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Celtic Blessing for Hospitality

| saw a stranger yestreen,

| put food in the eating place
drink in the drinking place

music in the listening place

and in the sacred name of the Triune
He blessed myself and my house

my cattle and my dear ones

and the lark said in her song

often, often, often

goes the Christ in the stranger's guise.




Preface

As | complete this studguide in the last year of the millennium,
world has just marked the fiftieth anniversary dfietUniversa
Declaration of Human Rightsyhich dates from 10th December, 1948¢
importance of this document has not decreaseddrfifty yearssince i
was written. On the contrary, its significance hiasnything,increased
As we become more and more conscious of being ooddwwe are
increasingly aware of our common humanity. We aoa/ed bythe visior
of a common ideal and by the desire for commondstats forall person
irrespective of race, religion or jurisdiction. Thimiversal Dedration o
Human Rights expresses this in its very first twickes.

Article 1.

All human beings are born free and equal in digritd rights
They are endowed with reason and conscience andlglexr
towards one another in a spirit of brotherhood.

Article 2.

Everyone is entitled to all the rights and freedasas forth in thi
Declaration, without distinction of any kind, suels race, coloL
sex, language, religion, political or other opiniomational o
social origin, property, birth or other s#@. Furthermore, r
distinction shall be made on the basis of the padif
jurisdictional or international status of the caynbr territory tc
which a person belongs, whether it be independeuf, nonself-
governing or under any other limitation of sovengjg

Religion has been and still is a powerful persuadeyur societies. One
the tasks of believers is to look to their clasisieats and see how thegen
human and ethical questions of the day are reflieictehem. Inthe case ¢
the Christian churches, our classical text is tlit@eB which, significantly
for our theme, is both Jewish and Christian in iorig hevery collectior
itself is "trans-national”, in a manner of speaking



What does the Bible have to say about the way doesis and refugeese
treated? What does the Bible have to say abousecoRural and cross-
community issues? Given that the Bible is both #eogion of humar
experience (static fact) and a resource for profbehange(dynamic
ideal), we find in the Bible both tHact of discrimination and ethicadleals
which challenge and eventually undermine any alofiseur fellow humar
beings on the grounds of race, religion, gender smébrth. Thus w
may find for today material in the Bible which helpusto recognis
discrimination and which arms us in the struggleiast it.

For our Irish context, where discrimination on thasis of religion he
not been unknown, it seems to me important to adtlwhile here we a
dealing primarily with racism, imrgration and asylum seekers .
therefore in the first instance with foreigners wbmme to our shore
cross-community issues are not at all to be exdutias often the casthal
the near neighbour is a greater stranger than #dadely) distar
foreigner.

The sections below follow the traditional division§ the Bible. It is m
wish to allow the different experiences and voitesde heard in the
literary and historical settings, with all theirdividuality. The shee
variety permits us to see thissue in an enriching kaleidoscope
perspectives.



Introduction: The Tower of Babel

Expressions such as "discrimination” and "racism@ aot found in th
Bible. Although these modern "-isms" andidns" were unthought
and perhaps unthinkable intaquity, the reality to which they refer, and
ethical questions raised by them, are very muchkgmten the Bible.

In ancient times, people were not unaware thatetheere difference
between nations. Colour, language, religion, trével territoryall play
their part in the biblical view of the outsider,llea, in some model
versions of the Bible, the "alien". For example,eonf the mos
memorable tableaux of the Hebrew Bible reflectstio@ puzzle of th
variety of languages. The story of the Tower of &afisenesis 11: 8)
belongs to a category in ancient writings knownaasaetiological tals
This means a tale which is used to explain somelmgzaspect of lifeFor
instance, why is there pain in childbirth (Genekik6)? Why ddHebrew:
not eat the sinew on the hip (Genesis 32:32)? énctse of théower of
Babel, why are there so many mutually incompreh@edanguages?

The story ends with the common experience - coofusif tongues as
anybody who has tried to learn a foreign laage or been abro.
knows. But the story starts with the human racgioally sharing on
common language. This ideal picture of perfect mutowmprehensiohac
never been experienced by anyone, except in migiatithin one'sown
culture. So, what happened to bring about the cdarccordingto the
story, the humans became very confident of thenessbndwanted t
build a tower up to heaven. This rattles the dsiifficiently for "God" tc
put a stop to their co-operative efforts by the @enand effetive devict
of introducing a variety of tongues. @peration is no longer possible i
the project has to be abandoned.

In psychological terms, human pride has led toadesbf affairs wheti
people no longer understand each other and canongel work
together. In a story used to explain the origindoferse languages, \
stumble across an observation which is as trueytadaever it was: a



distorted sense of our own importance creates rhutc@mprehensio
and renders co-operation impodeibThe new context of unfamiliarity a
foreignness allows suspicion and fear to flourish.

Questions for reflection

Language remains both a potent symbol of mutualnipcehension ancth
means of mutual enrichment. It is always more thest the wordsa
culture, a society, a way of looking at the world éncapsulated in
language.

What has my own experience been of being a foreiyne

When has another person's language made commum
difficult for me - a foreign language, professiofeigon, relgious
terminology, the generation gap, gender differefices

Language is only one example of obstacles to m
understandingWhat about other obstacles, such as s
background or sexual orientation or religious &fibn?

When has the difference between myself and otheenla
source of enrichment and joy for me?

What has helped me to set aside suspicion and bbe opzn to
people who are different?




Paper 1. The Pentateuch

The Pentateuch (the Torah or first five books of Bible according f
Jewish tradition) contains material which seembdadn tension withitself
At a surface level, we have a national epic withethbroadelements
the nomadic life of the tribes (Abraham, IsaacolgctheEgyptian perio
(Joseph and succeeding generations), the periotheoExodus and tF
possession of the Promised Land (Moses, AaronJastiua). The latt
stages of the national epic recount a great dedhwdsion, battle ar
extermination. At another level, an ethical concemerges, in particul
towards the defenceless and the exiled (the org@rah the widow, th
resident alien). Part of the motivation of thisiesthconcern comes from t
Israelites' recollection of having been in exiknd of having suffere
themselves. Having the same experience of exilé suffering promote
understanding and compassion.

In the early period of the patriarchs, the famify Abraham is nomadi
They live with their flocks and by their wits. Tamture something dhe
flavour of their life, one could read Genesis 121 3. In the endafter
experiencing deep family division and later sevemmine, the familyof
Jacob joins their brother Joseph, in the safety ratative prosperityof
Egypt. It turns out that Joseph, the immigrantaisource of blessingon
only for his own family but for the host country all. By meansof
Joseph's gifts as a far-seeing administrator, Egyppares well irsevel
years of plenty for the seven years of famine wtiagllow (Genesis4l). A
long time afterwards, a king arose in Egypt whod"dbt knowJoseph
(Exodus 1: 8), a phrase with an ominous ring tdritis pharaohbegan
systematic extermination of the Hebrews, appareasrilyhe altoo familiat
grounds that these foreigners were becoming "toaythéExodus 12).
Although frustrated by the Hebrew midwives in hishvto kill all male
children at birth, this Pharaoh did make life midde forthe Hebrew:
forcing them to make bricks while withholding tmeaterials necessa
Exclusion from a means of livelihood has often bten experience of tl
exile and the refugee.



