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The first Inter-Church Meeting was held at the Baascanlon Hole

Introduction 1 Dundalk, on September 26, 1973 (this is why thdéeseof meeting
Notes about the authors 2 became commonly known as the Ballymascanlon Talksjas thefirst

official meeting between the Member Churches of thigh Council o
The Preparatory Years 3 Churches and the Irish Episcopal Conference atitlsan historic event.

- Rev Michael Hurley SJ

The period since 1973 40 This first Meeting led to a process of ecumenicataunters and co-
] operation which has grown in intensity over the miyefive years
- Rev Dr lan Ellis Proposals are currently before the Churches whiatidclead to gurther
stage of development in interchurch relations.

To commemorate the 25th Anniversary the Irish If@durct
Committee commissioned two reflective essays. Tirst fs by the Re
Michael Hurley SJ and it seeks to place the finrgsh InterChurct
Meeting in the context of broader ecumenical depelents of thatime.
The second is by the Rev Dr lan Ellis who seelsritog the storyup to the
present.

We thank them for what they have done and hopethet work will be
of interest to all those who are interested in tlevelopment ofirish
ecumenism.

The story of ecumenism in Ireland has been interddiwith that of The
Troubles' over the last twenty-five years, partelyl in Northernlreland
As, hopefully, we move into a less troubled eraca@envisage ener(
for ecumenical encounter and common action bewlgased. The fir
twenty-five years are only just a start.

We are about to enter a new millenniunore in which we hope th
relationships between the Christian Churches velpbofoundlydifferent tc
those in this. Let it be Lord.

The Most Rev Dr Sean Brady
The Rev Edmund Mawhinney

Published by The Irish Inter-Church Meeting, InBrch Centre, .
48 Elmwood Avenue, Belfast, BT9 6AZ Co-Chairmen.
Telephone (01232) 663145
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NOTES ABOUT THE AUTHORS.

REV DR IAN ELLIS
The Rev Dr lan Ellis is Rector of St. John's Chudgfhlreland Paris!
Newcastle, Co. Down. He is currentlyce-President of the Irish Counail
Churches and a member of the Irish Iffdarch Committee. He w
Honorary Secretary of the Committee for Christiamity) of the Churctof
Ireland1980-1998 He is author oWision and Reality: A Survey diventietl
Century Irish Inter-Church Relations.

REV MICHAEL HURLEY SJ

The Rev Michael Hurley is a Jesuit Priest. He wapgoénted to teac
theology at the Jesuit Theological College, Milltlowark, Dublin i
1958. During the 1960she developed a serious interest tumenisr
which led him to found the Irish School of Ecumenio 1970. After
retiring as Director of the School Father Hurleyufded th
Columbanus Community of Reconciliationan interchurch resident
community in Belfast - in1983. He retired from tk Columbanu
Community in1993. Father Hurley is the author of many articles
books, the most recent being a collection of essateled The Nev

Millennium and the Unity f Christians: An Ecumenical Second Spring?
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THE PREPARATORY YEARS
Rev Michael Hurley §j

DEDICATION

This essay is dedicated with affection to the memof the Re
Professor John M Barkley, Presbyterian historiad acumenist, wr
died shortly before Christmd®997.

John Barkley, who was born in the same year as eitemenice

movement itsel{1910),was a member of the General Assembly's Inter-

Church Relations Committee/Boafti948-1980),PresbyteriarPatron o
the Irish School of Ecumenigd970-1988),Professor oEcclesiastice
History at Union Theological College, Belfag19541981), College
Principal (1976-1981)and Chairman of the IrisiCouncil of Churche
(1983-1985). He was a Presbyterian so devotéa the cause
promoting Christian Unity, in particular betwe®oman Catholics al
Protestants, that ih977he declined the office and honoofrModerator ¢
General Assembly because, among otreasons, it would inhibit h
religious freedom as an ecumerfist.

|. EPOCH-MAKING?

"The year1973 was epoch making': so, with reference preciselyhi
Ballymascanlon Conference which marked the begmoirthe Irish Inter-
Church Meeting, wrote John Barkley.The first part of thischapte
attempts to explain why Ballymascanlon is seenhéstoric’, as ‘epoch-
making'. The second describes some of the undffic@eswhich seer
to have prepared the way for Ballymascanlon. Thiedtpart recall
some of the official moves which preceded it. Therth offers son
reflections by way of conclusion. There is genaagfeement that97:
was 'epoch-making' in the history of Irish interottu relations. Th
compiler of "'Some Notable Events in the Catholife lof Ireland in1973
wrote that "a whole new era in CathoRecetestant relations in Irela
has opened!.The Irish Council of Churches wrote odri enormou
step forward in intercheh relations in our country for which we wo
hardly have dared to hope over a decadesagoardinal Conwa)
Archbishop of Armagh, spoke more modestly: he nefgrto the evel
as ‘very significant... an important advarceBishop Cahal, no
Cardinal, Daly and Mr Stanley Worrall in their978 digest of th
proceedings

(@8]
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remind us that “the first meeting in 1973 was wydbhkiled as a
historic moment in the history of the Christian @thes in Ireland:
And writing in 1995 Dr Dermot Keogh, Professor aktdry atUniversity
College, Cork, in a study commissioned by the DuBlorum for Peac
and Reconciliation, acknowledged that tBallymascanlon meetin
“proved to be of historical importange'

OFFICIAL PARTICIPATION BY CATHOLICS

26 September 1973 ian historic date and Ballymascanlon is
historic place because then and there for the fiesy time the Roma
Catholic Church in Ireland participated officiallin the ecumenic
movement. That movement firmly believed, in the aekable, movindut
seldom quoted words of the Lambeth Conference 681%hat

there can be no fulfilment of the Divine purposeaimy scheme of

reunion which does not ultimately include the greatin Church of

the West, with whom our history has been so closshociated in

the past, and to which we are still bound by vergngnties of

common faith and tradition.
The two international, inter-denominational movenmseriLife andWork'
(emphasizing the more practical aspects of Chnyip and "Faith an
Order' (emphasizing the more doctrinal aspects) hichv in 194¢
coalesced to form the World Council of Churches madde every
effort to win the support of the Vatican but faited From the very
beginning the official Roman Catholic attitude t@umenism we
negative. It fand expression in the uncompromising words of
1928 Encyclical letter of PiuX/ Mortalinm Animos:

There is but one way in which the unity of Chrisanay be fostered,

and that is by furthering the return to the one t€hurch of Christ

of those who are separated from it; for from thae ¢rue Church they

have in the past fallen away.

Evidence of some softening of this negative staracebe found in 494¢
Vatican documentEcclesia Catholica. But not until the Secon&aticar
Council (1962-1965) did the Roman Catholic Churelcdmepositive ir
its attitude to ecumenism. And not until 1973 dfk tlrish Catholic
Bishops' Conference as such become involved indhtech,ecumenice
dialogue.

Before 1973, as we shall see, individual Roman @igthishops hagiven
their blessing, approval, sanction, to various iakeirch
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ventures taking place in their dioceses and so rtaeta “official' in area
sense, at least for the Roman Catholic participahte Glenstalanc
Greenhills Conferences are examples. Ballymascambms official' from
a Roman Catholic point of view not only becausedtient had episcof
approval, indeed the approval of the Episcapahference itself, but al
because, as Cardinal Daly expressed itnie in conversationy the
delegates were "‘mandated’' by the Hierarchiyd presumably for tr
added reason that their partners wesirgilarly mandated as they ne
were at Glenstal or Greenhills.

OFFICIAL PARTICIPATION BY PROTESTANTS
Ballymascanlon 1973 is also "historic' and 'epoakimg' because ivas
the first time that the non-Roman Catholic Churcimebeland(the Irist
Protestant Churches if, for convenience sake, | s@agescribe then
engaged officially with the Roman Catholic Churchlrieland. The Iris
Protestant Churches patrticipated officially in botlife and Work' an
"Faith and Order' and became members of erld Council o
Churches and so remain, apart from tReesbyterian Church
Ireland which withdrew in 1980. But whavidence is there that 1
Irish Protestant Churches and their United Council of Chnst@hurche
and Religious Communions in IrelafidCCC) and its successor body,
Irish Council of Churches (ICQg would have said ‘amen' to 1
Lambeth statement quoted above? What evidenceeise ttha their
official ecumenism was anything more than 'FPPaintestantism' (a clos
fellowship of all the Protestant Churches)? The d@imanism which i
understandably, an endemieature of all forms of Protestantism i

particularly strong and entrenched feature of Ifsbtestantism, as anti-

Protestantism is a marked feature of Irish Catlsstic

There is happily a considerable body of evidencestiow that at tr
unofficial level both the Catholic and the Protest@hurches in Ireland,
at least may of their members, saw a closer relationship \egich othe
Christian unity if not union, as desirable, indesdadivine imperative; ar
one aim of this essay is to adduce some dfhie evidence at official lev
is much less abundant; it does exist bug iscant. As we have seen, J
Barkley considered that the year 19¥&8s “epoch making'. Interestini
however his reason was not tpablication that very year of the ref
of the Tripartite Consultationf the Church of Ireland, Methodist &
Presbyterian Churches entitlédwards a United Church.14 His reaso
rather was the fact

n
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that an official Catholic-Protestant Conference Wwakl for the firstime.
For John Barkley at least 'Pan-Protestantism' weats an adequat
answer to the scandal of Christian disunity. ButswkohnBarkley
perhaps more the exception than the rule?

As remembered and described by Rev Dr R D Eric &hlérys the
UCCC in the late 40s was a tired, rather moribuondyb It did in 194
after the First Assembly of the WCiabld an “Irish Amsterdam' and
1956 after the Second Assembly an ‘lrish Evanston'. DHoekle
published after the “lrish Amsterdam' meeting steteat "owing to th
policy of the Roman Catholic Church in Ireland,exffive camperatiol
with that body is practically impossible in any degnentof Churct
work. The rigid attitude of the Roman Catholic Ctiuwith regard t
mixed marriages makes social intercourse dangeteussh Evanston i
more positive:

Desiring to share all the riches of Christ given dor fellow-
Christians, we regret that the Roman Catholic Chusolates
herself from the rest of the Christian Church ir @@mmon
attempt to understand the Word of the Living Godhis day
and generatiof.

There is however little if any evidence that aperation with th
Roman Catholic Church was considered really degralby the
Protestant Churches at this stage. Isolationism wastually
acceptable.

It is however worthy of note that, although it wegreed that “there &
great need for aggressive evangelissn’'nowhere is it stated

suggested that the making of converts from the €&hwf Rome was
priority or an important task for Irish Protestamii. At that time th
work of individual conversions from other Churchess accepted

normal ministry by both Irish Catholics and Protess&anOne Irisl
Protestant reflecting on a visit to Kerry in theéeld0s could write: "t
thing that saddened me most was the absence oédPantism and ti
blight of Romanism over all's The writer wasnone other than
Methodist minister who felt able to play chess is Rortadown man:

with a Catholic publica’ and who was the father of Eric Gallagher. Pre-

Vatican Il Roman Catholics, travelling in other oties of Irelandand ir

other countries of the world would of course alswvd felt saddened -

by the absence of Catholicism and “the blight'rotéstantism over all.

On the other hand these Reports provide no evidéraie'Pan-
Protestantism' was accepted as anything more tipaacéical aim and
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objective.lrish Amsterdandoes describe UCCC as “striving to mche
Protestant Churches to common work for the commondlz1. The
main problem however was not Rome's unwillingnessdoperat
with the Protestant Churches nor the Protestant rc&ies’
unwillingness to cooperate with Rome but the Ptatets Churche
unwillingness to cooperate with each other. Thees wo felt need

cooperate and there was definite disagreement aminaristicsharing. £
deep-seated denominationalism, a sense of seltisnfify comparabl
indeed to that of the Roman Catholic Church, erdhlitee Protestar
Churches to ignore each other. As lan Ellis writ€lse Irish Protestar
Churches were ‘long-established and numerically diméncially
strong... they could afford disuniy?Eric Gallagher in higectures used
tell how, when be began his ministry in Belfast time late 30s,

Presbyterian and Methodist minister meeting eadieroin the stree
might stop and chat, how both would have thoughtte propreties
observed if the Church of Ireland Rector meetinthesi of them hai
simply nodded and passed on and how the appeardnbeir Romal
Catholic counterpart would lead him and any of tReotestar
ministers to turn aside in embarrassment and low& ashop windov
to avoid meeting each other. At the ‘lrish Amstemtaneeting Eri
Gallagher found that the Regius Professor of Diyirdt TCD had nac
previously met the Principals of the Presbyteriamd avethodis
Theological Colleges in Belfast.

II. UNOFFICIAL MOVES:
FROM GLENSTAL TO BALLYMASCANLON

The unofficial steps which led the Irish Catholicda Protestal
Churches out of their isolationism, which prepardte way fo
Ballymascanlon 1973 were surely legion. Four arglsd out here fi
special mention: A) The Glenstal and Greenhillsfémnces, B) The
Corrymeela Community C) The Irish School of Ecunesnand D) Th
Charismatic Renewal. These four are singled oubl®e they seem
deserve it, because | have myself had some persimvalvemen
however limited in all four and because these foave already beethe
subject of research and writing so that materiaks availableabou
them24 An additional common feature of these four examdethat the
pre-dated “The Troubles', the outbreak of violeomflict in Northerr
Ireland in 1968 between Catholic/Nationalists
Protestant/Unionists. Whereas, as we shall sedcialffecumenice
activity owes its development if not its origins‘fthe Troubles’, this
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is not true of the unofficial initiatives treatedrk.
IIA GLENSTAL AND GREENHILLS

Had it not been for Glenstal in particular and téesser extent
Greenhills, it is doubtful if the Ballymascanlon etiags would
have come into being with so little oppositizmn.

So said John Barkley. Bwhat and where are Glenstal and Greenl
They are annual inter-denominational theologicaifecences whiclave
come to be known by their locations: Glenstal in. Camerick anc
Greenhills in Co. Louth.

Glenstal originated out of a mixed lay-cledicgroup of Dublir
Catholic intellectuals interested in religion aritedlogy. They were ¢
male and twelve in number but became known notheas Ttwelve
Apostles, as might have been expected, but as EfglsnHarrierss
Beginning in Unity Week 1963 sonm the “Harriers', with the help
Archbishop Simms of Dublin, developed contacts w@urch o
Ireland clergy. These meetings being very succk#isfy approachethe
Benedictine Abbot of Glenstal with the suggestidrattthe Abbey
Liturgical Congres in Low Week 1964 on the subject of Vatican
Constitution on the Sacred Liturgy, promulgated tpeeviou:
December, be opened to 'n@atholics’. The Abbot, Dom Jose
Dowdall27 replied with the alternative suggestion that Gleh&ost
separate aanenical conference on the subject of the Litur@his
happened on 224 June 1964 with Methodists and Presbytel
participating as well as members of the Churchrefahd. Since then t
Glenstal Ecumenical Conference has been an anmumam®r eventThe
subject of course has varied from year to year thettreatment i
always theological, the speakers and participaefmesentative n
only of the 'main-line’ Churches but of all thefdient traditions.

The first Greenhills Conference took placeotwears later, in Janus
1966. It was the Rev Dr J G McGarry of St Patrick's Cgh
Maynooth, who did so much to encourage the causeChirct
renewal in Ireland - especially by foundiiigne Furrow -who originally
had the idea. A one-day, interchurch conferencenduheJanuary Unit
Week in a location more readily accessible garticipants fror
Northern Ireland would, he felt, be appropriate meet a real need. |
it was who suggested the location: a recesdtgblished Second:
School, situated off the beaten track a few miles
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north of Drogheda, run by the Presentation Sistdre were happy |
make the premises available on the Monday in UnNitgek and t
involve their senior pupils in welcoming the paipiants. Som
original hesitation on thepart of Archbishop McCann in whc
diocese Greenhills was located seems to have bemcamme through tt
influence of Archbishop Simnd.
Down the years Greenhills like Glenstal has addr@sa variety c
theological subjects and done so in a contexjoarfit worship. Thi
residential character of the Glenstal Conferencel ats longe
duration have however enabled it, as John Barklaptev in the
passage quoted, to be of greater influence. Botlelver wer:
conceived as inter-denominational or multilatemad have remained
and this characteristic is worthy of special memtiwt only for its ow
sake but because it was the particular feature twpaved theway fol
Ballymascanlon.
Not everyone was originally enthusiastic with theea that th
Glenstal Conference include Methodists and Presbyteriansvel as
members of the Church of Ireland, that it be matétal rather the
bilateral. Some resistance had to be overcome enutiderstandat
grounds that this move might slow down the prograbsad mads
between Roman Catholics and the Church of Irel@mdthe othehand
although we Roman Catholics knew very little atttbgeabout hov
much we had in common with our fellow non-confortmisany
exclusiveness seemed anathema to us in the fitsgshflof ou
ecumenical enthusiasm and our slender resourcesese& offer little
prospect of separate bilateral meetings with Mei$isd and witl
Presbyterians. While in the beginning 'Flanneryariérs' providedhe
nucleus of the Roman Catholic and Church of Irelpadicipantsjt was
left to me originally to invite the Methodists amtesbyteriansvhom |
had come to know as a result of the publicationfe#ards Christiar
Unity in 1960 and ofPraying for Unityin 1963. The'Introduction’ to th
published proceedings of the first Conferengage me the opportunity
offer the following defence.
The multilateral character of the conferences whigiorehand
may have seemed too bold for a beginning, too ylikel be an
obstacle to real dialogue, proved rather to be b laand an
enrichment. It also made them an interesting andhayes
valuable experiment for those in the non-Roman €ies who
are now wondering whether their official unity cemsations
should be bilateral, or multilaterad.

