciple
meet the Risen Jesus but@noot recognise him. They remain blinded
religious/nationalist expectation because they hall along fundamental
misrecognised him: "But we had hoped that he wasotie to redeem Israel” (v.2
Jesus had failed because he had not ended thdeGimtiination of Israel. It is on
through Jesus retelling the story of the historysodel and through the way he bre
the bread -+this action recreates the memory of the tableofedhip, and thus the
relationship with him - that they are enabledrécognise him. The disciples hac
enter another story - the story of the Risen Larderder for them to “see' him.
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The Risen Lord returns as stranger, having beelediby the religious ar
political powers, given up by the crowd and abamdbby all. It is the strangerhao
finds the disciples on the road - disillusionedndéd by religious andationalis
expectation, deserters of Jesus - and enables tbdmd their lostselves. Thus tt
Risen Lord comes in acceptance, mercy and forgegene

Neither are we lost in our betrayal of him: in owwmplicity in victimisation
exclusion, violence and structures of sin. Jesusalise; he is there to k
encountered again, to be learnt from afresh. Hattheolearning can derive from ¢
recognition of this complicity - whether active massive - and our awarendbsit we
are, in various ways, ‘crucifiers'. Thus we are techumility and repentance.
Further, the betrayals and failures of the dissiglel not set the agenda for theure
Jesus rose above all these things and went befiera into Galilee. Hénvited the
disciples to join him there, to go into a new f&@uSo we too can gmto a nev
future.

Knowing Our selves Sojournersand Pilgrims

As human beings we need security, stability, botiadafirm identity, belongingnc
safety. We need to be placed, to have a home,u® $&cred ground. But &hristian:
it is equally imperative that we know ourselvegdgrims, wayfarerssojourners in
foreign land.

"Leave this place"God said to Adam and Eve in Eden. "Go forth to rdld will
show you", God spoke to Abraham and Sarah. "Leadpegple out of Egypt
God commanded Moses. The historical books of thd ©éstament follow tt
movements of the people of Israel, from regiondgion, in and out of slavergnc
captivity, in good times and bad. "Whenever theudloose, the Israelitegould se
out on their journey ... whereas at night, fire waen in the cloud bthe whole hous
of Israel in all the stages of their journey" (Exsd0: 38). Andhere is the consta
temptation of wanting to turn back - of wishing the supposed security of the p

rather than facing the risk of the journey into timknown (see Exodus 14 and 17).

The theme of journeying resumes in thewN&estament. Mary set out in haste
travel to her cousin Elizabeth. Joseph and Maryevearroute to Bethlehem whe
Jesus' birth took them unprepared. Where do yoyPsteas the first apostleg/ay
of asking Jesus a whole range of questions. Jesuostry was a pilgrimage, into tl
desert, from village to village, across borders iSamaria and Judea andtimately
to Jerusalem. Leave your nets, Jesus said, leawe hames, and even your de
leave behind the thought of possessions and sgciitie Human Onéas nowher
to lay his head. Take up your cross and follow ed later: Gointo the whols
world with the message of the Gospel. Become aripilgpeople,renew the worl
through which you move. Remain free to follow yonigrant leader.
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Christians are resident aliens: "By acknowledgihgntselves to be strangers
foreigners upon the earth, they showed that theyewseeking a homelan
(Hebrews 11: 13-14). No homeland here - persormahrounal, national - canave
a final claim. A tented people, we are always anrttove; travelling by faitimto God"
future, even if it is not known (Hebrews 11: 1).

Imagining Our selvesand Our World Differently

The Gospel offers us an alternative reality to fidafrozen and defensive livingt
invites us to imagine ourselves and our world défely. We are called into tHeoust
of Christ - the place where we think, speak andiacthe way of Christwhere
fear becomes trust and hurt permits healing. Oentity becomes formeith Christ,
not in opposition to or rivalry with others. Christeaks down theniddle wall
of partition and invites us all into a space creabg him to findpeople who wel
previously our enemies. New conversations are apenp with liberatini
possibilities. The present becomes a place fortaklng and for partipation in thi
transformation that God is working on the earth.

Learningto See Again

The story of Saul and his conversion makes it cthat some people will resigte
Spirit of truth (and the change fepresents) and seek to persecute those
represent this truth. And as the truth becomethallmore clear, it will be resisted
the more fiercely. Saul's violence -"breathing #tseto slaughter the Lordsciples'
(Acts 9: 1) - seeks to remove the source of théhiréor this truth is gorofounc
threat to his present identity. On the road to Dsgna Saul discovered the tr
through his victim, the person who he was tryingp&secute - the LorcSuch wa
the profundity of the change required Saul hadetorr to “see' agaim new realit
was brought to him through the truth of his victim.