Eventually, God expresses concern in the pregnantisvof the Book ¢
Exodus, "I know". God is speaking to Moses andscalt him to behe
instrument of liberation. God is portrayed as a Gelo feels an
notices suffering, whose desire is for his peopléd free, who holds owd
them a different future in a land to which he witing them (Exodus &
After various vicissitudes, the Hebrews eventualynage to esca
through the Red Sea, although it will be anothet)fgyears before the
actually enter the Promised Land, the Land of Candtais during thi
wandering in the desert that the Ten Commandmemdsnauch of th
ethical material of the Israelites is set down.

The violent entryof the Hebrews into the Promised Land is desci
with a forthrightness which leaves little doubt abdheir lack o
sympathy for those who had always lived there. Trheag to b
destroyed. The writer even says that their destncwill be an actin
out of God's will (Exodus 23:20-33).

Fortunately, this combination of military might anmpblitical right sit:
rather uneasily with the vigorous ethical strandthe Pentateuch. Tt
ethical teaching is based on the Israelites’ menobrigaving been aliens.
Time and time again, in the Pentateuch, we are mded that th
Israelites were aliens themselves. Abraham, thetgferefather, he
been a "wandering Aramean" (Genesis 12; Deuteron@s1p). "Yol
were once aliens and slaves yourselves" (Deutergri@l9-22; 24:122;
Exodus 22:21-24; 23:6-9; Leviticus 19:33). On the basis of tr
painful memory, "you are to be merciful to the sgar in your midst"In
particular the resident alien is accorded certadtigious and politice
rights, as well as dugs. The alien is entitled to a day of refreshmerihe
week (Exodus 23:12) and may keep the Passover t{tesi 19:34).A
special consideration is recommended when harnggsiinthat aliengvith
no means of support are to be left the gleaningsviflcus 23:22
Deuteronomy 24:19; Ruth 2). Even slaves have rigBi®dus 21:111).

This combination of religious tolerance and ecommassistance comes to
a climax in the arrangements for ttigbilee Year. This is the year



when debts are to be cancelleddaslaves are to be set free. Sut
merciful attitude is highly ethical and the basis ft is made plain i
three texts in the Torah, which are themselvesstng:

Deuteronomy 10:1%ou shall also love the stranger, for \
were strangers in the laraf Egypt. 20 You shall fear the LOF
your God; him alone you shall worship; to him youwaB holc
fast, and by his name you shall swear. 21 He ig yoaise; hds
your God, who has done for you these great and amve
things that your own eyes have se@2 Your ancestors we
down to Egypt seventy persons; and now the LORDr y&ad ha
made you as numerous as the stars in heaven.

Leviticus 19:34The alien who resides with you shall be to yau
the citizen among you; you shall love the alieryasrself, foryou
were aliens in the land of Egypt: | am the LORD yGad.

Num. 15:29For both the native among the lIsraelites and
alien residing among themyou shall have the same law
anyone who acts in error. 3But whoever acts highandedly
whether a native or an alien, affronts the LORDJ ahall be cubff
from among the people.

The ancient Israelites are commanded to love Gaod|ove thei
neighbours as themselves, and even to love thengdrato the san
extent. The ancient Israelites areminded that they too, (in thi
ancestors), had been aliens; that they are relateitie Edomitestheir
traditional enemies - (Deuteronomy 23:7), and thadn the Egyptianare
to be treated well, in spite of everything. Thegtial expression of b
love is equality before the law (Deuteronomy 27:1%he alien asnuct
as the native can expect to receive fair treatraadtjustice.

Another institution in ancient Israel has a bearwmmy the question |
justice: thecity of refuge.The fundamental texts here are Exodus 21412
and Deuteronomy 19:1-13. This was a system whethbge guilty of
accidental homicide could seek legitimate asylura gertain number



of named cities. In this way, the perpetrators dfatvwe would ca
"manslaughteé' are protected from the full rigour of vengeanfoe a
murder. That sense that there are places where one migtdpe
injustice is a striking part of the covenantal tielaship within Israel. ,
place of asylum is envisaged, even if only in sglecircumstances.

The Pentateuch itself contains apparently conttadictraditions. Th
narrative tradition recounts both the violent escégpm Egypt and tt
violent invasion of Canaan. Mercy is not to be shpwxcept in we
advertised cases such as Ralaald her family. On the other hand,
ethical tradition is clearly present, one whichotr ears, comes close
the human rights language of modernity. How bo#ditions comeo be
side by side in the same set of texts may be eaffécby time and pibics.
The great national story takes us back to somewhehe 13thcentury BC
The actual writing down of the story in the form wew have it i
usually dated to the Exile (587 BC) or even lafigdius a longperiod o
maturation and a sharper, more recent experienegilef hagempered th
imperialism of the early account. The Israelitesc®again, are n
longer in control of their own territory. Even theturnfrom exile itsel
this time was permitted by Cyrus, "the Lord's atexd, (literally"messiah"
who was a Persian! This double tradition meansithtite traditions we st
unvarnished imperialism and a kind of racisitde by side with a mor
reflection which speaks with a much mareanced, compassionate .
ethical voice. The Bible exhibits a robustalism and is not afraid

portray the dark side of the humaxperience. This double traditi
constitutes an invitation to recognise reality bat to be bound by it.



Questions for reflection

What groups have arrived recently in Irelandpabtical/
economic refugees?

What is their legal status - especially in relg@r residence and
the right to work? What do you believe it oughtie?

Look again at the texts which remind the Israelidégheir owr
history of having ben aliens. What are the parallels with I
history?

Look again at the biblical tradition of equal ecomo anc
religious rights accorded to strangers? How does practice
compare?

Take biblical accounts of the cities of refugegally, in itsown
context, what is the message? As an image of asyllvat doest
say to us today?

-10-



Paper 2: The History of Israel and the Prophets

Teachings of any kind cannot be grasped without esadea of th
context from which they came. We begin with a bo®erview of the
history of Israel and of the cultures with whichiitteracted. Th
alternating experiences of power and empowerment which mark
Israelite history may go some way to explaining theety of attitudesve
find towards other nations in the Old Testament.

Looked at from the outsidit was more typical for the Hebrews, evien
the Promised Land, not to have control of their adestiny than tdave
control of it.