«O
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[I1B. CORRYMEELA

No lIrish name is more widely known in ecumenicaicleis, inside ¢
outside Ireland, than Corrymeela. It is our Irisfaize
Reformed/Presbyterian in the person of its founékey Dr Ray Dave
inter-denominational as well as international ;autreach, budiffering
from Taize in being a dispersed rather than a edidl community, i
dispersed community which originally was mostly ot entireh
Protestant but is now half Protestant and half @lath

Corrymeela is an impressive place, ned@ much the complex
buildings as their location: perched on the topaofvindswept cliff ina
beautiful corner of our North Antrim coast, lookiogt across thevater:
of Moyle to the island of Rathlin and the coastSuotland. Butas al
ecumenical venture Corrymeela, which may mean dfiharmony’, i
still more impressive. Ray Davey, the founder whiewgup in "a pan-
Presbyterian worldb, learnt his ecumenism the hard way a chapla
in North Africa, Italy and Germany during World WHr On hisreturr
home, he became chaplain to Queen's Univer&glfast and i
October 1965 he opened the Corrymeela Centre pdace for Christia
Reconciliation in Ireland'.

Corrymeela was intedenominational in its outreach from
beginning. Bishop Farquhaof Down and Connor who beca
Assistant Roman Catholic Chaplain at Queen's UsityeBelfast in1970
recalls that there was interchaplaincy encouragenf@n its studen
programmes, especially its Christmasmeet and Eas#ds1 | find among
my own papers a letter dated 21 February 296G8viting me tc
encourage Roman Catholic participation in its FgnWeeksand it
Work Camps.

In his chapter on "Ecumenism in Northern Irelamd'the bookle

Ecumenism in Ireland: Experiments and Achievem@&stt-1980 Eric

Gallagher gives "pride of place' to Corrymeela unthe heading 'Un-
official Christian Action' as “probably first in ¢hfield and certainl

best known inside and outside Ireland’. Corrymeslacumenicall

significant in the first place because tlseispicion of proselytis

which traditionally has hung like a cloud over allish inter-
denominational meeting and mixing has never at@che it. The

distinction between ecumenism and proselytismencouraging ar

enabling practicing Christians to change their chuallegiance -s

crucial. The distinction was clarified and estaisdid and not withol

some difficulty by the World Council of Churchesdahy the Secor

Vatican Council. If Corrymeela, unlike the charigimanovement (as
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we shall see), hemanaged to avoid the suspicion of proselytisng waortt
recalling that the General Assembly of the PrestaneChurchin Irelanc
has never wavered in its conviction that the Roi@atholicChurch is
part of the Church of Christ' and that in 1873’ ltssh Mission' took a
its aim "not so much the bringing of converts frdme Church of Ron
as the bringing of sinners to Christ'.

Corrymeela is ecumenically significant in the setq@tace because dle
enlargement and enrichment which the termonediation’ brings. Th
Christian Unity movement has given many peopleithgressionthat i
is mainly concerned about the doctrinal issues aith-and Order-
such as the meaning of justification-and not toochlmweoncerne
about the practical issues of Life and Work, sugluaticeand peace. Tt
movement has suffered as a result. The temoonciliation' has tt
advantage of being able to transcend this dichotomis more “user-
friendly’. The vision and programme uinfolds address the needs
the Irish Church perceptively and comprehensively.

IIC. IRISH SCHOOL OF ECUMENICS
The ecumenical movement in its various expresssoich as Glenstalnc
Greenhills and Corrymeela has thrown new light omngn olc
theological problems such as the nature of ébeharist. In addition
has raised many new theological problems such es#ture ohumatr
rights and the place and role of forgiveness inomediation. Grantec
therefore the Church's great tradition of devotionthe search fo
truth, to research and study, granted that existihgologica
institutions could not for a variety of reasons égpectedto cope
satisfactorily with the results of the rapidly exyldng ecumenice
movement, it was to be expected that the moventseif would produc
new ecumenical study-centres of various sorts -Batssey nee
Geneva, at Paderborn in Germany, at Strasboufgramce, at Tanti
in Israel and in Ireland, the Irish School of Ecuins (ISE).
Inaugurated in 1970 by the General Secretary of WWeC, Rev D
Eugene Carson Blake,|SE helped to pave the way for Ballymascariygn
taking a multilateral approach to interchurch reas. It is notunde
denominational auspices as Paderborn is under Ro@wtholic anc
Strasbourg under Lutheran auspices. ISE's fourinamligPatronswere
Bishop John Armstrong of the Church of Ireland, Remofessor Jot
Barkley of the Presbyterian Church, Rev Cecil Ma§abJ of the

11



- The Irish Inter-Church Meeting -

Roman Catholic Church and Rev Robert A Nelson & Methodis
Church, all serving in a personal cajia so that ISE is not an offici
interchurch institute as Bossey is. ISE, like Bahscanlon, remains
committed to multilateralism in interchurch relaits

ISE also helped to pave the way for Ballymascardgrits emphasis ¢
study and on joint study, by the comprehensiveéss approachwhich
includes Interchurch Relations, Interfaith Relatiand Peac&tudies an
by the scholarly character of the approach it heleent to all thes:
ecumenical issues. From the beginning ISE elabdratesystemati
programme of study leading to a Master's degree andgh
university affiliation which was granted in 1971 bye University of
Hull through the good offices of the Chairman o0& iTheology
Department who was an lIrish Anglican, Rev Profegsothony Harson
By the summer of 1973 ISE had appointed three stedmbers an
prepared a research programme on the topidMofed Marriages
This formed the basis of the Internation@bnsultation on Mixe
Marriage which ISE sponsored in September of thBofoing yeans
and which would prepare the way f8allymascanlon to address t
delicate, controversial issue in due couse.

IID. CHARISMATIC MOVEMENT 37
Thecontribution of the charismatic movement to ecursenand to
Ballymascanlon “is difficult to assess'. So in ith&irvey of ecumenic
Experiments aniAchievementi the whole country, North and 8th,
over the period 1968-198@, write Michael Ledwith and Er
Gallagher. Eric Gallagher regrets that #erismatic movement seems
have had no obvious ‘effect or influence on pditichinking ani
community attitudes' but this would appear to mdenstand ¢
overestimate its proper role. Michael Ledwith notsslight tendencyo
avoid extending the ecumenical aspect of the Movdraey furtherko
But this is surely disingenuous if, as seems tdhgecase, théendenc
was the result of Roman Catholic policy. For a gtriof reason
Church authorities in many part of the world maeéleerate effortdrom
the late 70s to contain the inter-denominationahkrahter of the
movement and to develop instead the "Catholic Ghaatic Renewa
According to one commentator “lreland was the orbuntry tc
establish an ecumenical national service commibiee this was late
abandoned in the face of Catholic pressureBue accounmust of cours
be taken of the fact that the Protestants thenflghievolved in the
charismatic movement did not belong to the so-dalteainiine churches
did not subscribe therefore to the principlestted ecumenical moveme

and its guidelines on proselytism. In any

12
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case charismatic renewal’, according to one cornete@n "uncover:
unacknowledged or only partially admitted reserns about
ecumenism itselfi1

However dspite their reservations neither Michael Ledwithr rieric
Gallagher has any doubt that the charismatic moun¢deservesnention
appreciative mention, in any survey of ecumeni@periments ar
achievements' during the 70s. "Probably no othengdrave its membel
so widely from all the Christian Churches’ it must certainly have a ple
- and an important one - in the Reconciliation RafldéHonour'43 It mus
therefore be included in thesent limited survey of significant, unoffic
contacts during the pt873 period. It was precisely in the early 70s
the Rev Cecil Kerof the Church of Ireland began to dream dreamst
a residential charismatic community “where people from
backgrounds could come together, not to argue dvatgebutin ar
atmosphere of prayed and it was in November 1973 that
discovered the propertyverlooking Carlingford Lough at Rostrevor i
which he moved thdollowing August and which has become
Christian Renewal Cent® It was in the early 70s aldbat charismat
prayer meetings started up in a number of locationBublin4s It was
in February1973 that Charles Lamb helped to make availabléhéor
the FriendsMeeting House in Eustace Street, which subsequéeitam
the leading Dublin centrdt was on Pentecost Sunday 1973 that <
2000 charismatic people, Catholic and Protestaminfthe North an
from the South, came together on the Hill of Slampray for peacer

The charismatic movement of the early 70s has ntfilled all the
hopes and expectations placed in it but it cenfdidlped to pave theay
for the official, interchurch contacts inauguratatiBallymascanlon i
1973. Indeed the very success of the charismaticement as an inter-
denominational phenomenon, the speed witticl it happened and t
nervousness this aroused in Ron@atholic authorities, may well ha
been - so at least it has sometimes been assegterbntributory factc
spurring them to become morelosely involved in the who
ecumenical movement in order to be better placedflicence it.

[Il. OFFICIAL MOVES:

FROM GREYSTONES TO BALLYMASCANLON
According to lan Ellis "the degree to which the RonCatholic
Church officially and institutionally identified wi Vatican 11's new

13
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approaches to the whole a of ecumenism' is “the real te4s The
same in a sense will be true of the other Churcfeasthem too “th
real test' of their ecumenical sincerity is theifiaial involvement witl
the Roman Catholic Church. Official relationships oathe
relationships which are official on both sides Hre subject of this
Part I11.

GREYSTONES 1963

Just ten years before Ballymascanlon 19#® UCCC held
Conference at Greystones, Co. Wicklow which at tinee seemed
significant that | included it as an Appendix Ryaying for Unity49
published in December 1968ith a Foreword by the Roman Cath
Bishop of Down and Connor and Introductory Messageom the
Methodist President, the Presbyterian Moderator #ral Church ¢
Ireland Archbishop of Dublid®0 Ten years later the Greystor
Conference still seemed so significant that the apgaaph o
Ballymascanlon 1973n the first issue of the School of Ecumer
newsletter,Unity is entitled "From Greystones to Dundalk' and reads
follows:

In late September 1963 the United Council of Chescltand
Religious Communions in Ireland held a conference a
Greystones and recommended to its members thewiilfp
measures among others: 'to make the United Couatil
Churches in Ireland a more effective instrumentcoimmon
action. . . to consider in what ways we ought tepend in truth
and love to our Roman Catholic brethren who exptkes sense
of fellowship with us'. Just ten years afterwardslate September
1973, the member Churches of the United Counciw(me-
constituted as the Irish Council of Churches andegi a full-
time secretary) met at Dundalk with representatieéghe
Roman Catholic Church in Ireland. While we may eghat a
decade had to elapse and violence to erupt befosehistoric
event could take place, we must also remembetrhieantervening
years saw considerable preparatory work being doribe areas
of Church renewal and interchurch dialogue.

The fact of this Greystones conference does finchtina in the
booklet on thdrish Council of Churches 1923-1983 By John Barkle
but not in the section dealing with "Relations witle Roman Cathol
Church'. It finds no mention in the relevant chapté Gallagher an
Worrall and only a bare mention in lan EBB In his recent memoir

14

- The Irish Inte-Church Meetinc-

however, Rev Dr Carlisle Patterson who was thet fipar-time
secretary of UCCC, makes more than one mentionrefy€oness To
the best of my knowledge it is here at Greystoies tve find the firs
reference by the Irish Protestant Churches at diciaf level to thi
desirability of a new relationship with Roman Cdibe if not the
Roman Catholic Churcén
The effect of Greystones was to encourage inditidn@mbers of th
Protestant Churches to engage in dialogue with Rofatholics, fo
example, & Glenstal where, as have seen, the annual confet
began in1964. Doubtless it also helped to get the following paaad
included in the Declaration of Intent published Nfarch 1968 by the
Anglicans, Methodists and Presbyterians about tgage in tke
Tripartite Conversations:
As we seek together under the guidance of the Fagliyit for
the unity which Christ wills according to the Sdties, we are
not concerned for ourselves alone. We will welcome
approach to our Churches by any other Christian r&huwr
Communion which wishes to join in the quest fosthiityss

But while Greystones seems to have had no immedfétet on UCCC ¢
such it did have a significant effect on the Préstign Church inreland
its largest and most prominent member, at leash iNorthernirelanc
context. This encourages me in my belief that tloarrjey t
Ballymascanlon began at Greystones.

PRESBYTERIAN REACTIONS TO GREYSTONES

Carlisle Patterson notesthat it was in response to the Greystc
Conference that the Presbyterian Inter-Church RelstCommitteedrew
up a Statement on ‘Relations between Presbyteriath Bomal
Catholics’ which elicited a generally positive rdano from
Presbyteries and which led to the approval by GanAssembly il
1965 of the following remarkable resolution:

The Assembly agreed to "urge upon our own peopebiy

and frankly to acknowledge and to ask forgiveness dny
attitudes and actions towards our Roman Catholitovie
countrymen which have been unworthy of our calling
followers of Jesus Christ; and that the As_sembl%k gpon our
Beqple to resolve to deal with all conflicts ofdérests, loyalties and

eliefs always in the spirit of charity rather thahSsuspicion
and intolerance, and in accordance with truth adaéh in the
Scriptures'.
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It was Carlisle Patterson himself who proposed rtbs®lution whichever
thirty years later', he writes, ‘reads as a verymaseable
pronouncement... | scarcely believed that our Remw would wir
sufficient support. | still look back on this momexs one of the higpoints
of my time as Inter-Church Relations Convener, gpsheverof my whole
ministry'.

THE TROUBLES AND BALLYMASCANLON

But if Greystones1963 was the starting point for the Protes
Churches' journey to Dundalk and Ballymascanlo@ 9@ 3, thisjourney
not only turned out to be a long one but it alsoka circuitous
and tortuous route: it led through Northern Irelatice Churches arrive
at their destination by forced marches, as it werdy as a result «
violence. As Gallagher and Worrall note, it wasntheologica
factors' which drew the Churches "to actions tmeight never hav
taken otherwise'." If the official phase of theovement had alrea
begun, it took the Troubles, the outbreak of sémtariolence, to get
under way and to gather speed. "There banlittle doubt', the IC
Report for1974 states, ‘that the experiencetbé past few years helg
to bring it [Ballymascanlon] abouds

The Troubles, or that phase of them which happiiythe time of
writing has just come to an end, are generally ejte have beguwith
the Civil Rights march ot October1968 in that Northernlrelanc
city which, in the Church context of this paper, ynaithoul
embarrassment, | hope, be named Derry becanse lms always be:
named in official Church parlanee.This however is not the place
rehearse in any detail the events of ecumenicalifsignce which too
place in the years968-1973 but some comments will be in order.

The Churches were caught wapared. The structures were not ye
place by which they could have coped more satiefdgt Indeed th
main achievement of these years was to experimeitlh wuck
structures. By1968 the Anglican and Methodist Churches had se
international commisions for bilateral conversations with the Rol
Catholic Churches. The Presbyterians did likewiseoi70. By 1968 the
World Council of Churches (WCC) and the British @ou of
Churches (BCC) had set up joint Working Groups wiltle Roma
Catholic Churcteo The Irish Council of Churches (ICC) however didi
set up a similar group. Indeed it had been apprddy the BCGibou
the possibility of Irish involvement in their grouput had givena
negative replyw1 The Church of Ireland, its Primate, Archbishop
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McCann, if not the whole House of Bishops, had &lsen negativabou
Bishop Henry McAdoo of Ossory becoming a member tbE
Anglican-Roman Catholic Joint Preparatory Commissip In late

June 1968 the Presbyterian Moderator, Dr Jack Withers, had to

withdraw his acceptance of an invitation to come fianch with the
other three Church Leaders at the Greenhills Cenfer the followin
January. The invitation was for lunch only and ttber three leade
had agreed to come but his Presbyterian adsiggersuaded I
Withers to change his mired.

For its part the Roman Catholic Church in Irelardkspite th
stimulus of the Second Vatican Council, was no menghusiasti
about an official relationship with the other Chiues than thes€hurche
themselves were. The Hierarchy did give approvainiomembershi
of the Methodist/Roman Catholic Internation@mmission (I joine
in 1968) and in June’967 they did appoint ganel of consultors
prepare “a National Directory for the practice ofimenism bsed on th
general directory recentiy967] publishedby the Holy See'. But whe
this National Directory appeared in Januat969 it received a vel
negative review inHibernia: it leavesmuch to be desired. It makes
reference to ecumenical structures'.