Times of change bring new possibilities and newths'. Often they will béiercely
resisted because identities are based on old strifolence is a way ariving oul
new possibilities. We often have to be convertechéw truths, tolearn to se
reality in a different way.

Being Transformed

The story of Jacob in Genesis 30-33 involves agrergho wants to be a winnanc
is a deceiver and a cleveachemer. He cheats his brother Esau out o
birthright, and thinks that by being a sharp opardie can find security. And #te
same time he is full of insecurity and fear of what brother will do to him he is
possessed by the dark. It is notpising, therefore, that he finds himself wresg
with a mysterious figure in the dark (Genesis 3)is figure is at oneand sam
time:

» himself and his fears and his past

* his brother Esau: the person whom he has wrongeanésrecognised as a rival
* God - for Jacob wishes a blessing, he wants digpproval and he has always
wanted this.
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Jacob wins, he gets a blessing, but he loses lisdantity, his old name.
receives a new name - Israel - and thus a new ityere gets security it it is
through a new relationship with his brother.

The story shows that real winning and security cdmen transformation andew
relationships. They do not come through clever nearvoing and sharpractice
Transformation does not come without conflict, paimd a permanentoundednes
(or memory of woundedness). Jacob - now Israghpé$ towardgeconciliation witt
his brother and a new relationship. He has becoahgevableand he makes hims
vulnerable before his brother (Chapter 33).

In Conclusion

We are being required to go on huge journeyingsh& time of transition i
Ireland. Old worlds are breaking up. We need tothgeresources of biblicdith
to confront the new realities we are facingpelitical and religious. Ne
opportunitiesof political engagement have come. We have the dppdy of
playing our part in developing a new political sgiin Northern Ireland. Weave th
opportunity to be part of a church with others, ihgwthe convictiorthat Christ is t
be discovered inhe neighbour, in the crossing of boundaries, anthé breakin
down of racial, cultural, religious and social bars.
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POSTSCRIPT

Much of the foregoing has been to do with issudatieg to identity and tr
recognition we give to others. €hneed for secure identity is a profour
powerful force in human lifeln a globalising world the hunt for identity
becoming ever more acute. Uncertainty about identdn have various outle
confusion, anger, depression, envy, scapegoatingttefs, fundamentalism and 1
getting rid of threatening neighbours. Xenophobia aviolence can be useid
generate solidarity and identity.

All group identity is created by encountering what different. Such encoun
involves a recognition of the other. A recognitiohthe other can be based faal
and mistrust and/or a sense of superiority. Thentiles engendered in st
situations are often negative identities, basedpposition to the other.

Negative identity involves a need to abuse the rptemerging out of one's o\
experience of abuse, fear, loss or powerlessnieg tule of positive identity iYove
your neighbour [the other] as you love yourselféyiticus 10:18) then theole of
negative identity is "do unto others what they halme unto you, or dd untc
them again". One of the deepest resistances toepaaecnany situationss the
stubborn commitment on all sides to the negatiwntities formed over andgains
each other. We need our enemy because of the igethigy give us. Weamay
desperately seek to continue the conflict becauseannot envisioourselves i
a future which would include positive relations lwithe other.Periods c
transition are particularly difficult for identitee formed in oppositiorto others
Positive changes require a new recognition of tfeoand ourselvesiew ways ¢
relating, and ways of honouring both particulagtyd belonging together.

There can be different negative responses to tfzge “other'. The other can
separated from or driven out or destroyed (theratbeognised as threat). Thisthe
response of exclusivist particularity (see our iearldocumentBoasting: Self-
righteous Religious Superiority as a Source of Conflict). But there can also be anot
form of misrecognition of the other where partiaitha is notrespected, where t
other is not let be and their boundaries are véaaCertainforms of nationalisn
ethnicity and religion can seek to appropriate eosumethe other, giving them t
space to be themselves, forcing them to fit interakpace, setting the terms
engagement, seeking to assimilate them, etc. Gfthnic cleansing and physi
violence are not far behind society that diminishes the humanity of a ming
consuming them in one sense, can easibve on to their elimination, consum
them in another sense.

How to meet the other - respect them, give thertaaep- without consumintherr
is the central challenge of all human existences Jawish theologian MarGopir
suggests that the stranger - the other - is thenéias metaphor of Biblicagxperienc
and key to its ethical stance. The stranger isdpv® given a place,
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but not consumed, absorbed into sameness. Thegstraontinues to bdifferent
boundaries remain. Jesus in his meeting with pedigdenot consumehem, bu
instead nurtures their particular humanity. Andudelsecomes the ultimate stranger -
the other - who dies "outside the camp" (Hebra®< 3) andyet who is welcome
home. Welcomed home but not consumed within thaticglship of the Trinity.
Tolerance and positive acceptance of co-existemee therefore, essentialever
religious -virtues in a world in which not everyone is like,ugs a world o
strangers.
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