Because of its geographical location, Palestine dlasys been a kindfo
international crosseads At the time of Jesus, Palestine was u
Roman imperial control. A Roman functionary, PostRilate, declarethe
fate of Jesus. Scholars use the death of Herod>tieat (4 BC) todate
the birth of Jesus. However, at that &mRoman rule was
relatively recent phenomenon. Before the Romansetheas a sho
period of national independence under the Maccabebgh took plac
during the Hellenistic Period, initiated by Alexardthe Great. TF
Persians had preceded the Greeks, and these imadriveen preceddsy
the Neo-Babylonian Empire and by the Neo-Assyrianpke. Davidanc
Solomon ruled over an independent Israel in a skwetd unitec
monarchy.

Looked at _from the insidfrom within their national and religiol
consciousness, the Israelites had a national émcgins which took inthe
stories of Abraham, Isaac and Jacob and later,gyp& the story of tr
Exodus, as we saw in Paper 1. The entry into thé lander Joshuis told
with almost unrelieved aggression towards the mativAt leastin its
story-telling, this is Israel in imperialist mod&t last the people ofsrael it
able, once at least, to direct its own destiny, &oparentlyunable t
act in a way different from its own experience afifog oppressed.



Given that the nature of the conquest is diffitalteconstruct, we mustait
until the time of David for anything we would recoge as historyanc
chronicle. The united monarchy under Saul, David &olomon (c. 1020-
931 BC) divided into two kingdoms, Israel and Ju@@dil-721 BC)Undel
pressure from the revived Neo-Assyrian Empire, nbethern kingdon
Israel, collapsed with the capture of Samaria ifh BE. External pressu
and internal weakness led to the demise of the Aasy (610-60 BC).
The resulting vacuum was filled by the Né&abylonian Empire. It we
during this period that the southern kingdalndah, was itself overcor
and its inhabitants deported to BabyloRrom that period come t
mournful words of Psalm 137

By the rivers of Babylon
- there we sat down
and there we wept when we remembered Zion.

ending in the bitter, if understandable, words,

O daughter Babylon, you devastator!
Happy shall they be who pay you back what you lumree to us!

Although the Exodus standuibin the Pentateuch as the event w
initiated the history of Israel proper, the mostnfiative period for th
actual text of the Bible was the Exile (5837 BC). Instead ¢
collapsing passively under the inevitable, the ditas in effect create
their religious system: the final writing down and itgdy of the
traditions, the creation of the legal code, thewdng up of the
distinctive dietary laws and the establishment leg synagogue. Und
threat of extinction, this people responded by agrful reimagining an:
re-statement of their identity. It is highly sigicdint that this gregperioc
of writing and reflection took place under oppressiand in exile.Thai
experience very probably accounts for that notadepathy with th
outsider we find in Jewish law.

The threat of loss of identity continued in the €&@eriod (333 BC-68C)
with the conquest by Alexander the Great. It lecgtbme when



pressure to assimilate and abandon cultural digstiecess was ve
great. Inevitably, theravas a political response in the form of
Maccabean revolt. The First and Second Books of ddhees tell ¢
religious intolerance and persecution. These sameay very well be tt
first example in history of persecution for the sadf religion alone,
because, ordinarily, paganism is tolerant of plaml Stories of marty
for religion, never too distinct from nationalitgre first recounted in
Maccabees 2 and 2 Maccabees 7. By this time Rongebegginning t
stir, and in 63 BC Jerusalem and its Temple cangeiuRoman controllhe
national question was never far from people's miadd the cryarost¢
"How long, O Lord?".

This necessarily very brief account of externakinational events a
internal national reaction over a thousand-yeailiogemust serve as
backdrop to two sections in our reflection: the ghets and the Wisdc
Literature.

The experience of freedom and oppression, indepeedandmperialisn
occurred in a time of intense instability, both ipoal and religious
Nevertheles, it was also the time of those great preachedsaaiters, the
classical prophets, from the 8th to the 6th centB. In terms o
religious ideas it was, yet again a truly fertiledacreative timeduring
which religious thought moved beyond the confinésationalism, bot
theological and political. Gradually it became cltlaat God is one al
that all creation belongs to God and that this Gneator God is also G
of all the nations.



Questions for Reflection ‘

The kind of person | am depends very much on mydracind.How
have | been shaped by the convictions and practitéise society
and community where | was born and grew up anevlich |
now live?

What are the factors which have shaped our soaigtygiven usur
identity as acountry? How do these factors shape
attitudes to people from backgrounds differentuo @vn?

14-



Paper 3: The One God of all Creation

It might seem to the casual reader that in theeBit® find a consistent,
monotheistic faith in God. Is this the case?

The faith of Israel receives classic formulationhirSh'ma Yisrael,still an
essential part of daily prayer for Jews:

Deut. 6:4Hear, 0O Israel: The LORD is our God, the LORDne
5 You shall love the LORD your God with all yourdng and wih
all your soul, and with all your might. 6 Keep tleasords tha
I am commanding you today in your heartRécitethem to you
children and talk about them when you are at ham# when yo
are away, when you lie down and when you rise.r&@Bhem as
sign on your hand, fix them as an emblemyoar forehead, 9 ai
write them on the doorposts of your house and air gates.

To our modern ears, long accustomed to monothéisaunds as if thiss €
statement of monotheistic faith, i.e. a belief imyoone God. Wealsc
hear it somehow in the light of Genesis 1:

Genesis 1:1n the beginning when God created the heavengtand
earth, 2 the earth was a formless void and darke@ssredthe faci
of the deep, while a wind from God swept over theef of the
waters.

But, just as the God of Abraham was originally Albaa's Goc
likewise, theSh'ma Yisraelrepresents an originally national, "ethr
faith, i.e. "We have only the one God, whatever wbother nations
How and when did Israel make the jowrfeom having only one God
Israel to believing that this God was also Lordatifcreation and ofll
peoples?

The journey from this relative monotheism ("henai® is the technical
term) to an absolute monotheism was made only galiylun the



consciousness of Israel. It is only by the time of @&t Isaiah (a
anonymous Exilic prophet, not to be confused whie 8th century B
Isaiah who wrote Is B9) that we encounter a clear monotheism.
journey from the earlier relative monotheism is ifaated by thre
factors:

. Israel's traditional worship of only one, imageleSed;

. The growing unease with idols and false gods;

. The gradual awareness that Yahweh, our God, isrigetor of
all that is.

In brief, we see a movement frayar protecting deity tdhetranscendent
creator.

It is clear from the earliest traditions that Idmewn God isoneandthal
there are to be no images. He is already unliketrang we couli
produce. On the contrary, he creates us in his en@@enesis 1:2€
Creation in all its complexity and paradox comesrfrhim (Job 38-39)This
God holds everything in being, as we read in Psdlifsor 139.

Psalm 115:30ur God is in heaven, he creates whateve
chooses._4They have idols of silver and gold, made by hu
hands.

Psalm 115:5These have mouths but say nothing, have eyesel
nothing, 6 have ears but hear nothing, have nasesnbell nothing.