"THE SHORT PERIOD OF HOPE'

On the other hand, as we have seen, much ecumgmnagiess hatheer
made at an unofficial level and Dr John Dunlop,nfier Presbyteria
Moderator, can refer to the yearses to 1968 as ‘theshort period c
hope'ss It was in Februaryi96s that the PrincipalProfessor J L |
Haire) and staff of Union Theological College imdtme to lecture the
students on the Catholic doctrine of Baptism - dmbwever to have -
defend themselves subsequently at General Assembdyire when |
motion censuring them was happily defeadedt was also in1968
that my edition oflohn Wesley's Letter to a Roman Cathalipeared wi
Prefaces by the Presidents of téorld Methodist Council and of t
Vatican Unity Secretariat under the joint imprint @eoffrey Chamar
and Epworth House Belfast.So much progress had in fact been n
that, when the Troubles brokmut, the Churches did not take side:
they had done in the Home Rule crisis at the bdgimpwof the centur
and as, according tGallagher and Worrall, they would have dor
decade earliess So much unofficial ecumenical progress had t
made that “the&Churches were more ready than the political parti
stretch out
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handsof friendship™ And in 1968 ICC hadappointedas its Organizing
Secretary', although only in a part-time capacibe RevDr Normar
Taggart of the Methodist Church in Ireland; he wasbe ‘travelling
advocate and interpreter of ecumenism... monitotfiegnew relationship:
both official and unofficial, between the IrisBhurches including tt
Roman Catholic ChurcH.

CHURCH LEADERS' MEETINGS
The emergence in 1968 of the four Church Leadeisasrking grougs
generally regarded as the first sign of official tti@dic-Protestar
cooperation. This twk place on the initiative of Eric Gallagher, t

Methodist Presiderit. In succeeding years joint statements by the &dur

them (at first signed separately), joint televisiappearances (at fi
addressing the chairperson rather than each otleng pint
consultations gradually became commonpl&céhe first such meetir
seems to have taken place on 31 January 19@&9took place il
response to a letter sent to Cardinal Conway “s#yn@nd urgentl
suggesting ‘'some type of joint consultative yddom our respecti
Churches'. There were seven signatories to ther|etie leaders of ti
constituent Churches of ICC. They wrote “as perdwiding positions ¢
major responsibility in our respective Churchesieyl included ofcourst
the Church of Ireland Primate, the Presbyterian &fatbr andthe
Methodist Presidents The letter is dated 7 January 1969.
Troubles, it will be remembered, were escalatingthe New Year th
People's Democracy march from Belfast to Derry haklen place
ending in “the bloody encounter at BurntollstThe letter looks mo
like a Church Leaders' initiative taken at the ppaimg of Eric
Gallagher, the Methodist President, than an IC@aitive. HappilyEric
Gallagher was also that year Chairman of ICC.

JOINT [ICC-RC] GROUP
Then on 8 May 1970, "after months of imaginativensideration ha
been given to effective forms of contact with thenkan Catholi
Church'’® after a further escalation of the Troubles, thegrestion o
Terence O'Neill as Prime Minister (April969) and the arrival i
August 1969 of British Troops to maintain law and order, cante
announcement of the establishment of the joint HIRC] Group.

On 1 May1969the Spring meeting of ICC had instructed its Exeseuto
report on how to set up a full study of the role hurches couldnc
should play in Irish society. A few weeks later, 2% May, the
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Executive recommended that Council set up a Workirayty "t
consider... .tensions and misunderstandings amduthéerlying causes a
to [show] how the Churches may promote justice dirsectionsof the
community and fulfil a reconciling ministry'. In Meh 1970 as result ¢
discussions on "The Future of the Council, chaiogdEric Gallagher
Council resolved that a full-time Executive Officbe appointed, thi
“constructive attention' be given to relationshipth the Roman Cathol
Church in Ireland and that to further this ainpraposal to establish joi
working parties on specific problems shout¢ made to the Rom
Catholic bishops”’ As recorded in the Minutesf the March 197
Council meeting, this latter proposal givesxamples ‘such
housing, world poverty, causes of tension in cbenmunity, Faith an
Order etc.' In the minutes of the Executimeeeting on 8 April th
phrase used is “on social and human problems'.

ANNOUNCEMENT OF JOINT GROUP
But when the establishment of the joint Group wascainced in Ma
1970 its terms of reference fell short of thoseeagr by the ICC i
March. The Minutes and documents from the Massid June 197
meetings of the Hierarchy contain no referencénéodstablishment dhe
joint Group. The matter may, despite this silenséll have bee
discusseds Reservations must have been expressed, at leasie
Northern Bishops. The announcent made simultaneously on 8 May
the ViceChairman, Archbishop Simms and by Cardinal Convweads &
follows:
The Executive Committee of the Irish Council of Cthes,
with the approval of the Council, has agreed tocppsal to set up
a joint Group to be appointed by the member Chwobiethe
Council and the Irish Hierarchy to advise on thderof the
Churches in Irish society on such matters as wqiwerty,
employment and housing conditions, drug addiction,
alcoholism etc. It is envisaged that Working Partiell be set up
on individual topics’?
I distinctly remember Bishop John Armstrong of t@Ghurch of Irelan
sharing with me his disappointment at these terfmeference butaking
some hope from theetc.' Causes of tension in the communeyd "Faitl
and Order' were conspicuous by their absence ashp@sopics.
The Joint Group when formed was an advisory bodghxdut thirty
members, half Protestant, half Roman Catholic,nmaitincluding any
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senior Church figures, apart from Eric Galher. It included no bish
either Church of Ireland or Roman Catholic. It djgpoint workingpartie:
which represented South as well as North but theufritself was
overwhelmingly, indeed almost exclusively, Northerm its
membership. Its first Repbrissued in March 1972 ends with
following paragraph, notable perhaps for its deffemsone:

In normal times the work of the joint Group wouldve been
acknowledged as important for the life of the nats a whole and
the Churches' place in that life. In the contexttioé present
upheaval, however, it might appear to some thathaee been
concerning ourselves almost with trifles. It is ptreless
astonishing that we have met at all - in view & thsintegration
going on around us - and we have continued to doegularly

not only in the Group itself, but also in its wargipartieso

VIOLENCE IN IRELAND WORKING PARTY

In the event the main significance of the joint Gygroved to be in ti
“etc.' included in its terms of reference. Some thougdt all of its
members did feel that it was too concerned “witfles’, that its wor
should be "'much more directly related to the cauitig political an
community crisis within Ireland1 Eventually the'etc' at the end of i
terms of reference enabled the working party “Ouwldfice in Ireland2 to
be appointed but not until973. Its two chairmen were highly influenti
senior figures in church circles: the Roman Cathbking a bishop, tl
Most Rev Cahal B Daly, then in the diocese of Ardagd Clonmacnois
and the Protestant being Dr Eric Gallagher. The oRep/iolencein
Ireland, the obvious fruit of much vigorous thinking, wasbfished ir
7976 but for the most part its challenging recommendetibave newv
been implemented.

BACKGROUND TO BALLYMASCANLON

The third example of official Catholierotestant cooperation was
1973 initiative which came to be known as the ‘Ygakhscanlon Talks' a
the jubilee of which this essay and this bookle¢ aommemoratin
August 1971 had brought thetioduction of internment without trial k
the army's dawn swoops on the morning of the 9thrtest hundreds
suspected IRA members had left 22 people killedliing one Cathol
priest) and 7000 homelessin
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December the Executive Committee ce British Council of Churches
a statement markedly more forthright that a previone in7969
had urged
the leaders and members of the Churches to makegstater
efforts to contain passions and to take fresh geroas initiatives
to establish effective co-operative ventures inchhCatholics and
Protestants can share together in the servicel dhalpeople of
Northern Ireland. It is aware that such initiativezay have
divisive effects within the Churches but it belisvihat Christian
duty requires that new efforts be made to re-esstataind deepen
that fellowship across the denominational divisiomkich has
been so gravely injured in the past two years.
The early months of 1972 saw Bloody Sunday (whérietn men wel
shot dead and seveetewounded by the army in Derry), the suspensii
the Northern Ireland parliament at Stormont andithgosition of Direc
Rule from Westminster. In March 1972 at its SpriMeeting thi
Executive Committee of ICC declared: "We are callbeérefore t
couageous, costly and possibly unpopular action dratief all including
those represented by our member ChurdaseBhe Organizing Secrete
wrote to the Cardinal in February 1972 about a Chuof Irelant
suggestion of a joint working party on mixed magess and about “tF
possibilities of further dialogue on both practied doctrinal issuest.
He met the Cardinal on 23 February. They had dgslisso he informe
the Spring meeting of the Council on 29 March,
pastoral and other factors involved in interchunotarriages,
violence, the relationship between the ICC andRbenan Catholic
structures and the terms of reference of the [Giiupss
The Organizing Secretary had broached the podgilbfi setting up
working party which would discusipt pastoral problems, includi
mixed marriages and violence in Irelassdin a letter to theBelfas
Telegraphhe clarified that
What is now envisaged is an extension of such cadipe [as
already exists] to make possible joint study of tpastoral
problems that arise from interchurch marriagestaedmoral issues
raised by violence in all its forms and also an neixation of
subjects which may give rise to tensions and miststdndings
which are unworthy of the relationship betweenati#ht Christian
Churcheso
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REPLY OF THE HIERARCHY

What happened as a result of this interventiorneyl€C Organizing
Secretary is recorded as follows by John Barkley:
On 17th July, 1972, the Episcopal Conference of Rwman
Catholic Church responded to an overture from @€ and issued
an invitation to the member Churches to attendiat'jmeeting at
which the whole field of ecumenism in Ireland migbe
surveyedai
The ICC Report itself writes of “overgs from members of t
Council'e2 rather than “an overre from ICC.' and this is more in acc
with the contents of the Organizing Secretary®iet
The response from the Episcopal Conference cameandtas previous
been thought, from Armagh but from Mullingar, nodrh the Primate b
from the Secretry of the Irish Hierarchy, the Bishop of Meath,
McCormack, and deserves to be quoted in full:
At a meeting of the Irish Episcopal Conference Hatd month the
bishops decided to invite representatives of tlegeRtant Churches
in Ireland to a joint meeting at which the wholeldi of ecumenism
in Ireland might be surveyed.
What is contemplated is a general review of refetibetween the
Christian Churches in lIreland and the possibilities further
dialogue on both practical and doctrinal issuegluiing the
various matters raised in Reverend Norman Tagglattsr of the
16th February last. It is envisaged that workingtipa might
subsequently be set up to further such dialogue.
It was suggested that the good offices of the I@&buncil of
Churches might be availed of to arrange for a cpwading
representative group of its member Churches tonattsuch a
meeting with the Irish Episcopal Conference. Thaetiand place of
the meeting would be a matter for subsequent aeraegt. As to
time, what the bishops have in mind is some tinteraheir next
meeting which takes places early in October.
| would be grateful if you would be good enoughctinvey this
invitation to your members and, if they are agrémalo let me
know their initial views as to suitable times ardqes®®

At the November 1972 meeting of ICC this invitatwas “favourably
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received' and "warmly welcomed' and referred to'awe of the mo:
progressive moves made in IrelapdThe Hierarchy however had 1
reckoned withhe fact that the governing bodies of some of tharClies
the Methodists and Presbyterians in particular,jbatimet and would n
be meeting again until the following Summer so tlsame officia
responses would have to wait until then and thetimgenvisaged woul
therefore be delayed from early till late 1973 d@hd agenda would,
allay Presbyterian fears, have to exclude discassim Church Union.

"THE WHOLE EPISCOPAL CONFERENCE'

Preparations however went ahead. In SeptemberG@eHxecutivehac
appointed a Committee to meet Bishop McCormack spetifically tc
ask about ICC representation. Cardinal Conway inBishog
McCormack for the meeting and it was stressedtti@mtnvitation was
meet the whole Episcopal Conference and was tormber Churche
but ICC representatives would be welcome if a regjfer their presence
came from the member Churcless.

The Catholic hierarchy as a whole and the comprgkemature of tt
proposed agenda are truly remarkable in themsedwek especiél by
contrast with the composition and the restricters of reference of t
1970 Joint Group. According to the minutes of theisEopa
Conferences the March meeting
decidedthat the proposal to have a working party with thsh
Council of Churches to consider the pastoral arukerofactors
involved in interchurch marriages and other ecuceniontacts be
referred to the Commission on Ecumenism for a reporthe
General Meeting in June.

In June

The Report of the Commission on Ecumenism was noted

The proposal of a joint Working Party, as suggestetie letter of
Rev Norman Taggart, Secretary, Irish Council of ©€hes, was
postponed to a later meeting.

It was decidedthat a formal invitation be issued through thehris
Council of Churches for a joint meeting of a Repreative group
from each of their member Churches with the Epiatop
Conference on the entire range of ecumenical quesin Ireland.

According to Bishop Smith, who was present as Saordo Bishop
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McCormack, the discussionwas moving along when one Bist
suggested that rather than setting up a workingy parwider meetin
should be suggested. This found unanimous agreefestcordingto
Cardinal Daly the decision reached about a wideeting ratherthan
working party was due “almost entirely’ to "a recoemdationfrom
Cardinal Conwayds This unanimous decision will have b
particularly welcome to the newest member of theerdichy
Archbishop Dermot Ryan of Dublin who was ordained the
episcopate in Rome on 13elBruary 1972. A Professor of Orier
Languages at University College, Dublin who hadrbaetive in thdrish
Theological Association and given a paper at th@65 Glensta
Conference, he never as Archbishop made any sefches view thatrish
ecumenism was far too preoccupied with Northertairé andwith the
issue of mixed marriages.He will have been very pleaseuth the
comprehensive scope of the Ballymascanlon agentta,ite omission ¢
any explicit reference to mixed marriages, with ligh level compositio
of the meeting itself and of the working partiesétup. These were fo
in number corresponding to the themes of the fessisns of the ongay
meeting on 26 September: Church, Scriptufajthority; Baptism
Eucharist, Marriage; S0l and Community Problems, Christianity .
Secularism.

All twenty eight Catholic Bishops attended the tfilBallymascanlo
meeting accompanied by fourteen others: four Majm@oofessorsiwo
other diocesan priests (both from Belfast), two rhems of eligious
communities (one priest, one sister) and six lassqes, oneof them
woman from Belfast. In the following years howewae number o
bishops attending seems to have decreased andithigenof “others' ti
have increased. This will have given a truer pietwf the Catholic
Church, more in accordance with the insights ofidzat 1. The Catholi
partner however was still "‘the Hierarchy' becaukethe others wei
mandated by them.

1V CONCLUSION

The reply of the Episcopal Conference to the esgiconveyed in t
letter of the ICC Organizing Secretary was richfgaginative. As

result hopes were high in September 1973. But imatiNe visiot
needs to be accompanied by methodological expéftisés to becomes
reality. After the first meetig a realist might have been forgiven
thinking that little or nothing would result, thétte Ballymascanlofalks
were unlikely to survive, much less succeed ind&irany way effective.
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INFRASTRUCTURE?

Firstly there was no infrastructure in place anthatvery beginning
the Bishop of Kerry had warned:

If this is to be an effective instrument in rebinlg society, |

submit that further structures need to be created the

implementation of the findings and recommendatiarsthe

Joint Group, and these structures must have tleztefé backing

of the full authority of the Churcheso

Bishop Casey was referring to the joint Group apped in 1970. Hi
statement however appliedfortiori to the work of Ballymascanlorihe
need was not only for implementation bodies but &dministrativi
facilities, secretarial services.

As he was about to leave office in April 1972 tHeCl Organizin
Secretary was sharply critical of the member Cheschf ICC for the
‘lack of seriousness' and for their attitue|CC as "a convenient &
harmless tallshop into which ‘ecumeniacs' could safely be déad
whilst the real work of God was believed to be igmlron much bett
through the denominational machinery for which Gbinself wa:
personally responsiblein his address at the celebration of the
anniversary of the ICC, Dr Norman Taggart then Riest of the
Methodist Church in Ireland recalled his years agaDizing Secretargf
ICC from 1968 to 1972 and re-echoed these critisison In 1972the
ICC had only just appointed its first full-time setary, Rev RalplBaxte
of the Church of Ireland. It was about to rent adfispace at 98otanic
Avenue in Belfasf? but it would be altogether beyond tkapacity o
any one individual to service the four working pest setup by
Ballymascanlon 1973 and these were additional tselappointed b
the joint Group which were growing in numhes.

For its part the Hierarchy had already appointel-tfme Executiv
Secretaries for some of its Commissions, the Cosionison the Laityfor
instance, and the justice and Peace Commissidout in 1972 ithac
declined to do likewise for its Episcopal Commission Ecumenisr
and its related Advisory Committee on EcumenisaiThe ICC fulltime
secretary therefore would have no exact counterparthe Roma
Catholic Church. In October 1973 the size andmbership of the fo
Ballymascanlon working parties still remained todeeided°°Because ¢
the endemic Catholic reluctance to devolve andbtherisis nowlooming

the realist in late 1973 would see littfgospect that Ballymascan!
wotild ever he nranerlv resotirced.
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are still waiting', Daly and Worrall wrote in 1978or an adequa
response to Dr Casey's pl€¥'In 1979 and 1980 complaints wertlls
being made about more adequate servicing arrangsmemc
machinery for the implementation of recommendatimas

ECUMENICAL METHODOLOGY

The odds against Ballymascanlon being effectivevan survivingwere
not only organizational. They were also ecumenicdlleast atthe
methodological level. It was not until Februat975that theVaticar
Secretariat for Promoting Christian Unity issued importantdocumen
entitled "Ecumenical Collaboration at the RegionBhtional an
Local Levels' (EC); but the document had beenpiaparation sinc
June 1971 and Bishop Cahal Daly became a meoflthie Secretariat
1973, if not earlieros EC isvery positive aboutollaboration and vel
imaginative and generous in the variety eXamples and mode
which it offers for consideration. In July 19%he ICC Organizin
Secretary had attended an internationahsultation on “Rethinkir
the Role of Christian Councils Today' and had sqbeatly written a
article on "Roman Catholic Involvement in CounaflsChurchesiio At
that time, in1975,the Roman Catholi€hurch was already a meml|
of 19 out of a total of some 80 National CouncifsGhurchesEC's
positive stance to such membership meant thatnthisber was likel
to grow. And grow it did, so that atrgsent the Roman Catha
Church is a member adbout 50 out of a total of some 90 Natic
Councils111

For a variety of reasons however it was not toxpeeted inl973thatthe
Roman Catholic Hierarchy would request membershi€@ orthat ICC
would welcome such an application. But the Marctvy3 $&sue of

new Irish religious periodicalToday did in fact carry twoarticles
cautiously favourable to such a development. Ones vy the
theologian, Cecil McGarry, then Provincial Superiof the Irist
Jesilts, Chairman of the Academic Council of the IriSchool o
Ecumenics and one of the two members of religioomrmounitie:
present at Ballymascanlon 1973. The other authos wane othe
than Norman Taggart, by then no longer Organiziagr&ary of ICC bu
on the staff of the Methodist Missionary Society liondon an
writing, as he emphasized, in a personal capa€ity.believe’, h
wrote, “that RC membership within the ICC would &esignifican
step forward since the ICC is the major officialieenical bodyli3s
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JOINT WORKING GROUP

Where Roman Catholic membership of a Council wast
immediately envisaged, the model of joint Workingo@ (JWG) wa
frequently adopted, notably by the World CouncilGifurches and bthe
British Council of Churches. According to one conmbagor
[JWG] would seem to be particularly well sdtto the initial
phase of official Roman Catholic participation et
ecumenical movement, especially where it is nobé@diately
evident what precise form full Roman Catholic iwement
should take, and where the provisional chigracf a JIWG.
gives flexibility and permits a degree opexmentatiorn.i4

Having in May 1970 adopted a certain restrictednfoof JWG, i
reconstruction of this already existing instrent might have be
more satisfactory in June 1972. It would surely éhdpeen less likely
frighten the Presbyterians as the Hierarchy's brioaitation certainl:
did. A removal of the restriction to social probkmould have givetthe
Group sufficient scope, allowing the inclusion obnking partieson
"both practical and doctrinal issues', such as @hgst up afte
Ballymascanlon 1973, while excluding the discussi@r negotiatior
about Church Union which the Presbyterians feared #&ormally
excluded.*™ This would have been more in accordance with wha
ICC Organizing Secretary conveyed in his Februasttel and th
consideration of which "was postponed' by the Jufié2 meeting ¢
the Hierarchy.ie And it might well have been more in acdance witl
what the Hierarchy's Commission on Ecumenism oaitynrecomnendet
in its Report which the June meeting 'notad'.

Ballymascanlon 1973, not least because the atteedarcluded all th
Roman Catholic Bishops, gave the impression thataiv itself as
high-powered body to conduct discussions at higkelleon highly-
important topics of theological interest both tret@al and practicallf
the Joint Working Group model had been followedydtuld therefor:
have had to be reconstructed to include many memeschurch peopl
and more from the South of Ireland than wengpointed in Ma
1970. It could still be responsible to, it couldlIsteport to, the variot
appointing bodies and would thus be clearly seebe their instrume
and not a separate institutiars In this it wouldhave been unlike, ai
an improvement on, the JWGs of the Wo@aduncil of Churches al
of the British Council of Churchess

This did not happen. What actually happened was#tablishment of
an additional ecumenical instrument. A two-tierednulti-tiered

27



- The Irish Inter-Church Meeting -

ecumenical instrument can be very helpful (as re&itish experienc
shows) but the work of the existing joint Group amaf
Ballymascanlon were for many years to remain undioated. Th
former lackedready access to power: in principle it related hea
individual Protestant Churches only indirectly thgh ICC; it
relationship to the Hierarchy was also indirect daese its memberst
included no Catholic Bishop. The Joint Group howelvad a definite
focus and did some excellent work, notably its wogk party or
Violence in Ireland'. By contrast, the latter, Balascanlon, despités
powerful membership had no definite focus or pregiarpose. The iss
of structures for communication if not cooperatwhich wasspecifically
mentioned in the Februafy®72letter of ICC's Organizin§ecretary woul
not be addressed for many more years.

But Ballymascanlon did survive. Another historiceav of the yee
1973 was the signing of the Sunningdale AgreementThis may indee
have been, in the words of Longma@kronicle of the 20th Centurya
dramatic moment in the history of Irelared but at the time

proved to be a bridge too far. Like the Decree ofdd of the Councibf
Florence in the fifteenth century between Rome &uwastantinopl
it failed to be received, to be implemented. Bgontrasi
Ballymascanlon 1973, however historic, was hardly dramatic it
produced no other agreement except to meet agaut-it ha
managed to survive. Not fohe first time the critics, the realists,

pessimists, the sceptics, have been confoundedsufes from withoubf
a secular and political nature and pressures frathimvof a religious
and Christian nature both made their contributiothis survivd Of its
nature Christian hope ‘rejects the lore/ Of nicelgalculated less !
more".

But Ballymascanlon has more than survived. It heoine the Irish Inter-
Church Meeting (IICM) and is about to find a newtuit as a mol
mature ecumenical instrumeribrged and refined in the fires of -
Troubles. It remains to pay tribute to those whaewvthe architect®f
IICM and above all to the Methodist Minister, E@Gallagher, whan his
term as Chairman ofCC (1967-1969)pioneered the official mov
which led to Ballymascanlon. Nothing indeed has pemgd of any
significance for the cause of reconciliation in p@gorld War Il anc
post-Vatican Il Ireland without the active encowsagnt if notthe actue
participation of Eric Gallagher.

- The Irish Inte-Church Meetinc-

APPENDIX

Information is not readily available as yet about all the #igant
initiatives of this period. One of the revolutiopaeffects of the Secol
Vatican Council was cooperation between the Romath@lic Churct
and the United Bible Societies and on Whit Sund8g8 they jointly
published a document entitlgguiding Principles fointerconfession:
Cooperation in Translating the BibleThis led in 1974 under th
auspices of '‘Ballymascanlon’ to a joint ventureehierlreland in whict
Catholics and Protestants cooperated in distribution of St Luke
Gospel to every household. (Cf Cahal Daypnd Stanley Worral
Ballymascanlon, Belfast-Dublih978, p32.Already in1968the Catholi
Biblical Association, which held its first meetig1966, had changed i
name to “Irish Biblical Associatio@nd admitted Protestants no longe
associate but as full members. (Cf lan Ellis,@p, p120.)Cooperation i
Bible work led in1989to the formation of the National Bible Society
Ireland as an official, inter-denominatial body in the Republi
Nothing could be moresignificant ecumenically, perhaps especiall
Ireland, than joint Biblevork. To my disappointment, however, | fi
that the relevant research and writing has notbgein undertakerlhe
Story orthe Hibernian Bible Society 1806-19%6 available in print ar
Asenath Nicholson's account of her visits to Irdlan 1844 and 184t
entitled The Bible in IrelandHodder and Stoughton, no date) me
fascinating reading but nothing is readily avaikalin devepments i
Ireland in the post-World War Il, poMatican Council Il years. Sor
account of the work of Walter Abbott, SJ who wa9aipted afte
Vatican Il to develop contacts with the United RibBocieties |
available in my article “Jesuits and Protestantsday, Studies
Summer 1992, pp 205-208, (The New Millennium and the Unijty
Christians [Dublin 1998] chapter 12) and in Edwin H Robertso
Taking the Word to the Worl&Nashville,1996, pp 103-122.

| had also thought that joint work for temperameight have been a go
example of early cooperation between CatholicsRmdestantdut founc
no evidence to support this. Although Cardinal Leglid in1915join
the other three Church Leaders in signing a lettehe Prime Minister o
the subject of temperance (I&tlis op. cit., pp 1213gand although tr
Irish Association for the Promotion ofemperance (IAPA) di
regularly involve Roman Catholics a€ommittee members, t
Pioneer Association did not reciprocate. Sgathered in conversation
3 March 1998 with Dr Diarmuid Ferriter of the Modern Histor
Department of University College, Dublin, the
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results of whose research on "The Pioneers and the Tempe
Movement in Ireland in This Century' will shortlyelpublished. Th
aims of the Piones were of course not only civic and secular ase
those of the IAPA but also and primarily spiritualo promot:
devotion to the Sacred Heart; this devotion howevaithougt
unknown to both parties, may have some Puritan @asions: ¢
Gordon S. Wakefield, "Sacred Hear#, Dictionary o f Christial
Spirituality ed. Gordon S Wakefield, pp London 1988, pp 3B
Gallagher and Worrall(op. cit., pp 135-136) also emphasize t
cooperation in interchurch youth work which toolagé in the ear
70s adding ‘the year 1973 was the hggint of their relationship
but no details are ready to hand.

1 Some of the many individuals who helped me in priegathis chapteare named in tt
relevant notes. Among the others who helped | waiddle out for speciahention th
Rev Dr Norman Taggart, President of the Methodistir€h in Ireland 1997998, D
David Stevens, Gener&8ecretary of the Irish Council of Churches (ICCY aloin
Secretary of the Irish Inter-Church Meeting (IIC&)d the staffs of the Irish School
of Ecumenics Library, the Milltown Park Jesuit Lary and theRepresentati
Church Body Library of the Church of Ireland.

2 That this was a reason (but not the only reagaoorse) Professor Barkley motiear
once conveyed to me in conversation. In his pulddémemoirs,Blackmouth
and Dissenter, Belfast 1991, p 135) he gives as the reasomléatining the fact that
was then too deeply involved in the amalgamatioPAGB [Assembly's Colleg:
Belfast] and MCD [Magee College, Derry]'. The ohity notice in thePresbyterian
Herald February 1998, p30 omits all mentiofi Professor Barkley's contributi
to the ecumenical movement: h@hairmanship of ICC is not mentioned,
his membership of General Assembly's Inter-Churetafons Committee/Board.

3 ibid., p164.

4 [rish Catholic Directory 1974,Dublin 1974,p663where the date is mistakenly given as
the 27th.

5 ICC AnnualReport,Journal ¢ the General Synod 1974,p209

6 "Some Notable Events in the Catholic Life of énedl in 1973’ Irish Catholic Directory
1974,Dublin 1974, p663.

7 Ballymascanlon, An Irish Venture in Inter-Church Dialogue, Belfast-Dublin 1978, p10.

8 "The Role of the Catholic Church in the Repuldidreland 1922- 1995 Building
Trust in Ireland, Belfast 1996.

9 Report of the Committee appointed to Consider Ragort upon the Subject Bfeunior
and Intercommunion'The Six Lambeth Conferences 1867-1920London 1929, p42
The Secretary of the Committee was Bishop J. Bziérof
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Down and Connor (sic). The Statement was repeateloltim in the 1920, 1938nc
1948 Conferences. It is not quoted either by Betgand Margaret Pawley Rome an
Canterbury Through Four Centurigbondon 1974) or by Alan M (Btephenson
his Anglicanism and the Lambeth Conferendé®ndon 1978). TheStatement i
remarkable granted the angry reaction of Lambe8818 Vaticanl and its Decree ¢
Papal Primacy and Infallibility and granted Lambdi#97'ssimilar reaction to Le
Xlll's negative decision about Anglican Orders thevious year.Under presel
conditions', Lambeth 1888 resolved and LambE#®97 repeated, "it was useles:
consider the question of Reunion with olbrethren of the Roman Church';
Pawleyop.cit.,pp233-234, Stephensoop.cit.,p106.

10 Oliver Stratford Tomkins, The Roman Catholic Church and the Ecumer
Movement 1910-1948A History o f the Ecumenical Movement 1517-1@BRuth
Touse and Stephen Charles Neill, London 1954, (p-603.

11 ibid., p683.

12 On the afternoon of 9 February 1998.

13 UCCC was established in 1923 and changed itsenafdp66.

14 lan Ellis,Vision and Reality: A Survey of Twentieth CentuishlInter-Church
Relations Belfast 1992, pp 129-132.

15 In lectures (of which tapes exist) to the stislen the Certificate course of the Irish
School of Ecumenics at Magee College, Derry.

16 Irish Amsterdam, p10.

17 Irish Evanstornp22. 18

Irish 18 Amsterdanp12.

19 Robert H Gallagher, MWeb o f TimeBelfast1959,p106. 20 So

| gathered in conversation with Eric Gallagher reth21 ibid.

22 Irish Amsterdam, p7Some of the Commission feel that common partigipain the
Lord's Supper would hasten unity. Others of usevelithat such participatianust bt
the culminating act and reward of unity rather trearmeans to that endisr

Evanstonp8.
23 Op.cit.,p93

24 Cf Appendix, pp 51-54.

25 Gallagher and WorralChristians in Ulster 1968-198@30. The positive contribution
Glenstal and Greenhills to Irish ecumenism is @ddty lan Ellispp.cit.,p118.

26 Flannery being Fr Austin Flannery, OP to wholigi@us publishing in the
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English-speaking world in post-Vatican Il times @@ much; he is, among ottibings
the editor ofVatican Council Il: The Conciliar and Post Concilidocuments. The
account which follows is based on a conversationéfpril 1998 with Fr Flannery ar
on the valuable record put together by Joan Turfenstal Abbey Ecumeni
Conferences 1964 -19&Belfast1983).

27 His name appears as Dundass in Gallagher and Waqszaénd this mistake iepeate
in Robin Boyd'dreland: Christianity Discreditear Pilgrim's ProgressGeneval 988.

28 So Igathered from Archdeacon Jenkins and Archbishopsfiong, Cf "Georg&imms
Ecumenical ExemplarThe New Millennium and the Unity O f Christiares5
footnote S.

29 Michael Hurley (ed)Church and EucharisDublin 1966, pp 12 -13A secondvolume o
the proceedings which | edited w68 was entitledEcumenical Studies: Baptism al
Marriage. It was dedicated to the memory of Dom Joseph Dolwdhbse untimel
death had taken place inv66 and included warntributes to him from individui
members of the participating Churches. Ondbestion of the relative value of bilate
or multilateral conversations cf Lukas Vischer, eTActivities of the Jait Working
Group between the Roman Catholic Church and theldM@ouncil of ChurchesThe
Ecumenical Review 1970, pp 36 - 6%ter Hocken, 'Bilateral or Multilateral®ne ir
Christ, 6/4 (1970), pp 496 - 524n Irish Anglicanism(Dublin 1970, pp 215 216) |
saw Glenstal and Greenhills as paving the way #dsdhe Tripartite Conversatio
between th&hurch of Ireland, the Presbyterians and the Megisdvhich started
1968. This however was to ignore the fact and influenégéhe Murlough Hous
Conferences which involved ten clerical membersnfreach of the three Churchasc
took place fromL 958 to 1962.Cf Carlisle PattersorQver The Hill,Belfast1997, p|
11-12.

30 Ray Dave yA Channel o f Peace - The Story o f the Corrym€elmmunity,
London1993, p32.
31 Inaletter oR5 Februaryl998.

32From the Rev PJC Breakey, then Presbyterian ministeells, Co Meath. He died when
minister in Armagh in Septembeps2.

33 The Relation o f the Presbyterian Church indnel to the Church o f Rome. A Report to
General Assembly, 1970, 9 -10.

34 Cf Michael_Hurley The Irish _School o f Ecumenics: How It Began', GmeChrist
33/4 (1 9978 pp 298 -316; The New Millennium and thnity of ChristiansDublin

35Michael Hurley (ed)Beyond Tolerance: The Challenge o f Mixed Marridgemdon
1975.