He is in heaven, incomparable. The lIsraelites needde reminded of th
frequently, as we see in Hosea or even more claarlyeremiah 10:5
(Like scarecrows in a melon patch, they cannot,t#iley have to k
carried, since they cannot walk. Have no fear a@nththey can do r
harm - nor any good either!); Also in Jeremiah 511D (By his powehe
made the earth, by his wisdom set the world firpnhis discernmensprear
out the heavens). In a word,

Jeremiah 10:6&/ahweh, there is no one like you, so great o,

so great your mighty name.



The sense that in reality only one God exists, whthe creator ¢
all, comes to clear and complete expression for théetfiree in Secon
Isaiah. See, for example:

Isaiah 43:11, | am Yahweh, and there is no other Saviour but
me.

Isaiah 44.6Thus says Yahweh, Israel's king, Yahweh Sab.
his redeemer: | am the firgtnd | am the last; there is no (
except me.

Isaiah 45:3 am Yahweh, and there is no other, there is nerddoc
except me.

The reader could also take a look at Is 41:21; 4238-13; 44:68;
45:16- 20; 46:5-7. The later development of thelmscan be found i
Wisdom 13:11-15 and Bar 6.

A logical consequence of this higher understandihgsod as the on
transcendent creator of all things and of everyenthat he concer!
himself not only with Israel but with all the natis. This widenin
of salvation to include the nations is found precisshere we woul
expect to find it. Second Isaiah, the clearest riuist, is likewise
theologian of God as saviour of all the nations.

Questions for reflection |

1 The experience of faith begins with family and caunity; in othe
words in quite specific and concrete contexts. Halveen able tp
see that God is the God of all races, peoplesamgiibges? How?

2. There is only one God, but this God is the Giodllpwho cares equally
for all and is no "respecter of persons”. Whattheeconsequences
for my treatment of peoples of different natignal

and religious backgrounds?




Paper 4: The One God of All Nations

As a counterpoint to the national histories produead published by t
various chroitlers, the voices of the prophets add a distisotnetime
discordant, melody. They are, of course, voiceghef classical traditio
trying to bring people back to fidelity to the convat as found in tt
Pentateuch. But, even though they are natiditalres, they are n
confined to national issues. The prophetic writipgemote amnawarenes
of others which includes other nations as part oti'€ planof salvation
This is a surprising development, which takes plagerthe influence ¢
two discoveries. As we have seen in Paper 3 ttst discovery is the
Yahweh is not the God of the Israelites orflhyenotheism) but the o
God of all creation (monotheism). The secaligtovery is that the salvati
he offers to the Israelites he also offers te thentiles. How did such
revolution come about?

Already in the second chapter of Isaiah, God's eomdor "all the
nations" is clear:

Isaiah 2:2In days to come the mountain of the LORD's hi
shall be established as the highest of the mountaindshall be
raised above the hills; all the nations shall strea it. 3 Many
peoples shall come and say, "Come, let us go upetanountairof
the LORD, to the house of the God of Jacob; thabhtag teact
us his ways and that we may walk in his paths."dedrof Zion shal
go forth instruction, and the word of the LORD fralarusalem. 4
He shall judge between the nations, and slaabitrate fo
many peoples; they shall beat their swords ipltawshares, ar
their spears into pruning hooks; nation shall hfit up sworc
against nation, neither shall they learn war anyemo

This wonderful inclusion of the nations is foundalin the Little
Apocalypse of Isaiah (c. 7th century BC) at Isa2&h6ff.

-18-



Isaiah 25:60n this mountain the LORD of hosts will make &
peoples a feast of rich food, a feast of well-ag#tes, of richfood
filled with marrow, of well-aged wines strained ate 7 And
he will destroy on this mountain the shroud thatast overall
peoples, the sheet that is spread over allionat he wil
swallow up death forever.

Although this text is an advance from Isaiah 2:28yertheless, Isaia?b
teaches that the offer of salvation to all natiemsot onlyby meansof
Israel, but by means dfecoming Israelitesin practice, this wouldnear
joining the religion of the Israelites and accegtiheir pivotal role in God
history with humankind. Nevertheless, viewed withire limits of the
period it is an impressive and generous insight.rdsponds to
peculiarly lIsraelite difficulty. In the nodewish world of antiquity
polytheism was generally tolerant. Concern for saévation of otherfy
means of conversion to one's own religion was ey an issueyou
have your gods and we have ours. The same easyfamghce
accounts for syncretism, i.e. the tendency to "@inkl mix" beliefs froma
variety of sources. But in the prophetic texts sfakel we see tt
dawning realisation that God is one alone. Witht tbanviction arise
the consequent question, how will the other natfans?

In the middle of First Isaiah, an unexpected tertps off the page:

Isaiah 19:2 2The LORD will strike Egypt, striking and heali
they will return to the LORD, and he will listen ttheir
supplications and heal them. 23 On that day theil¢ lve ¢
highway from Egypt to Assyria, and the Assyrianlwibme intc
Egypt, and the Egyptian into Assyria, and the E@md will
worship with the Assyrians. 24 On that day Isradll we the
third with Egypt and Assyria, a blessing in the shidf the earth25
whom the LORD of hosts has blessed, saying, "Blkske
Egypt my people, and Assyria the work wify hands, and Isre
my heritage."”



This is a text which presumes some kind of Jewéstiesnent in Egyptas ir
Jeremiah 44:1 (or it may be a later text which leesn added).

Second Isaiah, writing during the Exile, in his Baaf Consolation,
takes this awareness of God's concern with alh#ti®ns a step further:

Isaiah 49:6he (the Lord) says, "It is too light a thing thaiu
should be my serant to raise up the tribes of Jacob an
restore the survivors of Israel; | will give you adlight to ths
nations, that my salvation may reach to the enthefearth."

Isaiah 55:3Incline your ear, and come to me; listen, so gl
may live. | will make with you an everlasting covenant,
steadfast, sure love for David. 4 See, | made himitaess t
the peoples, a leader and commander for the peopl&ee, yc
shall call nations that you do not know, and naidhat do nc
know you shall rund you, because of the LORD your God,
Holy One of Israel, for he has glorified you.

This is a new role for Israelte be the means by which God is m
known to other nations. In the last part of Isaiahhecomes clear th
what is envisaged is conversion to the faith ohdésras we read:

Isaiah 42:61 am the LORD, | have called you in righteousnéss,
have taken you by the hand and kept you; | havergiwvou asa
covenant to the people, a light to the nations,

Isaiah 60:3Nations shall come to your light, and kings to the
brightness of your dawn.

This vision comes to expression too in the praymikbof the Israelite
religion, the Psalter:

Psalm 87:4Among those who know me | mention Rahab
Babylon; Philistia too, and Tyre, with Ethiopia THis one wa
born there," they say.



The reader may like to read the story of Jonabotistitutes a quite
ironic reflection on narrow nationalism and religgomean-spiritedness.
The new attitude towards the nations is not basedny discovery ofhe
joys of pluralism. On the contrary, it is rooted & sense ¢
responsibility towards God and a desire to be touan understandingf
God who is not exclusive to one nation.