36Daly and Worrall BallymascanlonBelfast - Dublin1978, pp 69 -79.

37 Peter Hocken, “Charismatic MovemeriPictionary of the Ecumenicallovemen:
Geneval991, ppl45-149Christopher O'Donnell, 0 CarmCharismatic Renewe
Ecclesia,Collegeville1996, pp 91-92Philip F O'Mara, Ecumenism in the Catho
Charismatic Renewal Movemendournal of Ecumenical Studies, 1 {inter 1980)
pp 647-657.
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38 Ecumenism in Ireland. Survey papers commisd for the Inte-Church Meetingat
Ballymascanlon, Co. Louth, on 6 March 198@,Joint publication of the Iris
Catholic Bishops' Conference and the Irish CouotChurches, nd, pp9, 26.

39 Ibid., ppl9.

40 Peter Hockenpp.cit., p147. Catholics’, accaling to the author, “more than ot
charismaticmovement Christians interpreted their pentecostgbedgence i
ecumenical terms'. He notes the fear and distrusichwobtained of Protest:
charismatics and Pentecostals and the resultantositipn of ‘ighter
organisation' by some Catholic hierarchies. The2 National Conference in Ireland
reported inNew Creation quotes Cecil Kerr as remarking that “prior 1678 the
conferences were inter-denominational'.

41 Peter Hocken,' Charismatic Renewal, The ChurchddJaity', One in Christ, 15/4
(1979), p310.

42 loc.cit., p19.

43 ibid., p26.

44 Cecil Kerr,The Way of Peacélodder & Stoughtori990, p51.

45 ibid., pp 53,60.

46 Thomas FlynnThe Charismatic Renewal and the Irish Experiehtedder & Stoughton

1974, pp 33-50.

47 Ibid., p59.

48 Op.cit., p118Church Union and Church Union “negotiations' aremfrse theeal tes
and certainly call for official contacts but in tlearlier stages of thecumenice
journey interchurch activity will be both unoffidiand official and theofficial as
such will not necessarily be more effective. 'Qffficcan suggest beingubject tc
dependent on Church authority. For a Roman Catlatlieast, eventand institution

can be approved simply by Church authority and tbesauthentic without beir
subject to and dependent on Church authority, witlheing official in that sense.

49 Dublin 1963, pp239-240.
50The individuals in question were Bishop William BilBin, Rev Frederick E Hill, the
Right Rev W. Montgomery and Archbishop George Simms

51 Belfast 1983 p11 where it is referred to as “an Irish Faith Ordemfgoence... i
preparation for the first British Faith and Ordeorference held in Nottingharnm
1964".

520n p98. The Church o f Ireland Journal o f General @)y©964 (pp 145 - 14#efers to i
as ‘the one outstanding [ecumenical] event in thast year'. Th&JUCC's Annue
Report for 1964 refers to it as “the principal work of the Couneilding that ‘it
findings have been widely circulatetbid.,p152.

53 Over the Hill, Ecumenism in the Irish PresbyaarChurch Belfast1997.
54 The first example of official Catholic-Protestaobperation was the Churches'

33



- The Irish Inter-Church Meeting -

Industrial Council. This began in 1958 and was tedato the UCCC but as
official CatholicProtestant agency it began the following year,969, and from tr
Roman Catholic point of view it at least it was acdl initiative, confined tahe
Diocese of Down and Connor whose bishop then wasMbst Rev DriMageea
and to whom in particular an approach had been m@&deMichael Hurley, The
Churches' Industrial Council',Theurrow, 16/10 (Octoberl965), pp 625628; c
Gallagher and Worrall,passim. According to Robin Boyd(Ireland, Christianity
Discredited or Pilgrim's Progress?p44, note 4) quoting SydneRailey, the
Churches' Industrial Council was founded in 1956.

55 lan Ellis,op.cit.,p129, note 14. The phrase “any other Christian €us broad
enough to include the Roman Catholic Church.

56 For what follows cfCarlisle Pattersamp.cit., pp31-32; Michael
Hurley,'Presbyterians and Repentantbe Furrow,16 (1965), pp493-5.

57 op.cit,.p36.

58 JournalsGeneral Synod 1974209.

59 For both Church of Ireland and Roman Catholitshas always been a
continues to be the Presbytery and Synod of Dérrdnionist parlance the citig callec
Londonderry, in Nationalist parlance it is calledrpy.

60 WCC in 1965, BCC in 1967.
61 Carlisle Pattersomwp.cit.,p35.
62 Bishop McAdoo did join the Commission but onfieaits first meeting (on 9

January 1967) and then went on to become Angl@archairman of the
Anglican-Roman Catholic International Commissioniethsucceeded the
Prepatayoryu Commission. Cf Michael Hurley, "An Bmnical Exemplar:
George SimmsThe New Millennium and the Unity o f Christiaskapter 5, note
6. A letter to me of 28 December 1966 from Canondiyun the Vatican
Secretariat for Christian Unity states: “You migbthaps like to know (though
we have no authority to publish the informatiorgttan Irishman, Bishop
McAdoo, was an original choice for the Anglicanetgition, but the Church of
Ireland “regretfully’ withdrew him, because (I gadtom an official letter) "(it)
has been under bitter attack recently from theeexér Protestant organisations in
Northern Ireland because of its firm stand agaimstPaisley misrepresentation.

In addition the publicity given to the forthcomimgarriage of the of the Bishop of
Portsmouth's daughter has unfortunately produaesgtreaction in Ireland.™

The signatory of this 'offical' Church of Irelargtter is not given. The Church of

Ireland came under further “bitter attack’ in Japd®67because of its invitation

to the Church of England Bishop, Anglican ObseraeWatican Il, Dr John

Moorman to speak in St Anne's Cathedral, Belfadtfalt obliged to withdraw

the invitation; cf Gallagher and Worraop.cit.,p36

63 Letters of 26 and 29 June 1968 in my personadiza

64 Patrick Jenkins “The Practice of Ecumenisfifiernia, 33/3 (Jan 31-Feb 13 1969), p6.
65 A Precarious Belonging: Presbyterians and the Gonifh Ireland,Belfast 1995,
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p56. Addressing General Assembly in June 1998 hmagferred to “the hofilled
years between 1965 and 196BYe Irish Times4 June 1998.

66 Michael Hurley, "How the Irish School of EcumeniBegan'One in Christ,33/4
(Winter 1997), p300. In was in March of this yehatt owing to an interventioby
Archbishop McQuaid, a public lecture | was due iteegat Milltown Park orOriginal
Sin was cancelled, ¢cf "An Ecumenical Lecture Seri€ee Milltown Parl
Public Lectures 1960 - 1969The New Millennium and the UnityChristians
cl4.

67 Thanks to the help of Eric Gallagher.
68 Gallagher and Worralbp.cit.,p38.69
69 Ibid.,p130.

70 ICC Annual Report, 1968ournal.sGeneral Synod 1968, p60. ICC'sFiftieth
Annual Report, May 1972, p18 states: “In his partet work for theCouncil
[ICC] he [Rev Norman Taggart] has given himselfiwitnsparing devotin and t«
great effect as organiser, negotiator, publicisd aarrespondent, The Coun
owes a profound debt of gratitude to Maggart for the immense volume of w
accomplished by him on its behalf.' In 1970 ICCeagt that the appointment o
full-time Executive Secretarywas desirable. The Rev Ralph Baxter °
appointed to the post in July 1972. (John M Barktgy.cit.,pp 13-14).

71 Gallagher and Worrall,op.cit., p37. Eric Gallaglwas also ICC President from

1967 to 1969.
72 Ibid.,p133.

73 Minutes of ICC Executive 30 Jd969.But an informal meeting of the four had
taken place in the Spring of 1968 at the officipkaing of the new Armagh
Planetarium, Gallagher and Worralfy.cit.,p38.

74 Quoting from a copy in a file of private papemssering this period which Dr
Norman Taggart very kindly made available to mel1869 the Methodist
President, Eric Gallagher, was also ICC Chairmaaila@her and Worralbp.cit.,
pp 131-132 attach far more importance than | wdakl able to grant to the
appearance in 1969 to thésh Directory on Ecumenism.

75 Gallagher and Worralbp.cit.,p130.

76 ICC Annual Report, May 1971, p8.

77 ICC Annual Report, 1970purnal or General Synod970, pp 151-2.

78 So Bishop Michael Smith, Secretary of the Hielhgr adds in a letter of 28 May
1998 informing me of the absence of referencebeqgdint Group in the Minutes
of the 1970 Meetings of the Conference.

79 ICC Annual Report, May 1971, pp7-8.

80 ICC Annual Report, May 1972, p5.
81bid.
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82 Violence in Ireland: A Report to the ChurchBslfast-Dublin1976. At its May 196¢

meeting the Executive Committee of the ICC had mewended that such\Working
Party be set up by ICC. The date of its establistim#973, is given irDaly anc
Worrall, op.cit., p59. As noted by Gallagher and Worradp.cit., p135, the specic
approval of the Hierarchy was required.

83 Bew and Gillespid\orthern Ireland: A Chronology o f the Troubles 894993,pp 36-

84

85
86

37.

ICC Annual Report, 1972]Journal of General Synod 1972171. For the 19¢
statement cf ICC Annual Report, 1978urnal o f General Synod 1979153. Ina
conversation on 18 March 1998 Eric Gallagher agréad on the whole BC@as
less helpful and challenging than it ought to haeen, not only out of igsrance
but also out of a reluctance to intervene which wasbably notunrelated to tr
Westminster convention of non-interference in Nerthireland affairs.

ICC Annual Report, 1972, p2.

Made in the Autumn of 1971; cf Church Unity Coittee Report,Journal o
General Synod 1973184. In a letter of 5 February 1998 Bishop Poymthp was
then active in the ecumenical movement (as, formgda, a Church of Irelar
Unity Committee and one of its appointees to IC@jites: "Rightly it is stated that
Cardinal Conway issued an invitation through th€ I® its membe€Churches to joi
in conversations. It is sometimes forgotten thag tbhurch oflreland throug!
Archbishop McCann wrote to the Cardinal suggestoogversations. If memo
serves me right this was not answered save thratigkding letter and subsequently
Cardinal made his dramatic move.'

87 Church Unity Committee Repodipurnal o f General Synod 1978184. No copyof this

letter is extant in the ICC archives or in Dr Tadgaprivate papers. Thaiginal is not
so | am informed by the archivist, on file in thetives of theCatholic Archbishop ¢
Armagh. An extract, not the letter itself, is okefin thearchives of the Secretary to
Irish Episcopal Conference, the Bishop of Meath Wwas very kindly sent me a copy.

The first is to discuss the possibility of settimg in Ireland a working

party to consider pastoral and other factors ingdlin interchurch

marriages. You will be aware that a lot of impottanrk has been done on

this in other places , the nearest to us beingvthr& by the joint Group of

the British Council of Churches and the Roman Qatl@hurch in

England, Wales and Scotland. This matter was bitdugie ICC

Executive as a result of an initiative from the @iuof Ireland and the

Methodist Church, ie by departments in those cteschnd | have since

been in touch with the other member Churches, arnd heceived support

on all sides for an approach to you to explorepthesibility. Another

matter that | have been asked to discuss with ydwiv the ICC can relate

to the various structures for ecumenism in the Ro@atholic Church. Is

more than corresponding contact possible betweer8 and such bodies

as the Episcopal Commission on Ecumenism and itgsAd/ Committee,

for example?
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88 Church o f Ireland Gazette, 2 April 1972.

gg Irish Times,14 April 1972;Church o f Ireland Gazet@l April 1972, reporting Spring
meeting of ICC.

90 18th April 1972. According to thirish Pressreport (14 April 1972 of the Spring
meeting, the question of including the Roman CathGhurch in ICC had come up in
discussion. In an article on “The Irish Council &hurches' Dr Taggart
emphasised the need for “consultation, confromatod co-operation' [with the
Roman Catholic Church]...'honest and informed aamtfition on the significant points
of difference in faith and practice which undoultyedtill divide.. .the honest
examination of fears and differencesNéw Divinity,3/1 (Summer 1972), pp 109-110.

91 The Irish Council of Churches 1923 - 198826-27.

92 journal o f General Synod 197@209. 93
Quoting from copy supplied by ICC. 94

Quoting from Minutes in ICC archives.
95 Minutes of Executive Committee meeting Octol®#2Lin ICC archives.

96 The following excerpts have been very kindlyegito me by the present Secretary of
the Conference, the Most Rev Michael Smith DD,DCL.
97 Letter of 28 May 1998.

98 In a conversation on 1 June 1998. The Episc@uamhmission on Ecumenism was
then composed of the Bishops of Cloyne, Kildare keighlin, Waterford and Lismore
and Ardagh and Clonmacnoise; the latter, Dr CahalyDwas Secretary of the
Commission. It could well be that the Commissionitin Report had accepted
‘the proposal of a joint Working Party'; that woutdake the “postponement’
rather than rejection of the proposal more undadsale.

99 He expressed this view in conversation more thiace and notably in an interview
which he gave to Mr T P O'Mahony and which was shigld inThe Sunday Press, 7
March 1976. Mr O'Mahony has confirmed this in a recent convéosa (25 May
1998) and kindly sent me a copy of the article.t®a death of Cardinal Conway on
17 April 1977 Archbishop Ryan took over as CoChainnof Ballymascanlon but did
not hand the chair to the Archbishop of Armagh wReofessor 0 Fiaich was appointed
later that same year. Archbishop O Fiaich felt tkid the more because
Ballymascanlon was in his own diocese and he sHaeefitelings on the matter with
Eric Gallagher (so Eric Gallagher in conversationl8 March 1998). The Dermot Ryan
papers (I am informed by the Archdiocesan arch)igigt not yet accessible.

100 ICC Annual Report,May 1974 p5. Quoted by Daig &orrall inBallymascanlon,
p59.

101 As reportedby The Irish Time¢14 April 1972) andChurch of Ireland Gazetté21
April 1972). | quote his ICC Anniversary addressnfr a copy received from Dr
Taggart: °| shared in the vision and uncertaintethose days, believing that what we
were attempting was important for the Churchestaedvider
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community. | must also admit to a growing doubtroiet period. Werecumenics
instruments, including the ICC, genuine instrumenfschange? Omwere
they, in the hands of some church administratonstruments to contn
change at a pace acceptable only to conservatives?'

102 It did not acquire premises of its own until779courtesy of the Rhineland
and Westphalia Churches.

103 In 1973 three were at work and three more weeeng considered (IC
Annual Report 1973Journal of General Synod 1978p 219 -220). In 197!
four had been set up, one had been agreed but abtsgt up and thre
more had beemroposed but not yet agreed. (ICC Annual Report 9,
Journal o f General Synod 197¢p 106 - 107).

104 Its Executive Secretar Mr Jerome Connolly, appointed in May 19
became amember of the Violence in Ireland Working Party.oRr the
beginning theCommission included some individual Protestantsmesnber:
and from 1978 it cooperated with the ICC in a Pe&ceication Programen
So | gathered in conversation with Mr Connolly ordéne 1998.

105 As a member of the Advisory Committee | hadmitbed a memorandum «
a re-structuring of the Committee which includeca thppointment of a full-
time secretary. This had been discussed D9 June 1972 and go
forward to the Hierarchy but, according to the Minutes, ‘as from
Hurley' (ie not as from the Committee) and withsuiccess.

106 Minutes of ICC Executive Committee meeting int@ber
1973. 107 p59.

108 ICC Annual Report, 1979pournal of General Synod 197¢p 180 - 181;
ICC Annual Report 1980Journal o f General Synod 1980205.

109 He is listed as a new member in the Secretariatormation Service n.22,
October/IV, p34.

110 ICC Annual Report,1972, p8. Where this artiafgpeared is not indicated.

111 Michael Hurley. “Christian Unity by the Year@® Part IDoctrine and Life48/1
(January 1998), p28.

112 Todaywas published by Christian Journals and was theethe brainchil
of Rev Wilbert Forker, the Irish Methodist Mister who had worked wi
the WCC in Geneva. Its editors were Rev Robert Brown of
Presbyterian Church inlreland, lecturer in Stranmillis Training Colle
Belfast and Rev Christophe®'Donnell, 0 Carm of the Roman Cathc
Church, Lecturer in the Milltowninstitute of Theology and Philosopt
Dublin. The latter informs me that theditorial committee also included t
Rev Dr Robin Eames, later to become Bishop of Demg Church of Irelar
Primate. The Periodical which was a quarterly lapséter afew years; it i
not catalogued in the National Librarfpublin. Cecil Mc Garry's article
entitled “Catholics on Irish Council?'; that dforman Taggart A Fight c
our Hands'. There is no pagination.
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113 "A Fight on our HandsTodayMarch 1973

114 Peter Hocken, 'Bilateral or Multilateral®ne in Christ,6/4 (1970), p51(
At that time according to the author JWGs between Rweanan Catholi
Church andNational Councils existed in Canada, Australia, N&aalan(
and the USAjbid., p501.