Although the distinctive duality remains, the prefh call for a missic
among the aliens: Isaiah 42: 5f66:19; Zechariah 14; Tobit 14:6. T
insight that God is not just ours and concerns biftsot just with us wil
lead eventually within Christianity to a breakthgbuin relation tothe
Gentiles. The Creator who wants to save everyonenodonger be&onfinec
to an ethnic group. The place of othmtionsin God's plangs a biblica
issue, in both the Old and the New Testaments. Wewdhe wide
guestion of the role of othereligionsin God's plan forhumanity is
modern question which is not raised in the Old dm®@sint,except in th
context of the worship of false gods.

Questions for Reflection

1. Church members often think "our God" is just tHatirs” andno on¢
else's. Have you encountered that attitude in yaifuos others?

2. Prejudice against other cultures is often suppoltgdeligious
differences. Am | genuinely convinced that "my/ou®od i
truly the God of everyone in every time and platse | an
contact, not only across Christian denominatidmgt with othe
religious faiths, in my community?

3. How can people of different religions live at peagih eacl
other, and so contribute to a peacefulesastence not only
our country, but on this planet?




Paper 5: The Book of Ruth

The Bible makesiseof a wide variety of literary styles and it contsimot
only laws and historical chronicles, prophetic exhtons an
warnings, but even some material cast in the fofnthe short stor
Examples would be Esther and Jonah. A particulagil-loved tale isar
extremely brief book in the Bible, the Book of Rufhhe story itselfis
easily summarised, but a summary overlooks theldetd the subtletpf the
telling, which disclose the heart of the Book oftRRu

The events which the storyeskcribes are located in that difficult per
between the entry to the land and the establishroérthe monarch:
Briefly, a famine occurs. A man, named Elimeleatoni Bethlehem, ar
his wife, Naomi, emigrate to Moab on the other safethe DeadSea
They bring their two sons with them. Some time aftards
Elimelech dies and Naomi is left a widow in a fgmricountry. Havin
taken Moabite wives, both her sons Mahlon and @Ghildie, leavin
Naomi alone with her two foreign daughters-in-lalaomi hearstha
food is available once more in Judah and wisheretarn. With gree
fairness, understanding and generosity, she offach daughter-in-lathe
chance to return to her own family and wishes tiveetl. One ofthem
Orpah, takes up the offer, but Ruth, the othemgdito her mother-in-
law in words which are very moving,

Ruth L 16But Ruth said, "Do not press me to leave you duta
back from following you! Where you go, | will go; Nére you
lodge. | will lodge; your people shall be my peqmad yourGod
my God. 17 Where you die, | will diethere will | be buriec
May the LORD do thus and so to me, and more as, Wedver
death parts me from you!"

Eventually mother-in-law and daughterdsw arrive destitute
Bethlehem where Naomi is bdyerecognised. Both women have |
husbands, Naomi has lost sons, and Ruth has forgiomechance «
offspring. They now belong to the category of thker@mely poor. For sut
people, the system of gleaning was devised, wheredyyers were



not to "“acuum" everything into their bags, but to leaveignificant
amount for the truly destitute. Ruth begs to bevedd to glean in tt
fields of Boaz and she sets about her tagkus she comes to t
attention of Boaz himself They meet and marry. Sachmariage
dramatically reverses the fortunes of the smallalenfamily unit andhey
enjoy a newound prosperity. Not only that, but Ruth concej
bringing the joy of a lineage to Naonlihe child is named Obe
the father of Jesse, the father of (King) DavidttR117).

Apart from being a carefully compact and deeplydtiry, the Book oRuttr
gives rise to thought. The story is an example afel betweentwo
women of different nationalities. This love happenspite of thelesperat
situation of both women. Already, at this leveltiRitheMoabitess is
source of comfort to Naomi, the Israelite woman yerause of the lo
of her daughter-in-law, is not absolutely berefswkll as that, Ruth h
energy and is ready to work, when it is her tiorbe in exile. Because of |
gualities, she gains Boaz for a husbafitien material prosperity is crowr
by fertility, Ruth becomes a sourcé happiness and blessing not only
Naomi and Boaz, but for all Israel: from her is cisded the great King
David, the very paradigm of thgood monarch, whose career bec
the focus of nostalgic hope for generations andéoturies.

In a word, a foreigner enters the history of Isragl a series ¢
misfortunes. This very same foreigner, now heraalfexile, becomes
source of blessing, a matriarch through whom Gogk darael the gifof
King David.



Questions for Reflection

Who are the different religious, ethnic and rani@orities where |
live?

Have | experienced the foreigner as gift?
How are people from other cultures perceivebdda threat?

What have Irish people brought to countries lictv they have
emigrated?

What benefits have those of different religiamsl races, who
now live among us, brought to Ireland?

Are thee potential benefits which we, individually or asation
might not experience because of our lack of opesn&
strangers?

24




Paper 6: The Wisdom Literature

Within the Bible, a strand of literature is presemhich is truly
international and can teh us about our common humanity and
shared quest and shared resources as human b€igsis the "wisdor
literature" of the OIld Testament. We will use it teflect on ou
common human experiences and on God as creatdir of a

(a) Common Human Experiences

The wisdom literature is marked by an absence efm#s which conce
Israel as a nation. Thus, for instance, the natistay of the Exodt
from Egypt and entry into Canaan is largely missihbisewise, specifi
theologies such as those of thev€nant and the Temple are not a
central. Even well known figures such as Moses and David
profound experiences such as the Exile are givamtsteatment. Tho
concerns which marked out Israel as distinct, eseperior, are als
absent. Insteadie find an awareness of experiences which are amntmal
human beings, irrespective of nation or languageslagion, i.e. thestruggle
for the meaning of life(e.g. Ecclesiastes), living a good life (i
Proverbs), sexuality (e.g. Song of Songsktdeand the question of €
(e.g. Job). These are questions which every human beaegsf onc
such basic requirements as food and shelter haafe ibet.

The fact of existing at all gives rise to at ledgb possible responses
reaction of wonder, and reaction of despair. Such despair we see
clearly in the Book of Ecclesiastes, one of the tnpdslosophical book#n
the Bible. Within it, Ecclesiastes is portrayed asking who ha
looked at the meaning of life and tried to satibfg quest formeaning
and satisfaction in a variety of ways - power, mgraiccess, love. His
sharply aware of the contingency of existence amgpscts that thifact
of being thrown unaccountably into being has atyuad meaningat all
His awareness of the hunger of the human heastuslisomethingvhich is
true of us all.



Ecclesiastes is not an unfeeling intellectual: sgthp and pathos maiks
description of the decline of old age, (Ecclesiadi?:1-8)  Thouglhe see
no solution he suffers the human predicament.

For Ecclesiastes the fact of death places an udabté question ma
over all our achievements. Not only death, but als® experience !
evil and unaccountable suffering belong to the peizz life which
affects every human being (Job).

The wisdom literature treats the human hungerdorething more in liférom
a completely different standpoint. The Book of Wisd takes upthe
wonder at our existence in words which speak toryree and it
attitude is very different from that of Ecclesias. The writer see
wisdom, that gift from God which can guide us tigbuife and lead uso
him (Wisdom 7-9).The fact of being thrown into existence is a me
for wonder-filled engagement and part of a seamhefusivewisdom
as memorably desdred in Job 28. The wonder of human love and ht
sexuality is a cause for celebration and delightwa read irthe Songs ¢
Songs.

Such texts in our classical tradition remind ustlvése things whic
every human being experiences. It is tempting ® the "outsider", tr
"immigrant”, the "refugee", the "traveller" only as problem, someo
(something) who must be dealt with administrativeBnce we perm
ourselves to see the human face of the strangenmeaiese that this
someone with parents, with children, with a histosth dreams. Themf
course, "administration" is no longer adequatevdfpermit ourselve® ses
the person as someone like us, equally facingtiveguzzle of lifeand deat
and love, our common human experience will thernehigs/say.



Questions for Reflection |

Shared human experiences alert us to the shareartitymof u:
all, irrespective of coloyrcreed or nationality. In what concr
ways has this become obvious to me?

How can we see others not simg@y problems, but as peo
like ourselves facing the mystery of life, with &k challenges
material, relational, religious and philosophical?




(b) Creation Theology

We have described above two great movements in mumeiection an
religion: the prophetic discovery that the one Gledires salvation faatll
and in the Wisdom writing the awareness that weeshacommorhumar
guestion and challenge. These great movements mahueflectior
and religion make sense in the light of the Biblefslestanding c
men and women created in the image and likene€odf

Israel was surrounded by a world which believedniany different gods.
Polytheistic religion had no difficulty in creatinighages of the gods
because, although higher and more powerful, thes gmd such were not
essentially different from human beings. In contrdabe monotheistic
religion of the Bible was utterly convinced of thaique character of its
God, for whom no image could ever even approachdiedequate. In
stark contrast to the efforts of the surroundinjuce to create God in the
image and likeness of humans, the biblical storgreftion tells how God
creates humans in God's own image and likeness.

There has, of course, been much discussion aboat whus humar
resembles God. The authentic resemblance may lmurirrole vis-avis
creation: humans are to be in the created worlthénsame way as Gad
towards the created world, i.e. creative and carifige fundament
datum here is that all humans bear the likenes God and therefore
likeness to each other, since all without distimctiare in the image a
likeness of God.Although this is a late religious and theolog
understanding of human beings, nevertheless itigesvthe religiou
rationale for the universalism evidenced in theppigic writings and irthe
wisdom literature. Although this understanding @firtg in God'simage
and likeness comes in the first chapter of theeBilsl the order ofvriting it
seems to be a late addition, a kind of logical dasion whichserve:
paradoxically to act as the preface to what hadnbeetten earlier
This "being in God's image", an icon of God, isetraf all human
beings, without distinction of culture or classlawo, creed or gender.



A document suclas the Universal Declaration of Human Rights sped
the dignity of the human person. This dignity ie tiround of certainights
freedoms and duties. In itself, it is rooted in anderstanding othe
uniqueness of each person. The hope of the Univ&wselarationis tc
find common ground to reach common standards afrtrent anch way o
living together on the planet so that we will alosv deeprespect fo
the individual dignity of each other. In the Biblis reflection goes
significant step deeper. The biblical view of thentanperson grounds tf
dignity not only in the uniqueness of each indialbut in God's se
Because every single human being, without exceptiom withou
distinction, is made in God's image, the imperatteerespet eacl
man and woman on the planet is as strong as itdcpuksibly be
Those who believe in God know that dealing witlhdel human being:
especially the deprived and the destitute and thosganger, is not
matter only of politics or legislation or economidsis also a matter «
faith. The deep significance of each of us is gardin the very bein
of God. This is true of me. It is true of the pempllove. It is true ¢
those I don't love. It is true of everyone.

Questions for Reflection

I. How have | experienced this deep reality whichhalmans
share?
2. In what ways do we categorise immigrants, refsgend people

who are simply “different'? Why do we do this?

3. How can | promote an approach to those in needwlhows the
in a most fundamental fashion we resemble eachr aihd our
needs are similar?




Paper 7: The Gospels

The ministry of Jesus took place during a time odlipcal
occupation and Jewish religious revival in Palestifhe occupying and tax-
levying power was the RomeEmpire. It sparked several revolts in the ¢
Christian Era. The religious revival, as is thaurabf these things, todevera
forms. The Sadducees and Scribes took great interébe building an
completion of Herod's Temple. The Pharisees weegaged more with t
people, bringing to them the teaching of Mosesl their own tradition
touching especially the dietary and puniggulations. The Essenes and
people in Qumran had retired to tliesert, there to live in perfect observ:
of the Law until God shoulihtervene and provide a new Temple and a
unpolluted priesthoodn spite of their variety, all the various religis
groups agreed in principle on several kinds of wsioh. At an obviou
ethical level, public sinners such@sstitutes, and outcasts such as lepers,
to bekept at more than arm's length. At a political lewae did not hav
anything to do with Romans and their functionariesch as tax-
collectors and military figures. In particular tatewith the Gentileentailec
religious "pollution” and at Jesus' trial in Johgtspel, hisopponents wi
not even enter the residence of Pontius Pilaten(18t28).

This system of exclusion received its metaphoricald practic:
expression in the Jewish dietary laws, tkasher regulations. Becau
certain foods and the use of certain vessels wereladed ritually
unclean, socialising with outsiders was rendergatactical andmpossible
This had a metaphorical dimension. The regulatiowlwat was allowed int
one's physical body became a means of contrallimgwas allowed into th
social body. And because these rules wamcerned not just with food |
with "purity” i.e. being fit to pray, they had digious grounding.

The Christian approach to foreigners shows babntinuity an
discontinuity with Jewish tradition. In the New Tagent, as in thélebrew
Bible, the religion of foreigners is despised. Big new



movement appropriated elements of the Jewish iwadih a radical wa
This is true, for innce, in the way in which it reinterprets the daling
texts from the book of Leviticus:

Leviticus. 19:18You shall not take vengeance or bear a gr
against any of your people, but you shall love yoaighbour &
yourself: | am the LORD.

Leviticus. 19:34The alien who resides with you shall be to wou
the citizen among you; you shall love the alieryagrself, foryou
were aliens in the land of Egypt: | am the LORD iyGod.

On Jesus' lips, these words become the cornersfddristian ethics.

Luke 10:27He answered, "You shall love the Lord your (
with all your heart, and with all your soul, andtkiall youl
strength, and with all your mind; and your neighboas
yourself."