115 Unreasonably of course because such discussionnagatiations can be
envisaged only on a bilateral basis.
116 Cf above p41.

117 Ibid.

118 Daly and Worrall(Ballymascanlonp57) insist that “at the Ballymascan
meetings the several Churches in membership of ltheh Council o
Churchesparticipate directly, on the authority of their pestive governin
bodies, the Council being only concerned to facilitate the preal
arrangements’.

119 When writing the Introduction fo€hurch and Eucharist (p22jn 1966 | had
envisagedhe possibility of a‘joint working party' being foed in the future t
the UCCC and the Roman Catholic Church.

120 Involving a powersharing executive between Umsts and Nationalis
and a Council of Ireland; a strike by the Ulster Wers' Guncil led in May
1974 to theresignation of Mr Brian Faulkner, Chief Executiveibster an
of the Unionistmembers of the Executive and thus to the collapte¢he
whole venture.

121 01073
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THE PERIOD SINCE 1973
Rev Dr Ian Ellis

The first of the "Ballymascanlon Talks' was heldetiyfive year:
ago, on 26th Septembelr973at the Ballymascanlon Hotel just outs
Dundalk. The venue was chosen with a view to fa&ilng the
NorthSouth nature of the gathering. There were eidghtge
representatives fothe member Churches of the Irish Council
Churches (ICC) andof the Irish Episcopal Conference, the f
sessions being co-chaired by the Roman Catholic Andlicar
Archbishops of Armagh Cahal Daly and Stanley Worrall ha
written of the sense of anticipation thagireceded this fir
Ballymascanlon:
It was not without excitement and a sense of a nmames
new departure that the delegates of all the merifierrches of
the Irish Council of Churches and the Irish Hielarconvened
on Ballymascanlon on 26th September, 1973. It wlae with
a certain anxiety as to whether we had been tooitéouls,
whether the meeting might fail to achieve the atpimse
conducive to ecumenical harmdny
Any such anxieties were to prove needless, howeagithe meetir
was characterized by both frankness and charityefards, ther
was a general satisfaction that it had indeed baesuccessfi
encounter. Prayer itself had been a vital elemgiving the meetin
a clearly spiritual quality and thereby assistirg tsiccess of th
gathering.
A survey of how the Meeting has developed over years is
testimony to the fact that there has been ecuménmavement' ii
the official relations between the Irish Churches, abat a ven
gradual pace.
There are basicallfjwo main periods within this quarter century,
with the current review of the IICM and the ICC Wwahderway it i
to be hoped that we are about to enter a wholly pewod whict
will be the fruit of all that has gone before.
The two periods in the l&f of "Ballymascanlon' since 1973 run, fi
from that year until 1984, and from 1984 until theesent. Whe
onelooks at the content of these meetings, it is clédat a majo
change of emphasis took place in the mi@B0s. Until then th
representative of the Churches were preoccupied with what on¥
only describe as an exercise in predominantly coapee theology
together with some discussion of community issues.

From the time of the reorganisation of the Talk4 884, sessions were
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held more or less regularly on an &®nth basis and the main ite
of discussion were no longer the classical theaalgissues but tt
reports emanating from the Department of Socialiéssof the [ICN
and, more recently, from the Department of TheadagQuestions.
The Press naturally interpreted the move to holde tfirst
Ballymascanlon as fundamentally and first of altemponse to tt
Troubles. The media were inclined to view it asiadkof unofficia
peace process. The Churches, however, viewed atwholly differen
way. It was first of all an exercise in ecumenidtnvas, moreover, n
an easy or particularly comfortable experience. Séharho think suc
meetings are cosy, ecclesiastical gmiethers do not appreciate F
painful it can be to discuss isss that go to the heart of all one belie
with people who at times differ quite fundamentallyhere wer
certain things that could be discussed easily,elvegre certain thing
that could be discussed with difficulty, and thevere even certa
things that could not be discussed at all. The Troullesmselve
weremore or less off the agenda, although the topicceimmunity
problems' was one way into the subject. The workpagty report
Violence in Ireland (1976) under joint Group on Social Prtdms
auspices was a project that was only agreed to by specianpssior
from the Churches themselves. The topic of sectdsa was firs
proposed inl976, but the project did not start until 1990 witl
report being published in 1993. Even then it wasblished as
“discussion document'’, and not as a report.

In order to plan the first IICM, a Steering Comratwas establishe
This Steering Committee then planned subsequenttinmgse an:
arranged the setting up of working parties. Thererevattempts,
particularly on the ICC side, to create a Liaisaomnittee with broad:
terms of reference than merely organizing meetibgs these efforts d
not bear fruit. It was not until 1984 and the papeepared by F
Micheal Ledwith (now Mgr) and Dr David Bte, that a seriot
reorganization got underway. However, in responsthé need for sor
formal method of discussing the particularly sewsiarea of interchure
marriages (then more generally referred to as "thixarriages'), tr
Joint Standing Comrttee for Mixed Marriages was established in 1
and was independent of the Ballymascanlon structure

I. THE 1973 TALKS

CHURCH, SCRIPTURE AND AUTHORITY

Archbishop Dermot Ryan and Dean Salmon presenti&ddoctory
papers on the topic ‘Church, Scripture and Authorg Archbishop
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Ryan began by affirming that all the Churches sthdahe Scripturesbut
immediately highlighted the fact that the Churchésw Scripturein
differing ways, as indeed they view the relatiompshetweerScripture
and the Churchn differing ways. He spoke about the early develep
of a structured authority in the Church and remdrdehow the Churc
came before Scripture. He spoke about itifallibility of the Pope
of the College of Bishops and of the Magisteriurhjcli he gid unde
certain circumstances was equalthe authority of Scripture itself. F
paper was a classical statement emphasizing th&ateémportance ¢
Scripture in the life of th€hurch. He could speak of Scripture as
abiding norm against whichlalevelopments in the life and teaching
the Church have tde tested', but he also affirmed the infalli
teaching andinterpretative authority of the Pope and the Bish
ArchbishopRyan's paper could not have been described as adves
rather, itwas a correct statement of Roman Catholic teaclity, ample
references to the decrees of the Second Vaticamd@oin particular
However, any other approach could not really hasenbexpected ithis
very formal meeting of Church leaders. Fundameudiahgreeme:
became clear on the subjects of papal authorityiafadibility.

Dean Salmon, in his reply, indicated a large aréagreement wit
Archbishop Ryan on Scripture, Church and Ministoyt declared th
the main difference lies in the dimime of infallibility, which create
the most grave difficulties for Anglicans'.

A working party on this topic - Church, ScriptunedaAuthority -was se
up, jointly chaired by Archbishop Ryan and PrintipaM Haire,but the
work was extended also to include the documentghef Secon:
Vatican Council, the Anglicaoman Catholic International Commissi
the Tripartite Conversations as well as the ThiMtye Articles of Religiot
and the Westminster Confession of Faith.

SOCIAL AND COMMUNITY PROBLEMS

Papers also were read on “Social and Communitylénsb by the ReDr
Eric Gallagher and Bishop Eamonn Casdyr Gallagher noted thahe
joint Group on Social Problems was already tacklngange oissues
but added that our ‘common humanity’' meant thathave "a world «
things to face together'. The Ballymascanlon Megtinunlike the join’
Group - proceeded to address particularly controversigligs, but C
Gallagher pleaded that the reports of the jointupt®
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working parties should be taken seriously, forasg#ie danger that
much of this work could simply be shelved.

Dr Gallagher proceeded to focus on civil rights aradence. He saidha!
the proper concern should be “whether the peopleadind - inone
state or two - have the basic attributes of lifee tight to live, theight
to work, to worship or not to worship accordingtteeir conscienct
the right to peaceful assembly and the right tivestconstitutionally fo
constitutional change, if they want to." As farvislence was corerned
Dr Gallagher felt that Ireland had suffered faro much from "a
emotional and extravagant adulation of gsnmen' and saw t
Churches as not having done all they coulddigcourage this; the
had been ambivalence.

In his paper, Dr Gallagher went on to refer to pcat matters whictcar
give hurt to feelings and conscience on either siflest of all
considering the thorny issue of interchurch maegadie said: | musin
honesty, state that Protestants, and especiallyetivcho view toddy
meeting with misgivings, would consider me to héaited in my duty if |
were not to ask that objectively and in charity sf®uldcommence
continuing study of this whole problem." He alsprophetically
suggested the need for a joint pastoral approauitecchurch marriages.

Turning to education, he felt that segregation was "at the root' ¢
division, but said it would be “naive' to claim thanorance and feaf
each other have no connection with separation iy eeears'; hefelt
that the Churches needed to look objectively attwhay weredoing
He asked: 'Is our destiny never to know each ofihigr? Neverto have
for each other that respect which comes from kndgde an
understanding?'

On the subject of 'the modern family', Dr Gallagkaid some citizens in
the Republic were second class citizens becaugenbe denied the
freedom to arrange their family life or escape framarriage “which has
lost all meaning'. He felt it was a question of hiawthe Church had a
right to influence legislation in matters of thimé. In his reply,
however, Bishop Eamonn Casey said that if 95% aframunity were
adherents of the same Church some laws and measghiescritics said
were due to “unfair and unwarranted pressures hyr€hauthority’
could simply be attributed to a common “religionstinct' expressing
itself. On the topic of the reconciliation of mafgrand minority
rights, Bishop Casey called for ‘constant and guordus discussion
and dialogue' between all parties concerned. Bishagey, in a general
introduction to his comments on the topic
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of Church and Community Problems, said that ther@ishould bethe
‘perceptive antennae' of society, creating an amese andensitivity
to problems in the community, the ‘respibles sensitiser' of societ
conscience, and an “effective catalyst' for chaiRgderring toeducatiol
in particular, Bishop Casey said there were twauéss primarily €
stake: the preservation of religion as an integeat of education, an
the protection of the rights of parents to havertiehildren educated
their own beliefs and values.

Turning to the topic of interchurch marriages, BighCasey referretb
Bishop Cahal Daly's response, which was to follbwi indicatedhis
acceptance of Dr Gallagher's recommendation ‘thaibmmissionon
mixed marriages... be established forthwith'. Hes she resolutionof
these problems as lying within the wider context uofiter-
confessional dialogue'.

Bishop Daly (later Cardinal), in his paper outligithe Irish Episcopi
Conference's position regarding interchurch magsagnoted tr
advances in tha 970 Motu Proprio,notably the dropping of ti
requirement for a promise from the Protestant pastymething t
which the Church of Ireland bishops had exdipd in their Pastor
Letter of November1966. He indicated his view that there wa:
variety of reasons for the decline in the Protestaopulation in th
Republic, and felt that “undue concentration on thizsed marriage
factor alone could prevenhvestigation of remedies for other factc
Bishop Daly also defended the Irish Hierarchy'seiiptetation of th
Motu Proprio: "Comparison of thggost-motu propriostatements at
pastoral practice in Ireland with those obtainingeingland andVales
Scotland, Australia, New Zealand, indeed the Ehgligeakingvorld as
whole, reveals no significant difference whatevé&ior Bishop Daly
interchurch marriages were not a'shortcut to Cianginity’, but the pai
of Christian disunity at the heart of a family cdgkrve to intensify tr
desire for unity; the problem was howevartimately, an issue
ecclesiology.

BAPTISM, EUCHARIST, MARRIAGE
Professor John Barkley presented a paper on "BapHscharist,
Marriage', with Bishop William Philbin replying.

In opening his paper, Professor Barkley referredthiie unofficia
ecumenical conferences that had already been hel@lenstal an
Greenhills, describing these as laying the founaatiwhich had helped
make the first official meeting of Church represgives in
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Ireland possible. He recalled how four of the tepitiscussed at t
Glenstal and Greenhills conferences, remarkablyd Heeen th
Church, Baptism, the Eucharist and Christian Mgeisand he spokef
how those conferences had shown that although there pointsof
agreement and disagreement between the Churchessiveryone'
duty to treat one another as fellow-Christians.ebdiProfessor Barkle
saw one important consequence of Vatican Iceesating a situation
which all now could recognize one another as fellotristians
Protestants had always regarded the Roman Catldlicch as "pa
of the Church of Christ'; now, ProfesdBarkley said with reference
Eduard Schillebeeckx¥atican II: The Real Achievemeiitwas ofvital
importance to ecumenism that tR@man Catholic Church no lonc
regarded other Christiancommunities as ‘sects' or “heret
communities', but as "Churches' or “ecclesial conities'.

Referring first to the sacrament of Baptism, PreteBarkley said that,
as the Churches agreed, all are united to Chridtajptism, thismus
lead “to the ending of all human estrangementsdth liChurchanc
society based on differences of denomination, macelass'. Profess
Barkley, with characteristic prophetic insight, Hiighted certair
challenges in this for the Irish Churches, inclgdihe mutuatecognitior
of baptism and its consequences, and the implicatafone baptism fc
eucharistic sharing.

Moving on to the subject of the Eucharist, ProtesBarkley
introduced his comments by referring to three wayswhich the
Roman Catholic Church had brought about a closembay in its
practices with the Churches of the Reformation: thse of th
vernacular, the revival of the Liturgy of the Worahd -following the
promulgation ofSacrosanctum Conciliurm 1963 - the communion ¢
the laity, in certain circumstances, in both kindile affirming thatall
hold that the Eucharist is the central act of Glais worship andhal
Christ is present at, and in the sacramental mystBrofessoBarkley
was of the opinion that there was a problem of rpritation anc
articulation of sacramental theology. He said thtate connotatiol
of terms like “propitiation’', “sacrifice', "gracefc., require as acefu
scrutiny today as in the sixteenth centuty'.

Professor Barkley's approach displayed a clear lageal analysis
Quoting FJ van Beeck, he argued first that thereukhnever be tc
much of a contrast between prayer and Bible studyhe one handanc
eucharistic fellowship on the other. Van Beeck hadten: “Prayer ar
Bible services are all too often permitted “becaasthing happens
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in them', as if prayer and the Word were not saerdaal.8 Barkleywent
on to claim that Christians' failure to live andt as the onevisible
body of Christ is “a contradiction of the baptisng#t we all claim tc
possess.'

Referring to the view that eucharistic sharing dtidiellow only from
doctrinal agreement, Professor Barkley said thaimpmete agreesnmt
was both “impossible and undesirable'. The quediEgged itself as
what degree of agreement was necessary. He als@estep
provocatively, that the denial of intercommuniornulcbin fact be “aenia
of recognition of any genuinely ecclesial elementhie otherChurch’, i
suggestion perhaps calculated to lead to a coratémgrof minds.

The third and final part of Professor Barkley'sebnivas to consider tl

topic of Christian Marriage. He commenced by affirgh that, while

Protestants and Rean Catholics differed on whether or not Marri

was a sacrament, it remained ‘just as sacred fer Rhotestar

Christian as for the Catholic'. However, he viewéde 196t

Instruction, Matrimonii Sacramentumand the 1970Motu Proprio

Matrimonia Mixta,as being no more than “modifications'’; there was
fundamental change to be discerned in these dodanferfessoBarkley

said:

...the crux of the matter remains. The validity af inter-

confessional marriage continues to depend upon the

observance of the canonical form or dispensatie@nefinom, and it
is the ordinary who decides. There is only a maediibn of
ecclesiastical discipline, so from the Protestaandpoint let us
hope thaMatrimonia Mixta isan interim measure.

Professor Barkley, in tang this robustly frank approach, w
indicating that there were matters that needed nirgdtention. H
highlighted for areas for discussion: (1) Marriag® a common soc
reality, (2) its sacramental reality, (3) ecclescsd regulations, and (4he
extent to which ecclesiastical regulations could digisive in ¢
“pluralist’ society. There was clearly significavidrk to be done.

Solutions to the many problems relating to Baptidghucharist an
Marriage needed to be found, and they had to béobed together
Professor Barkley said, pleading for solutions thetd practice
consequences that could be honoured in every parish

Bishop Philbin's response, after expressing a wmdcdor Profess:
Barkley's approach and accepting the ‘regrettabéessity’ t
recognize fundamental differences and to be caalolidit them,
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focused solely on the question of interchurch rages. He took the vie
that the Roman Catholic Church, since New Testarnme®s, had allowe
the apostles and their successors the right to rbaiding rules on tr
Church. If laws were necessary in civil societyhere ‘reason a
commonsense' alone might seem to be sufficiemstablish order, hc
much more important were they in the Churalnich is "not entirely
matter of reason and commonsense' but whigmands the submissi
of the intellect to things that greatly exceaéslcomprehension'. Bish
Philbin affirmed that the obligation dRoman Catholic parents to he
on their faith to their children was one of "a whoénge' of obligation
concerning marriage. He saithat the problem of interchur
marriages was, ultimately, aecclesiological problem. There was
temptation to change rules moake matters easier, but this would be
reject divinely made provisiongiowever, Bishop Philbin concluded
emphasizing that what he had said should not bentas excludir
discussion of thegroblems arising in an interchurch marriage situg
and he accepteithat there should indeed be an examination of sha«
with a view to bettering the situation.