Matt. 5:43"You have heard that it was said, “You shall |
your neighbour and hate your enemy.' Bdt | say to you, Lov
your enemies and pray for those who persecute you."

Already in Paul, the earliest Christian writer,glsiynthesis is being
offered:

Romans 13:&we no one anything, except to love one anotloer; f
the one who loves another has fulfilled the law.

Romans 13:1Qove does no wrong to a neighbour; therefore,
love is the fulfilling of the law.

Gal.5:14For the whole law is summed up in a single
commandment, "You shall love your neighbour as gelir’



In Christian practice, this meant an attitude otided openness
"Gentiles" -accepting them as full members of the communitytheui
prior pre-condition. This seehange did not happen without a g
struggle which is reflected in many texts in theaNEestament. The fathal
the early churchhad to struggle to arrive at this openness cooldar
one or both of two things. It could mean that thaching of Jesusn the
matter was not unmistakably clear. It could alsoamethat hi
challenging teaching met with ordinary human resise. There seents
have been a three-stage progress. The first okthsethat Jesulimited
his mission initially to the People of Israel. Teecond stage is Jes
open table fellowship - but the implimans of this powerful gesture are
followed through until we come to the third stageieh is Jesus' encoun
with the Syro-Phoenician woman. We glance brieflgach moment.

First Stage

It seems clear that initially the mission of Jeswss to the People of

Israel alone.
Matt. 10:6 but go rather to the lost sheep of the house aifel.
Matt. 15:24He answered, "I was sent only to the lost shegpof
house of Israel.”

It is to his fellow nationals, rather than to therles, that Jesus sent out
his first disciples.

Second Stage

Nevertheless, Jesus ate with everyone. It was shg@and offensiveHe
eats with a tax collector (Mark 2:16¢). He allows a prostitute
wash his feet with her tears (Luke 7:36). He heals the servant o
centurion (Matthew 8:5-13). He explicitly rejecteetcommon opiniomhai
what enters the body makes people unclean (Mark-23). Awomar
with a flow of blood touches him and is not condechr{Luke 8:4348).
All these actions had a powerful social consequettoe breakdown ¢
the "caste" system of dividing people into cleand amnclean.The
implied theology was also disturbing: God acceptsrgone without pre-
condition.



Third Stage

The implications of this "hospitality of the kingehd become explic
during that mysterious encounter with the Sptmeenician woman. .
first Jesus, contrary to our usual picture of himdisinclined to be ¢
help, as we read:

Mark 7:24 From there he set out and went away to the regf
Tyre. He entered a house and did m@&nt anyone to know |
was there. Yet he could not escape notice, 25 butomar
whose little daughter had an unclean spirit immudyahear:
about him, and she came and bowed down at his 2éellowthe
woman was a Gentile, of Syro-Phoenician origin. Béggechim tc
cast the demon out of her daughter. 27 He saidet9p"het the
children be fed first, for it is not fair to takdnd children'
food and throw it to the dogs." 28 But she answemid, "Sir,
even the dogs under the table eat the childrenislos.” 29
Then he said to her, "For saying that, you may goe-demon h:
left your daughter.” 30 So she went home, foundcthil lying or
the bed, and the demon gone.

The reply of the Syro-Phoenician woman is both ¢émss and witty.Jesu
changes his mind and the result of the encounteheésfundamental re-
orientation of his mission, with immense conseqesndor th
subsequent history of Christianity.

The story of the Syré&hoenician woman took place in territ
associated with Elijah - that prophet who was mdhkeevenoffensively
open to foreigners. It is not accidental that ie gospel ofLuke Jesu
makes explicit reference to Elijah, as he drawsthetfull implications
of his opening sermon at Nazareth:

Luke 4:16 When hecame to Nazareth, where he had t
brought up, he went to the synagogue on the salolagthas wakis
custom. He stood up to read, 17 and the scrolh@fprophetsaiat
was given to him. He unrolled the scroll and fouh@ plac
where it was written: 18 "The Spirit of the Lordupon



me, because he has anointed me to bring good rethe fpoorHe
has sent me to proclaim release to the captivesenuleryof sigh
to the blind, to let the oppressed go free, 19rtzlpimthe year o
the Lord's favour.” 20And he rolled up the scroljave it back t
the attendant, and sat down. The eyes of all irsyiiagogue we
fixed on him._21Then he began to say to théfipday this scriptur
has been fulfilled in your hearing."

"The Year of the Lord'd~avour"” meant that all the preaching of
Kingdom was under the banner of Jubilee - Jubilme extended fullyanc
as of right to Gentiles.

This shift in perspective gives rise to severalrig® in the gospels
which Gentiles and non-Jews feature.eT8amaritans are praised in
story of the Ten Lepers and in the parable of tliwdsSamaritan (Lul
17:11-19; 10:29-37).The Samaritan Woman makes a remark
journey of faith in her conversation with Jesus tbg well (John 4
Jesus finds immense flaj greater than he found in Israel, in a centt
(Matthew 8:5-13).When Jesus dies, it is a foreigner, the Ro
centurion, who acknowledges the identity of whaisitthat has die
(Mark 15:39). Many of the disputes in early Chasiity were caused |
the need to work out fully the consequences of deagtions witl
regard to "outsiders".



Questions for Reflection

Who are the untouchables of today? Are they ydviareigners?

By what systems of exclusion do we keep "othat< distance ... |n
our country, our neighbourhood, our street, ouispaiour family?

If "ethnic" exclusion is impossible in the liglof Jesus' own
preaching and practice, what are the consequencesyf living of
Christian values?

(o

It is not uncommon for people to leave prejudicsmexamine
until they actually meet someone in the flesh. Hoave | bee
obliged to re-think my attitudes as a result of timge people o
different culture, ethnic, or religious background?

-+

Read the poermhe Kingdomat the end of the study guide. Is it a
good reflection of the challenge of the KingdomGafd?




Paper 8: Early Christian Writings

Towards the end of his mission, Paul placed a veigh value ol
hospitality to strangers he locates it between the sharing of
community and the blessing of those who persecsite u

Romans12:13 Contribute to the needs of the saints; ex
hospitality to strangerd4 Bless those who persecute you; bless
do not curse them.

Such unreserved openness was not to be presumgr atart of th
Christian movementThe practical form of the question was
relationship between Jew and Gentile, to which ttieyote a great deaf
the remaining documents of the New Testament. Tégen
provocateurhere is Paul. His readiness to drop circumcisiod lewshe
rules in the light of Christ was understandably yplap among Gentilebut
was to prove deeply disturbing to Jews who wereigians. Wesee
this issue in his letter to the Galatians and irCarinthians. It i
likewise reflected in story form in the Acts of thgostles(10:143).
Here we hear the liberating words:

Acts 10:34 Then Peter began to speak to thehh:truly
understand that God shows no partiali®p but in every natio
anyone who fears him and does what is right iseptable t
him.