CHRISTIANITY AND SECULARISM

Bishop Cahal Daly presented his paper on "Christyaand
Secularism', with Bishop Henry McAdoo (later Arckibdop) replying.

Bishop Daly commenced by refereeing to the "de&iBad' theology ad
strongly resisting any attempt to identify DietriBlonhoeffer'sconcept ¢
‘religionless Christianity' with it. Daly affirmed:

The phrases 'religionless Christianity' and ‘'mamemf age' have
proved misleading but the thought of Bonhoefferdearlying
them, provides little to quarrel with. It must bamembered also
that Bonhoeffer was a man for whom prayer, lituttipg sacraments,
exercises of piety, retreats, examination of coersceé, all that is
traditionally called ‘religion', were central toshunderstanding
and living of Christianity.

The lesson of Bonhoeffer - or one of the lessonas that words abo
God ‘'must be backed by life'. So, the secular woeleded not a Gaaf the
gaps, but a God "at the cent®e'.

Turning to moral values, BislpoDaly was firmly of the view th.
secular morality is, at least to some degree, lagsations of religioL
codes of ethics', for "the very possibility of amgaetely coherent ai
consistent moral system, presupposes and deper@dedinchanges
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in general attitudes to a whole range of persor@hainissues were due
the “drastic decline in Christian belief'. Touchingecessarily all tobriefly
- on the topics of abortion and violence, Dr Dadyds "To menfor whomnr
life is not sacred, God is not sacred either'. KWaatudedhis pape
with a resounding and forward-looking call to reméwn missior
together, for the missionary task could only be parad bythe disunity o
the Churches.

In his response, Bishop McAdoo spoke about thet ghdt hadtaker
place in moral theology, a shift from a rather lege& approach to tf
modern dynamic, Kingdororientated approach: "Moral theology
become Christ-centred and its context is the liv@girch,' he saido

Working parties were assembled to continue wortk@areas covered by
the papers presented to this first plenary.

II. BALLYMASCANLON 1974 AND 1975

At the Ballymascanlon Talks held on 1st Mag;74, interim reportsfrom
the working parties were received, and then on 28pdil 1975 they
presented final reports - in full on ChristianitydaSecularismand in pat
only in the three other areas: Church, Scripturd Aathority; Socia
and Community Problems; and Baptism, EucharistMadiage11
The final report of the Church, Scripture andtiarity working part
included separate statements from the Roman Cath@hurch ¢
Ireland, Presbyterian and Methodist Churches. Algto this
denominational approach was characteristic, stthigliard agreedexts
on Revelation and Scripture were included. As Caadg Worrall wrote:
It is when the Working Party turns to consideratafrthe role of
the Church in relation to the Scriptures that défeces begin to
appear and the Party has recourse to compariserews rather
than to reconciliation of them.

Concerning the historic formularies of faith issgifrom the
Reformation period, the working party made a distively irenic
statement:
In particular the severe language used of opponents their
views now seem to accord ill with Christian charityhile
adding nothing to reasoned persuasion.
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In 1974, the Roman Catholic and Protestant Churdteas coperate
in distributing copies of St. Luke's Gospel tolatluseholds in Ireland, a
in 1976-77local ecumenical groups were to study St. JoFime working
party found it difficult to assess the value of foemer, but commente
appreciatively on the latter exercise. Lo&ible study groups we
set up in many places under teacouragement of the working pa
which continued into the 1980sThe working party on Baptisi
Eucharist, Marriage reported on Eucharist in 1%l on Baptism |
1977; a joint Standin@ommittee on Mixed Marriages would shortly
formed, but at the 197Bleeting interchurch marriages would be touc
on only in the reprt of the working party on Social and Commu
Problems.
The statement on the Eucharist presented agreements
disagreements, noting how ‘the different traditiazige expression
different ways to the importance which we all agtke Eucharist must
have in the life of the Church? There was agreement on the concefpt
the real presence of Christ in the Eucharist, theré were als
differences as to the "how' of this presence. Tlaas of convergen
were noted by the working party:

(1) The common affirmation of the redemptive suficy of the

sacrifice of the Cross;

(2) The nature of the biblical ‘'memorial' emergingm the

works of biblical scholars from different Churchasd (3) A

broader and deeper concept of the sacrament wisigista us to

relate the Eucharist to the sacrifice of the Cnoghout

derogating from the unrepeatable character anduffiiciency of

that sacrificel4
The working party on Social and Community Problemssented it$inal
report in 1975, dealing with only two topics: Intement andMixed
Marriages. So, while the Working Party on Baptigacharist,Marriage
did not deal with the last of these, marriage, Werking Party ot
Social and Community Problems did address the Spalty interchurcl
marriage dimension.
On the subject of internment without trialintroduced by the Britis
Government in Northern Ireland in 1971 - the wotkiparty notedhe
six reports on the issue published by the Inteomati Red Crossthe
Parker and the Gardiner Reports. Members of th&kiwgmpartyhad als:
visited the Maze Prison and talked with detaine®s staff. This whole
area was recognized as highly emotive and withimwirking part
there were differences, which were accepted “ipirdt s
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of Christian brotherhood'5 but the report highlighted areas ofegment
It was felt that setting out differences would rssrve any particul
purpose in the context of the report. The membgrees that internme
was a matter of ‘grave concern, and indeed angtoshthe individuals
concerned and their relatives and friends; Haedships facing interne:
families were highlighted; there was diisfaction with the conditiol
in which internees were being held;daall were concerned about -
duration of internees' detentiomithout trial as with the duration of t
policy of internment itself. It was, indeed, laiar1975that internmer
was abandoned by the Government.

On interchurch marriages, the particular difficedtifacing couples in
divided and unstable society were recognized, twas affirmedhat "eac
party must respect the inviolability of the constieus cavictions o
the other and seek to resolve conflicts with thikest regard for Christia
truth and lovel16 The working party stressed the ionfance of a sensiti
and pastoral approach to the whole is&ue.joint Standing Committee
Mixed Marriages was formed in 197producing its first report tw
years later. This Committee is still @istence and was formed at a t
when there were particularlgtrong feelings on the subject, espec
within the Church of Irelandfe situation since then, although still
no means ideal from a Pwstant perspective, has changed for the k
somewhat taking rue steam out of the debate. Thisblkeen due to
significant extent tamprovements within the Roman Catholic Chur
regulations as set forth in the Irish Episcopal feoence's 198:
Directory.

The working party on Christianity and Secularismdweed a full an
extensive final report to the Ballymascanlon Talks1975. It was no
simply hostile to secularism, but tried to distirgjubetween the goochd
the bad in secular trends. This was a positive @@gr which
nonetheless, was based on the conviction that isléger leaves a greatoid
in the interpretation of life; society, having twdh away fom theology
was filling this void with astrology, witchcraft dn necromancy
However, the Church had to present itself moffecévely as not beir
simply antagonistic to science and to “all¢dbesequences of secularism'.

working party affirmed that "th&ospel and its moral implications must st
today by their intrinsic Mae and obvious truth rather than by the b
that proclaims thert7 The report went on to consider varioupast:
of “the Challenge of Secularism': family life, law, politiceconomics
advertising, inflation, education, natural scienoedicine and moral
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judgments. The conclusion to the report set forsierges of “practice
suggestions', including a political item of currémterest today:

In the political field the Churches could togethemcourage
legislation to remove irritants which, while notepenting people
from working peacefully for their political aspirans would
remove what others regard as threats to their duaurd way of
life. One example is the claim to jurisdiction ovBlorthern
Ireland in the Constitution of the Republic. Anatliethe rejection
of the sharing of power and responsibility whichukb help to
guarantee for the Roman Catholic minority of thertNahat it
has a just future with equal opportunities foryitaing people and
full protection under the laws

[ll. BALLYMASCANLON 1977

The working parties set up at the first Ballymadoanhad produce
their reports and at the 19Tdeeting new topics were on the age
The first was in the area of ecclesiology, with @appresented by t
Rev CWC Quin, who stressed the scriptural norm hurCh life, an
Archbishop Dermot Ryan. Quin, in his paper entitl§de Church i
the Gospks and St Paul', warned that while each Church dam tc
possess the “things necessary for Salvation' nac@huhowever richl
endowed’, can claim to possess the plenitude of ittsearchab
riches of Christl9

The Roman Catholic Archbishop of Dub| the Most Rev Dermu
Ryan, presented a paper on "The Unity of the Chuncthe Nev
Testament'. He commenced by reminding the audidratethere wasin
the contemporary context, a risk of confusing tharspit of
ecumenism with the pursuit of peace NMorthern Ireland. He affirme
that the Church is not merely a spiritual, but atswisible reality. |
has an ordered life in which ecclesiastical offfdays an essential ro
Archbishop Ryan said that although there was dityens the New
Testament nonetheless it conveyed an overwhelming impressi{
being one ChurcB0 However, Archbishop Ryan was challenged a
meeting by the Rev Dr Jack Weir, who warned agaamstoverrigid'
view of the Church, such as he saw in the Archiji&hpaper.

The second Section was on the subject of Historica¢aBhes i
Christendom, with papers by Mgr Patrick Corish dPebfessor Jof
Barkley. Mgr Corish surveyed the early Christiannteies, th
Reformation period and the origins of sectarianisrneland, aptly
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commenting that “those who will not learn from ftest are condemne
to repeat it>! Professor Barkley presented an extensiverey of the ma
historical breaches and concluded by posing sixtgeestions whic
arose from his study and were relevant to ¢batemporary situatic
facing the Irish Churches.

The third Section was on The Theology of Christimity. PrincipalJLM
Haire noted that there were mixed motives for thespit of unity;
the “better reasons' pointed to divine provideReacipalHaire outlinet
progress made during the present century emurasted issues frc
the past with contemporary issues such as pagallibility, Marian
doctrine and marriage. In the second paper of ¢bigtion, Archbishc
Kevin McNamara in an adventurous way tdblk trinitarian model as t
basis for his reflections on christian unity, betipaps not surprisingly |
conclusions reflected more establishédinking. In the course
discussion, Archbishop McAdoo referred to the hiehg of trutts
recognised by Vatican Il and indicated thARCIC had reache
‘substantial agreement' on large areas Ghfristian teachin
Displaying a pragmatic approach he said:

We should use these partial agreements to bringtadestial union
rather than adopt an all-or-nothing appro&ch.

On the subject of Principles and Practice, Bish@hal Daly openedby
referring to “frustrations' on the ICC side regagli the
Ballymascanlon process, as well as the impatierfcéh® media wit
progress or rather lack of itde stressed the importance of

confusing the ecumenical agenda with the Northeatahd situatior
insisting that Irish Christians had to learn tokt& one another rath
than “at' one another. Referring to the Roman QathBpiscopa
Conference'®irectory on EcumenisnBishop Daly said that istresse
the priority of ecumenical education for clergy daiy alike. Turning tc
the topic of integrated education, he said thatreices to this in tl
recent interchurch repor¥iolence in Ireland,represented an “agre
statementsHowever, Bishop Daly outlined some furtreteps that cou
be taken, particularly in the area of the sharifigeacher experienc
and in research.

Replying, Dr Stanley Worrall said that principleserg to be "ot
servants, not our master'. Equally, in mattersaiftdne, propositionare
needed but we must not allow ourselves to becorai #aves.Worrall
said:

Theological dialogue is not aimed at cleverly acomdatinc
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rival statements to each other, but reaching &bstatement that

transcends those formerly held.
This, indeed, was part of the stated methodologyABCIC, a 'goin
behind' the differences. Worrall then spoke abptegrated education a
way that Roman Catholic participants in the confeeetook as airect
attack. Daly and Worrall record that the discussibat followed wa:
“largely monopolised by a series of vigorous spegsd@hdefence of Cathol
schools24
There were reports ih977on the Doctrine of Mary, Mixed Marriagesic
Baptism. h the first report it was indicated that the dognudsthe
Immaculate Conception and the Assumption had beesan forstudy a
they were instances both of the exercise of paploaity in doctrine an
of serious difference between the Churches. Thentamground on Mar
was stated and then followed a comparative sumvkeyhe Churche
individual approaches.
The Mixed Marriage report highlighted the fact thatpermanel
Joint Standing Committee on Mixed Marriages hadhbieemed, initself
a major achievement. The report outlined problempegencedon bott
sides but concluded on the positive note of callimgChurches, in ¢
increasingly secular age, to be vigorous in dexgttie Christian view ¢
marriage, and by calling the clergy of the differ€€hurches not on
to know their own Church's rules, but akbe rules of any other Chui
involved in a mixed marriage situation in whichyttveere ministering.
Finally, the working party's report on Baptism r&gred a wid
agreement in baptismal tbgy, referring to Baptism as t
“foundation of Christian fellowship in the Churdtiie representativesf
the Churches in the working party recognized in csreother'
Churches the “proper celebration' of Baptism amdmenended thathis
be established as a principle of ecumenical andopdspractice.In
particular, the working party noted how the pragtiaf infant baptis
presumes that a process of formation in the Garisfaith' will follow,
and saw the practice as clearly showing “the pynmachedivine actiot
and the nature of baptism as sacrament of initmé.tio

V. 1980-1984
The Inter-Church Meeting did not assemble betw&8i7 and 198(
due to the deaths of Popes Paul VI and John Pathlel,liness an
death of Cardinal Conway, the vacancy in Armagtiteaultimately
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to the appointment of Cardinal Fiaich, and the Papal Visit to Irela
in 1979.

At the 1980 Inter€hurch Meeting survey papers on intercht
activities in Northern Ireland and the Republic &presented by Revr
Eric Gallagher and Fr Micheal Ledwith, under the to
"Experiments and Achievements in Co-operation, 1888 Thes
were substantial documents, both making specifierence to th
charismatic movement as an ecumenical force, ardettucation ar
mixed marriages issues. Dr Gallagher's paper maelgad reference tthe
ecumenical experience of chaplaincy work, as inpltaks, prisonsanc
universities. Eight discussion groups then focusedhe varioushapter
in Daly and Gallagher's boolBallymascanlon.This meetingwas ven
much a stock taking exercise.

In 1983, major papers were presented on Christiatné&¥s in .
Secular World, introduced by Bishops Brendan Cosyslkand Robi
Eames (later Archbishop). Four prison chaplainss@méed material ¢
The Pastoral Role of the Church to those in Prisoninalfreport fron
the working party on Marian Devotion in Ireland wasesented. Th
document first of all set out the thinking of theu€ches about Margnc
then discussed six problem areas in Mariology framecumenice
perspective. These six topics were all introduced skatements «
common faith, before examining the differences fthidbetween th
Roman Catholic position and that of the Protest@nurches. In th
area of theology which has not been widely explaredmenically, it i
worth noting the statements of common faith:

It is our common faith that Jesus Christ is botrd@md man in
one person, and that in his life, death and restioe he
redeemed mankind. In his ascension our humanitgeisn as
permanently exalted in union with the divine. Weg, faith, are
united with Christ and so exalted to the divinddeiship. It is
our common faith that Jesus Christ is the sole M&xibetween
God and man bridging the gulf between a Holy Gad sinful man.
It is our common faith that we are saved by gracetlae
unmerited favour of God to sinful men and womemgirig his
mercy and forgiveness of sins.

It is our common faith that the one source of sadwais God's
revelation in Jesus Christ as attested in Holy [@are. We
teach also in common that the status and role ofyMa
indicated explicitly in the New Testament.

It is our common understanding that the Scriptuaes of
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primary importance in the life of the Church, ahdtteach of u
has a view of the place of tradition and the nemdcbrrect
interpretation by the Church of the true naturehs faith. It is
our common belief that each aspect of the Chrisfiédgtth coheres
with the others and belongs to the integrity ofirtivrevelation2s

The document, in its statement on "Mary in the Ror@atholic
Church,’ specifically referred to Marian practiodiieland as follows

Marian devotions take many forms and Roman Catbdie free
to choose between them. It would be rare in Irelamdind a

practising Roman Catholic with no devotion whatet@Mary.

Such devotions can take the form of (a) Thanksgivor Mary, and
what God has done through her; and (b) ImitatioMairy as a
model of what God can bring about in personal lestn- and
which we aspire to. Roman Catholic devotions asstirae Mary,

in common with the rest of the saints, but to anraordinary

degree, can effect for us before God that which prayers,

unaided, might not do. The titles applied to Maryaynbe

broadly classified into two types. A first celelatGod's grace
in her; a second her role as intercessor. Bothstype very
ancient.

Apparitions are a well known feature of Roman Chthlife. They

do not, however, enjoy absolute approbation fromuiCh

authority, even though the presence of a Pope slirane is

significant and persuasive. The role of a shrinealways

primarily that of a place of prayer, which is udyal
Christocentric and eucharistic. Any ‘message' aatext with it is

to be judged by the norms of faith of the Churcbr Example,
the message of Lourdes is one of prayer and penavitieh are
biblical themes.