Behind this story lies an insight into God and Godealings wit
humans. This is an insight found across the Newahasnt that whaGoc
did in Jesus' life and ministry, death and resuivac was intended fi
everyone, emphatically wvihibut ethnic distinction. The fact that n
everyone, without distinction, was a candidate tfee kingdom implieda
new ethical attitude towards those who had beenietloutsiders" Alas,
it also brought with it a break with Judaism, whistdeeply felt ithe Newv
Testament. Its most pained expression is in Rorfalk.



The most optimistic expression of the new welcomé&entiles is in
Ephesians (2:13-22) which speaks of "one new hutyiani

Ephesians 2:18ut now in Christ Jesus you who once wkneoff
have been brought near by the blood of Christ. @ e isour
peace; in his flesh he has made both groups irdcaod havroker
down the dividing wall, that is, the hostility begen us, 1%e ha:
abolished the law with its commandments andinamces, th:
he might create in himself one new humanityplace of the twc
thus making peace, J&d might reconcile both groups to Gor
one body through the cross, thus putting to deh#t hostility
through it._17So he came and proclaimed peaseg/ou who wer
far off and peace to those who wemear; 18 for through hi
both of us have access in one Spirit to the Fatt@®Eo then yo
are no longer strangers and aliebsf you are citizens with tl
saints and also members of the household of, G0dbuilt upol
the foundation of the apostlend prophets, with Christ Je:
himself as the cornerstone. 24 him the whole structure
joined together and grows intolely temple in the Lord; 22
whom you also are built together spiritually intaaelling plact
for God.

Its most eschatological expression is found in Raian 21.

Revelation 21:3And | heard a loud voice from the throne say
"See, the home of God is among mortals. He will dwséth
them as their God; they will be his peoples, and Gimself will be
with them."

| close this reflection with two texts from the éatparts of the New
Testament which testify to this new acceptance:

3 John 1:5Beloved, you do faithfully whatever you do for
friends, even though they are strang to you; 6 they ha
testified to your love before the church. You wdth well to sen
them on in a manner worthy of God; 7 for they betaair



journey for the sake of Christ, accepting no supgmrm non-
believers._8Therefore we ought to support such people, sovileat
may become co-workers with the truth.

The open table-fellowship of Jesus is carried othi Christian
community as we read:

Hebrews 13:1l et mutual love continue. 2 Do not neglec!
show hospitality to strangers, for by doingat some ha\
entertained angels without knowing it.REmember those where
in prison, as though you were in prison with thehgse whoare
being tortured, as though you yourselves were bé&ntgred.

In this final commendation in the Letter to thebr®mws, the reference is
Abraham at the oak of Mamre (Genesis 18:1-15). sfthey is one ofhe tel
tests of Abraham, and, as the narrative unfoldsheitomes cleathal
Abraham is receiving God as guest. Hospitality i3 mere hume
transaction - "I wa a stranger, and you welcomed me". In this
several strands of biblical reflection come togetiige universal promist
the patriarchs, the command to love the residerhalesusinreserve
hospitality, the removal of ethnic boundaries ie tingdom,the vision o
humanity no longer at odds with itself

Finally, I cannot close without mentioning an unaktfeature of th
Greek language in the New Testament, which is rithtowt its potential fc
meaning. The English worgenophobia(fear of foreigners) comefom
phobia, meaning fear, anckenosmeaning a foreigner, a guest. Ttweo
meaningsof xenosseem contradictory. The move from foreigner to ¢
implies a journey. This is first of all a journeg society's attitudeso
foreigners - laterGreek society did not automatically think of
stranger as enemy, but rather as guest. It comssitan invitation t
replace hostility with hospitality. It means looking beyond t
strangeness of the other and instead seeing hilmepras a brother or
sister. After all, we are all, in one sense, guestandoreigners.



Colossians 3:11n that renewal there is no longer Greek
Jew, circumcised and uncircumcised, barbarian, H&yt slav
and free; but Christ is all and in all!

Belonging to the new Israel depends not on ethrigirg but rather on
living justly, with generosity and compassion.

Questions for Reflection

1. The first two generations of Christians struggledthwthe
questions of inclusion. How do we experience tloidaly in ou
country and in our church community?

2. What practical steps can we take in our neighbood and
church community towards a greater acceptancehars?

3. The vision of one humanity united in God lies a theart of th
New Testament. What are the ingdtions for us today as
result?

4. Are there examples of institutionalised exclusio Ireland
today?

5. How can individuals encourage more inclusiveictures and

attitudes in the places where they live and work?




Conclusion: Pentecost

As a dramatic tableau, the scene of Pentecost s £&:1413) expresst
very richly this insight of the New Testament inkee world-wide naturef
the Christian proclamation. A list of nations, begng with "devoutlew:
of every nation" continues

Acts 2:9 Parthians, Medes, Elamites, and residents
Mesopotamia, Judea and Cappadocia, Pontus and A$
Phrygia and Pamphylia, Egypt and the parts of Libgbngingto
Cyrene, and visitors from Rome, both Jews and jytese 1!
Cretans and Arabs.

It covers the known inhabited world (literally theikumene).The
remarkable thing is not that such a variety of oragi should be gathered
Jerusalem, but rather that the polyglot mutual mpcehension
somehow overcome (Acts 2:6b-8)

Acts 2:6...each one heard them speaking in the nativeukagpepf
each._7Amazed and astonished, they asked, "Are not aldivho
are speaking Galileans?Ahd how is it that we hear, eadii us, ir
our own native language?

The scene has a literary and theological motif stérg from the boolof
Genesis. The division of languages imposed afieeiatihogant fiasco of tl
Tower of Babel is here undone. But it is not meralyquestion ¢
overcoming languages. Rather, all present undetstagcausesomethin
which every human needs to hear has been commeditatthe Spirit
God shows no partiality. We still experience divgrs but it is nc
longer destructive. All who have heard the gosmatehheardomethin
which reaches so deeply into the human heart thiire and laguage
ethnic and racial backgrounds are no obstacle.



Questions for Reflection

1. What in Christianity helps us to see that ad agual before
God?

2. The experience of being together overcomes rdiffees of racs
language and culture. When have you experiencetdkiind of
gathering? What was it that helped people to bond?

3. How can I/we make that vision a reality in my/own sphere of
influence?




The Kingdom

It's a long way off but inside it
There are quite different things going on:
Festivals at which the poor man
Is king and the consumptive is

Healed; mirrors in which the blind look
At themselves and love looks at them
Back; and industry is for mending
The bent bones and the minds fractured
By life. It's a long way off, but to get
There takes no time and admission
I s free, if you will purge yourself
Of desire, and present yourself with
Your need only and the simple offering

Of your faith, green as a leaf

R. S. Thomas, Collectdéloems 1945-199%ublished by J M Dent &
Sons
(Reproduced with the permission of Orion Publish@rpup Ltd.)
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