By 1984, the Church, Scripture and Authority worgiparty hai
produced Bible Studies on St. John's Gospel, tlanBsand the Actsf
the Apostles. In 1984, the Int&@hurch Meeting discussed the fi
report, Unity Through Baptism, introduced by Dr Dbhen Cooke
Principal of Edgehill Theological College. The UniThrough Baptist
interchurch working party recommended the issuofga Commo
Certificate of Baptism. The Department of TheoladiQuestions, orits
formation, entered into negotiations with SPCK amdctertificate we
produced in 1988.
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In the afternoon session of tH984 Inter-Church Meeting there w
discussion onrecommendations from the Steering Committee or
future organisation of Inter-Church Meetings andisbn machinery' a
paper produced by Fr (now Mgr) Micheal Ledwith @vdDavid Poole.

The Ledwith/Poole document was entitled "The Ii@aurch Meeting
Organisation and Structure' and included refereiocthe fact that tr
Meeting had, in recent years, been “trenchanttjciséd’, continuing:

Questions have been raised about its progrespuifgose and its
intent. These criticisms have come from its mem@haurches
and also from the mass media. These criticismsheadivided into
two groups: a) the assertion that the Meeting vasdad adequate
discussion on certain sensitive topics; b) thegallion that the
Meeting has failed-to make spectacular ecumenioaj@ss, or to
make progressive decisions on

behalf of its participating Churchés.

However, Ledwith and Poole pointed out that thelguand irregula
nature of the Meeting made it difficult to considemsitive subjectsnc
that those appointed to represent the Churchesdtithave theauthority
to make decisions on behalf of the Churches. They drew attention -
the “unique' nature of the Inter-Church Meetingsgoly in the whol
world, as "a forum of discussion and exchange batviRoman Catholi
and Protestant Church leadership.' Ballymascaalea set an "examp
which others had followed. The document proposectgular Inter-
Church Meeting, at least evei months,together with the formation

an Inter-Church Committee with broéerms of reference, which wot
convene between Inter-Churckleetings. The Ledwith/Poole pa
envisaged three Departments: Theological QuestiBosjal Issues al
Mission. Arrangements were also suggested for t&@aé support ar
financing of the structuresThese proposals were accepted by
Churches and ultimately camgto effect, with the exception of t
Department of Mission which never materialized.

This 1984 paper marked the beginning of a new and more dynphas:
of the Inter-Church Meeting, the formation of timelr-ChurchCommittes
being a particularly important development.

In Decemberl984 a working party on Education held its first mee}
eventually reporting i1987 and identifying difficulties for REeaching il
schools.

56

- The Irish Inte-Church Meetinc-

V. 1986-1992

The 1986 Inter-Church Meeting considered the report of the

Department of Social Issues (DSThe Church and the Technologicade
The DSI had been formed as a continuation of then& ICC/Romal
Catholic Church Joint Group on Social Problems. D@t Group
thus integrated into the new IICM structure, haceadly produced

series of reports since its formation #B070: Drug Abuse(1972)
Housing in Northern Ireland (1973), The Use of Alob (1974)
Underdevelopment in Rural Ireland (1976),Violence lreland
(1976), The Environment (198@nd Leisure in Ireland (1982).The
Violence in Irelandeport, by special permission from the Churches &
particular landmark but there was no machinery fomnwarding th
recommendations of theorking party. However, the report remainec
important point of reference.

The Joint Group had set up working parties to peedeports and the
same methodology was pursued by the new DSI.

"The Church and the Technological Age', the fifsthe reports undethe
new DSI structure, was therefore the topic for 86 Inter-Churct
Meeting, the report having been published the previyear.lt was
marked by an essentially optimistic approach to tiyeic, focusing
in particular on the impact of the newechnology on work ar
education. The working party's terms of referenad heen:

1. To give consideration to how technological chanig
affecting society and is likely to do so in the dw, both
positively and negatively with special regard toueation and
work.

2. To give consideration to the implications and oppoittes of
these changes for the Church and its Mission, andnake
recommendations.

The approach of the working party was not blindlptimistic,
however, but constructive and pastoral in oadr-tone. Thi
theological basis was a clearly biblical one:

The goodness of creation (Gen. 1:31) extends taithecking of
the mysteries that lie at the heart of matter bytemporary
science, and to the particular genius of man astdloémaker,
the developer of ever more sophisticated and pawedols to
mould the raw materials which the Earth providew® ian ever
more abundant flow of goods which meet human nesod
improve the quality of life."
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In 1987, the Inte-Church Meeting consided another report from t
DSI, Marriage and the Family in Ireland Today¥he working partyhac
been asked to present a report that would help lgetmpunderstan
how social, cultural and economic change affectedilfy life, the factor
involved in the increased rate of marital breakdpovamd to mak
recommendations on how the Church could best peepapple fo
marriage and support the family in times of strdasthe Foreword,
is affirmed that marriage and the family are "aredgreat joy an
fulflment and also that can be filled with potential
misunderstanding and conflict’. The report presstatéactual picturethe
Christian teaching and recent challenges, suggestior bettersuppor
for marriage and the family by Church and societgd conclusion
and recommendations.

The 1989 Intelchurch Meeting was on the theme of “Youth Work
the Churches' and used material from the DSI warkparty on thi
topic, the report of which,Young People and the Churchyas
published in the following year. The working pahsd been listenintp
the views of a cross-section of young people sa the reportwould
not be “about what adults think about young people’

The Inter-Church Meeting of 1990 considered a fertbSI reportthis
time onThe Challenge o f the Citifhe terms of reference of theorking
party which produced this report were to give cdasationto (1) the
changes currently going on in urban society, andttigir challenge t
the Churches and to society at large. The workiggtypchose t
concentrate on the problems of the poor and maigeth The repor
warned:

Society puts itself at risk and can be torn apahere there is
growing wealth, comfort and opportunities of choifm¥ some
alongside powerlessness, poverty and lack of cHoicethers.

This, the report suggested, constituted the chgdleto the Churchedo
the governments and to society generally. An AgefataAction wa
appended to the report.

There was a review of the structures and admirtigtreof the 1ICM n
1991, leading to the appointment of a ptme Administrative
Officer, Sr. Roisin Hannaway, whose work has inedlvservicing th
Inter-Church Committee, the two Departments, and the rosgiag o
related conferences. In 1991 the Department of Digémal Question
publishedReading the Bible Togethdreing Bible studies for Adveratnc
Lent.
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The theme of the 1992 Inter-Church Meeting wasshirChristians ira
New Europe' and the two keynote speakers were Dnnix
Kennedy, formerly Head of the Commisgi of the EC Office i
Northern Ireland, and Fr Noel Treanor, a membahefSecretariat cthe
Commission des Episcopats de la Communaute Eure
(COMESCE).

Speaking on the topic of "'The New Europdarket Place or Mor:
Force?', Dr Kennedy noted th#te EC in its historical context w
about moving away from the “limited and even dangsYconcept of tt
nation state, and declared that of all the groupstemplating theNew
Europe, the Christian Churches should be “thettabe doing sdehinc
the ramparts of traditional nationalisf'.

Fr Treanor in turn spoke about "The Vocation of @urches in th
New Europe'. He saw evangelisation and ecumenisnessential ar
interdependent components' of the Churches' regpdasthe Ne\
Europe for, aslsewhere, the Churches' vocation here was “told
and nourish faith in Jesus Christ as Lord and Savamd to articulate ti
values and lifestyle flowing from that faith'.

VI. 1993-1998
The October 1993 Inter-Church Meeting was the fietidential ad
was widely regarded as one of the most succes#fulot the mos
successful, ever held. The topic, "Sectarianisd,td very searchingper
and frank reflection together. The basis for thd&zussions washe
discussion document produced earlier in 1993 byDB¢ andentitlec
Sectarianism: A Discussion Document.

Although there had been earlier suggestions thatasienism as
topic should be a subject for a working party, &sathe raising of thim
1987 by Archbishop Eames and Cardinal Oi¢hathat led to the fir:
meeting in 1991of a duly appointed working partydan the
leadership of Mary McAleese (later President ofldnel) and Joh
Lampen (a Quaker working in peacemaking in Londorle The
Violence in Irelandreport of 1976 had addssed the contempore
situation in Ireland quite directly, claiming thatreland needs
programme to combat sectarianism wherever it isnflbeo The
following were the terms of reference of the Seef@ism working

party:

(i) To look at how the different Churches have regaetath other
in their doctrinal statements and formularies, amtheir
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public stances, and what is the present situation.

(i) To look at the role of the different Churchés Ireland in
creating and maintaining separation, division aadflct - ifany.
(ii) To look at how sectarianism may have operateslich areas as
education, jobs, housing, ghettoes, justice andhoral
issues, the influence of the Loyalist and NatiosalDrders.
(iv) To look at what have been the effects, for@mirches and
communities, of the substantial degree of iderdifian of
Protestantism with Unionism and Catholicism with
Nationalism.

(v) To make proposals to the Churches that migbtrte
reconciliation and positive respect for difference.

The discussion document included a working defamti of
sectarianism before going on more than to fulfis iterms o
reference31 The document led to the settifigrth of "Ways Forwar@nc
Recommendations', itemised under twelve headings. sékies c
appendices discussed how the Churches viewed onethan
segregation, the Orange Order and the Ancient Quflétiberniansjaw
and order, and schooling. There was some prehcatior
controversy between the working party and the DSkrotwc
documents wich later were published separately (one by Joehty
entitled Roots of Sectarianism: Chronology and Reflectiams theothe!
by Gary Mason,How Should We Evangelical Christians handiar
Differences with those in the Roman Catholic Ch@jcHowever,to be
fair, it should be recognized that the decision toopublish thesén the
document was partly due simply to considerationthefactualength o
the text.

This major discussion document was widely studreddumenicagjroups
throughout Ireland. Also in 1993 the Department Tdfeologica
Questions produced the booklegalvation and Graceand Ecumenice
Principles,both of which were the fruit of extended study.

Since 1993 the Irish Order of Service for the WeélPrayer for
Christian Unity has been produced under IICM atespic

The Inter-Church Meeting 01995 considered, topically, the theme
"The Churches' Particular Contribution to Peace tlis Time,
introduced by Bishop James Mehaffey, Mr David Roi@d Bisho
Michael Dallat. The Depément of Theological Questions (DTQ) &
contributed to this meeting under the topic, Thal@mges Facing Us
Ireland Today, introducing the theme on the bakjgrogress being ma
in the Department's own studies. It was felt attiime that. on
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year after the Loyalist and Republican ceasefired after more the
twenty-five years of violence, it was an appromitine for theChurche
to look at the issues and challenges facing thenthis situation. |
was also felt to be an appropriate time for the I€hesto consider son
of the wider changes going on in Irish society la¢ time, and the
implications for the Churches.

The 1997 Intel€hurch Meeting considered the report from
Department of Theological QuestionsFreedom, Justice al
Reponsibility in Ireland TodayThese three topics were describedhia
report as ‘the ingredients of true peace'. Thiorepas arexercise i
contextual theology, considering the role of theu€heswithin the
political context of contemporary Ireland, the Cthesand the carin
society, and the Churches and pluralism. Thacluding Agenda fc
the Churches highlighted three areas: first, nieed for a review of ti
Churches' pastoral strategies in the light of toatext of communi
bitterness and division; second, a possibtinfession of guilt ar
mutual commitment to reconciliation on the parttbé Churches; ai
third, the concept of ecumenical tithingtesd been previously proposec
Fr Michael Hurley SJ, with the aim of bringing ecemism fom the
periphery to the centre of Church lifefhis document from tf
Department of Theological Questions wasgell researched at
provided the Inter-Church Meeting witlsubstantial material f
discussion.

VIlI. CONCLUDING REFLECTIONS

After the 1984 re-structuring of the Int@&@hurch Meeting a
increasing momentum in its work is to be discerribdre was a visibf the
Churches from the then Soviet Union to Ireland B89; therehave
been meetings with representatives of the BritislirChes every two yea
since 1993; there was a joint CEC/CCEE visit tdaind in1995; and th
Inter-Church Committee has dealt with a very wgpectrum of issue
such as the political and community situatiomiarthern Ireland, Sundi
trading, interchurch marriage, intmmmunion and the Millennium. T
work of the Department o$ocial Issues has moved from being a |
setting up working partie® produce reports to being a meeting of
people with responsibilitffor social concerns in the Churches. A \
successful Poverty Hearinggas held in 1997. The Department

Theological Questions hatudied, discussed and reported on theolo
issues both classical amdising from the contemporary Irish context.

of this work has been carried out with limited starial backdp ant
reliance on the Irish
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Council of Churches for providing much of the seiwj.

The InterChurch Meeting has clearly developed consideralvgr dhe
years, from the first tentative encounter at Bakgoanlon in 1973
the present day w&ing pattern in which working together
become second nature to those involved. It isaliffito see how, givethe
circumstances and attitudes in the Churches, thetikig mighthave
developed differently or more quickly. Its develggm at each stagha:
been to meet the needs of the Churches. Todagnituting th
Inter-Church Meeting to make it the primary amdain natione
ecumenical body in Ireland seems the obvious nteqi; such are th
needs of today's Churches in Ireland that ecumémiagtnership o
a Protestant-only basis, or indeed on a 'two sidesdtestant ar
Roman Catholic) basis, has become anachronistierél'lare not tw
sides to the Christian Churches in Ireland; weal®ne together in
rich diversity. Any renewed stoiure must attempt to move on fr
the “two sides' mentality that has been aeuay of thinking, fo
Christianity in Ireland is no longer abotlrotestants and Rom
Catholics, but about all our different Churchesdialogue and co-
operation, each denomination bringing its own patar faith-
emphases, traditions, gifts, experiences Holdness to the ecumeni
koinonia. There are certainly nameological reasons for the persiste
of the “two sides' mentality, but the Irish Churgheust step away fro
this caricature and develop a new and broadenselérstanding.

Clearly, an immense amount of work has been caroed under th
auspices of the InteGhurch meeting since 1973. There have |
shortcomings, not least in the areas of administeasypport ant
follow-up, but the working together in itself hasoguced the result
deepened sense of fellowship among the Churchédspth of
fellowship that simply did not exist twenty-five ais ago.

It is often suggested that 'top-level' ecumenisnirrievant to the loc
scene. This is a blinkered view, for our experieimckeland has beethat
what has happened at Ballymascanlon and at suseessierChurct
Meetings has produced an atmosphere in which thivgse begun -
happen locally. Theris such a thing as ecumenical leadership thaltses
new relationships being formed between local pagshanc
congregations. Certainly, some of the topics coegd particularly
at the earlier Inter-Church Meetings were at ardewac level and wdd
have been at a remove from the immediate conagrtise person in tr
pew. Indeed. the media found it a puzz
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situation at times. But these things had to be wadrthrough. And by the
Churches very meeting together - which could notugooticed by the
public at large because of the media attentiore-why was opened up for
local initiatives following the Ballymascanlon expla. These did not
come flooding, but did come gradually and in dumetiso that today
there is more going on at the local level than defore. As an example
of the awareness of the importance of translatimg Ballymascanlon
experience to the local parishes and congregatitims, Inter-Church

Meeting over the years organized “mini-Ballymaseasl and more
recently meetings for local ecumenical groeps.

The story of the Inter-Church Meeting over theserty-five years has
been one of the Churches growing together. That ppocess that can
only continue and cannot be reversed. Althoughethean always be
difficulties, setbacks and indeed even crises -irasany set of

relationships - progress so far indicates that vae certainly look

forward to our future together under God with caesiable

anticipation.

1 The Moravian Church and the Salvation Army deddnot to take part in the first
meeting at Ballymascanlon. The former took partnird974 and the latter from
1983.

Cahal Daly and Stanley WorralBallymascanlon, CJL/Veritas 1978, p10).
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3 SeeThe Furrow,January 1974, pp 4-13. ibid., pp14-29.
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8 ibid., p37, FJ Van BeeckTowards Ecumenical Understanding of the Sacrameémts
Doctrinal Development and Christian United. N. Lash, p216, n. 80.

9 Ballymascanlon, p83f.
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30 AsinSectarianism, IICML993, p7.

31 The working definition of Sectarianism was alofes: “Sectarianism is a complex
attitudes, beliefs, behaviours and structures iithvreligion is a significancomponen
and which (i) directly, or indirectly, infringesetrights of individuals or groups, and
(i) influences or causes situations of destructioeflict.' (Sectarianism, B).

32 Regional interchurch meetings were held in Maya Carlow in 1988 and
Enniskillen in 1994. Week-ends for local ecumenigabupshave been held
1995, 1997 and one is planned fI899. Irish Ecumenical News has begnculatec
to local ecumenical groups and interested indiviglua
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